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1 What Was Judged—and What Must Remain Distinct

Governing thesis

Lourdes is not fundamentally a claim that sacred water defeats medicine. It is a positively judged, historically
embodied private revelation whose grammar is evangelical and ecclesial: the sign of the Cross, the Rosary,
conversion, penance, prayer for sinners, a spring, procession, a chapel, and Mary’s immaculate holiness received
entirely from Christ. Its healing ministry is credible only when the sick are honored as persons, ordinary care is
protected, and medical finding is not confused with a bishop’s judgment of miracle.

The familiar picture—a poor girl, a white Lady, a spring, and cures—compresses several unlike questions. Did
Bernadette consistently report eighteen encounters? What did she say near the events and what entered later
narrative? What did the Bishop of Tarbes judge in 1862? What does the Immaculate Conception mean independently
of Lourdes? Is the water physically unusual? Has a reported recovery survived medical scrutiny? Has the competent
bishop then judged it miraculous? A source-audited account answers each question with the evidence and authority
proper to it.

1.1 The conclusion in advance

Lourdes is most itself when spectacle becomes sacramentally ordered service. Bernadette is sent to priests, not invited
to found a private church. A chapel and procession draw a scattered crowd into worship. Muddy water becomes
a sign of conversion and Baptism, not a rival pharmacy. Mary’s reported name points backward to grace given by
Christ, not forward to an independent Marian source of salvation. The recognized cures are rare acts discerned with
deliberate slowness; daily hospitality to those who remain sick is the ordinary test of the shrine’s truthfulness.

This study therefore uses “reported” where witness or corpus boundaries matter. Within an already identified
received tradition it may say “the Lady asked” for readability. Such speech never claims unmediated access beyond
Bernadette’s testimony and the Church’s bounded reception.

2 Massabielle: Poverty, Publicity, and a Growing Record

Lourdes in 1858 was a small Pyrenean town within the Diocese of Tarbes and the political order of France’s Second
Empire. Massabielle lay near the Gave de Pau, outside ordinary respectability. The name’s association with an old
rock or mass and the grotto’s use as rough marginal ground matter symbolically, but the first historical point is
simpler: Bernadette went there with her sister and a companion to gather fuel and bones because the household was
poor.

The official site now describes the grotto as a limestone cavity about 3.8 metres high, 9.5 metres deep, and 9.85
metres wide, with a karstic extension of roughly ten metres. These measurements belong to present site description,
not to a supernatural proof. They establish that the scene was material and local: cold water, rock, mud, vegetation,
a river, changing access, and bodies affected by weather and illness.

2.1 The Soubirous household

François Soubirous and Louise Castérot had known the relative security of the Boly mill. Economic failure, debt,
unstable work, and suspicion drove the family downward. By 1857 they lived in the Cachot, a former jail room.
Bernadette, born 7 January 1844 and baptized two days later, had survived cholera and lived with chronic respiratory
weakness. She spent time at Bartrès helping with animals and returned to Lourdes in January 1858, wanting the
catechesis needed for First Communion.

Poverty can expose a witness to contempt, pressure, dependency, and romantic appropriation. It does not make a
person naturally more truthful or supernaturally chosen. Nor does limited schooling mean an empty mind. Bernadette
knew household Catholicism, elementary prayers, the sign of the Cross, the Rosary, parish relationships, and the
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imaginative world of rural devotion. Any historical argument from what she “could not possibly know” must therefore
be precise rather than theatrical.

The Gospel repeatedly discloses God’s freedom to choose the poor. That theological pattern illuminates Lourdes after
the evidence is named; it does not replace evidence. The correct reversal is moral: a society that treated the family as
disposable was compelled to hear a girl address clergy and officials without becoming their possession.

2.2 A claim public almost at once

The Lourdes story did not first emerge decades later. Bernadette told her companions; family and neighbors responded;
crowds grew; clergy maintained caution; police and magistrates questioned her; officials attempted to control access;
physicians watched her bodily states; and reports multiplied during the sequence itself. On 21 February Commissioner
Dominique Jacomet questioned her, and the received chronology preserves her early word Aquerò—“that one”—rather
than a developed theological identification.

This density is evidentially valuable. Repeated questioning tests memory, consistency, suggestibility, and motive.
Publicity also contaminates memory, supplies vocabulary, intensifies expectation, and creates social roles. Near-event
abundance is not the same as a controlled experiment. The historian asks who recorded a statement, when, in what
language, after what prompting, and how the surviving text was edited.

Crowds likewise prove less and more than devotional shorthand suggests. They prove that Bernadette’s behavior
was public and that the grotto rapidly became a contested space. They can corroborate her movements, expression,
prayer, and the presence of civil authorities. The received corpus does not claim that eight thousand persons on 4
March all saw the Lady. The visionary object remained Bernadette’s experience.

Witness: Bernadette’s repeated 1858 statements and observed behavior
What it establishes: A stable claimant, a bounded sequence, public scrutiny, and a message developing before
the final title
What it cannot establish alone: A shared public visual object, dictated transcript, or automatic exclusion of
every natural psychological process

2.3 The first autograph and its limit

The Sanctuary publishes an extract from Bernadette’s first autograph account, addressed to Father Gondrand of the
Oblates of Mary Immaculate at Bétharram. It explicitly notes that the writing followed numerous oral narratives and
official “statements.” The manuscript is therefore primary first-person evidence, not a contemporaneous diary entry
written at noon on 11 February.

Its concrete restraint is important. Bernadette describes a white gown, white veil, blue sash, golden roses, and a rosary.
She first cannot raise her hand for the sign of the Cross; after the Lady signs herself, Bernadette can. Bernadette
then recites the Rosary. The figure passes the beads through her fingers without moving her lips. This is not a report
that the Lady audibly spoke the Hail Mary. Later phrases such as “praying the Rosary with Mary” are legitimate
devotional synthesis only if they preserve that sensory claim.

The account also says the two companions noticed nothing. Visionary asymmetry is not an embarrassment to be
removed. It identifies the kind of claim under examination: an experience reported by Bernadette, accompanied by
outward behavior visible to others, rather than an ordinary object jointly perceived by everyone present.

2.4 From inquiry to judgment

On 28 July 1858 Bishop Laurence constituted a commission to collect and establish events at and around the grotto,
characterize them, and supply the elements needed for judgment. The roughly three-and-a-half-year interval was not
indifference. It allowed the eighteen-event cycle to close, testimony and objections to accumulate, early cures to be
examined, and fruits to become more legible.

The bishop’s reasoning, as summarized by the Sanctuary, attended to the witness’s reliability, spiritual fruits, and
bodily cures. Modern readers should neither mock nor idealize that framework. Witness, doctrine, fruit, and physical
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phenomena remain relevant. Modern inquiry would add developed psychological, safeguarding, evidentiary, and
medical protocols. The 1862 act should be assessed as a serious historical ecclesial judgment, not impersonated as a
twenty-first-century trial.

The complete Tarbes archive and the full critical documentary edition were not collated for this revision. The
official Sanctuary’s exact operative transcription, English status page, detailed chronology, compressed calendar,
first-autograph extract, and current institutional records form the verified working corpus. This limitation is material.
It prevents unlocated deposition details from appearing as though directly checked.

2.5 Received narrative and honest harmonization

A shrine must teach a coherent story to pilgrims. It condenses repeated testimonies, later recollections, civil records,
art, liturgy, and pastoral interpretation. That is not inherently falsification. Trouble begins when the resulting
narrative loses its source labels.

The Lourdes sequence has a remarkably stable spine: two initially wordless encounters; an invitation to return; prayer
and penance; sinners; the spring; chapel and procession; a silent conclusion to the fortnight; the title on 25 March;
the candle episode; and the final silent vision in July. The placement of a private prayer and secrets varies between
two current official summaries. Since those elements were not a public teaching, doctrinal synthesis does not depend
upon solving the variation.

Good source criticism thus serves rather than dissolves devotion. It removes imagined blossoms, invented audible
prayers, published “secrets,” and automatic cure claims so the actual center can be heard.

3 Bernadette: Witness, Disciple, and Saint

Bernadette Soubirous was fourteen during the apparitions, the eldest child in a family under severe material strain.
Neither “ignorant peasant” nor precocious theologian does justice to her. She was intelligent within an oral culture,
catechetically delayed rather than devoid of faith, physically vulnerable rather than passive, and capable of resisting
both affectionate pressure and official intimidation.

3.1 The person before the phenomenon

Her biography prevents the apparition from swallowing the person. Born and baptized in January 1844, Bernadette
belonged to a miller’s family before economic collapse. Cholera and respiratory illness marked her body. Time at
Bartrès interrupted ordinary catechesis. The Cachot made poverty visible, but the family retained affection, prayer,
and a moral world not reducible to deprivation.

On 3 June 1858, between the April and July apparitions, Bernadette received First Communion. That date is a
theological corrective. Her Christian life did not terminate at the grotto; it moved into the sacramental economy
already entrusted to the Church. The reported Lady’s request for priests, procession, and chapel has the same
direction. The charism does not establish a parallel church around a charismatic owner.

The first reported spoken address on 18 February is remembered for its courtesy: the Lady uses the respectful vous
and asks whether Bernadette would do her the kindness of returning. Benedict XVI drew attention to this encounter
“as one person who speaks to another.” The point is not sentimental etiquette. Grace does not annihilate agency. A
vocation calls for free response.

3.2 Consistency without caricature

Bernadette was questioned by relatives, clergy, police, judicial officials, visitors, and commission members. The
received portrait emphasizes a stable refusal to claim more than she believed she saw. She initially did not identify
the figure as Mary; Aquerò left the identity open. She maintained that others did not see what she saw. She reported
private elements as private. She carried the chapel request to a skeptical pastor rather than bypassing him.
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These features support credibility, and Laurence’s act gives them positive ecclesial weight. They do not make every
sentence immune to ordinary memory, translation, or later harmonization. A trustworthy witness can use approximate
language, recall a sequence through later categories, or have an experience whose transcendent meaning exceeds its
sensory form. Private revelation is mediated through a human subject, not delivered by erasing one.

The famous argument from the phrase “Immaculate Conception” must therefore be calibrated. Bernadette reportedly
did not understand the expression and repeated its sounds until she reached Father Peyramale. Her limited theological
vocabulary and the local dialect make this probative within the whole. But historians cannot prove that no related
phrase ever reached her hearing in the years after the 1854 definition. The Church’s judgment rests on a cumulative
dossier, not a parlor trick in which one unknown phrase mechanically proves heaven.

3.3 Poverty without exploitation

Bernadette’s refusal to turn the event into property is central to reception. The shrine’s pastoral material remembers
her desire to remain poor and her refusal to monetize the account. Even without romanticizing every anecdote, the
trajectory is clear: the family did not become proprietor of a healing industry, and Bernadette did not remain on
display at the grotto.

This creates a permanent obligation for Lourdes. The face of a poor child may not be used to sell fear, false cures,
dangerous water, or access to grace. Offerings, hospitality, medical records, images, and relics require transparent
stewardship. A shrine faithful to Bernadette receives persons who cannot pay and does not make vulnerability a
commodity.

3.4 Nevers and the hidden life

Bernadette discerned religious life with the Sisters of Charity and Christian Instruction of Nevers. She left Lourdes
on 4 July 1866, made profession in 1867, and was assigned what the official chronology calls “the work of prayer.” Her
life included ordinary community duties, misunderstanding, humiliations, and worsening illness. She died on 16 April
1879 at thirty-five.

The movement from Massabielle to Nevers matters. It strips the charism of celebrity. Holiness is tested in fidelity
after the extraordinary event: common prayer, obedience, service, patience, truthfulness, and charity. Bernadette did
not spend two decades manufacturing new messages or elaborating a political program from the apparitions.

Suffering language needs care. Later piety can make her illness sound as though pain were good in itself or treatment
showed weak surrender. Catholic faith does not command preventable harm. Suffering united to Christ may become
an act of love when it cannot rightly be removed; the obligation to relieve suffering, accompany the sick, and seek
competent care remains. Bernadette’s illness is not a universal prescription.

3.5 Beatification, canonization, and the precise conclusion

Bernadette was beatified on 14 June 1925 and canonized by Pius XI on 8 December 1933. Canonization proposes a
saint for veneration and recognizes heroic holiness under the Church’s process. It is not a second apparition decree.
The DDF’s current norms articulate the general principle explicitly: a judgment in a cause of saints does not by itself
authenticate extraordinary phenomena associated with the person.

The two judgments can reinforce Catholic reception without merging. Laurence’s 1862 act concerns the apparition.
Canonization concerns Bernadette’s sanctity. A reader may therefore say both that the Church positively judged the
eighteen encounters and that Bernadette is holy for the grace-enabled shape of her whole life, not merely because
something extraordinary happened to her.

The witness’s deepest lesson

Bernadette does not direct attention toward a secret elite. She receives a sign, submits it to the Church, enters
sacramental life more deeply, refuses ownership, and disappears into a vocation of prayer. Her authority is
strongest when it ceases to be self-display.
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4 The Eighteen Encounters, Without Expansion or Compression

The controlling number is eighteen. They extend from 11 February to 16 July 1858 and are not eighteen consecutive
days. Two current Sanctuary summaries agree on the dates and public spine while differing on where to place a
private prayer and secrets. The chronology below keeps every event, every explicit gap needed to understand the
“fortnight,” and the source limits that matter.

No. Date Received event and content Evidentiary boundary

1 Thu 11 Feb Bernadette goes with her sister Toinette and a companion to
gather material near Massabielle. While removing a stocking
before the cold channel, she reports a gust-like sound without
corresponding movement in the trees, then a small young
Lady in white, with white veil, blue sash, golden roses, and a
rosary. The Lady signs herself; Bernadette can then make the
sign and recites the Rosary.

Bernadette alone reports
seeing the figure. Her later
first autograph says the Lady
passed beads without moving
her lips; it does not report
an audible Marian Rosary.

2 Sun 14 Feb After initial family resistance, Bernadette returns with
permission. Holy water is thrown toward the figure; the Lady
smiles and inclines her head. The Rosary frames the
encounter.

Holy water functions in the
received story as a human
test, not as proof by itself or
a newly prescribed ritual.

3 Thu 18 Feb The Lady speaks for the first time. When writing materials
are offered so that she may write her name, she says writing is
unnecessary. She courteously asks Bernadette to come for a
fortnight and promises happiness not in this world but in the
other.

Short received verbal
anchors, not an autograph
dialogue from that morning.
The promise concerns final
beatitude, not a demand to
cultivate misery.

4 Fri 19 Feb Bernadette brings a blessed, lighted candle. The Sanctuary
traces the grotto’s candle practice to this gesture.

A devotional origin point; no
independent doctrine or
guarantee is attached to a
flame.

5 Sat 20 Feb The detailed chronology assigns Bernadette a personal prayer
and reports deep sadness at the close.

The compressed calendar
instead calls the 19–21 Feb
encounters wordless. No new
combined wording is
manufactured.

6 Sun 21 Feb The encounter is silent in the received account. A growing
group observes Bernadette. Commissioner Jacomet questions
her afterward; she speaks of Aquerò, “that one.”

Early non-identification and
public scrutiny. The crowd
witnesses Bernadette, not
necessarily the apparition.

– Mon 22 Feb No apparition. Bernadette goes because of the expected
sequence but does not report seeing the Lady.

The invitation for a fortnight
does not mean one
apparition on each calendar
day.

7 Tue 23 Feb The detailed page says the apparition entrusts a secret “for
her alone.” The compressed calendar says that the Lady
appears to teach a secret prayer for daily use.

The public corpus contains
no secret text. Private prayer
and private secret are not
silently made one revelation.

8 Wed 24 Feb The public penitential message becomes explicit: penance,
prayer to God for the conversion of sinners, and kissing the
ground as penance for sinners.

The bodily gesture is
bounded to the narrative. It
is not a universal command,
payment for grace, or
permission for self-injury.

9 Thu 25 Feb The Lady directs Bernadette to drink and wash at a spring.
Bernadette moves from the river toward the indicated place,
scrapes in mud, initially brings up dirty water, and drinks
after repeated attempts. She eats nearby herb as part of a
penitential action.

The spring is brought to
light in a limestone/karst
site. The narrative does not
scientifically prove creation
of water from nothing or
curative chemistry.

– Fri 26 Feb No apparition. Explicit gap in the official
calendar.
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No. Date Received event and content Evidentiary boundary

10 Sat 27 Feb Silent encounter. Bernadette drinks from the emerging spring
and repeats penitential gestures as the crowd grows.

Approximate crowd reports
corroborate publicity and
behavior, not shared sight of
the Lady.

11 Sun 28 Feb Bernadette prays, kisses the earth, and moves on her knees in
the received penitential action. She is later brought before
Judge Ribes and threatened with prison.

Civil pressure belongs to the
witness dossier. Severe
gestures are not proposed as
ordinary devotional
requirements.

12 Mon 1 Mar A still larger crowd includes a priest for the first time.
Catherine Latapie’s reported cure becomes associated with
this date and the spring. The compressed official calendar
assigns three secrets to Bernadette before the fortnight ends.

Cure inquiry is distinct from
apparition chronology. The
detailed page does not repeat
the three-secret assignment;
no content is reconstructed.

13 Tue 2 Mar The Lady sends Bernadette to the priests: people are to come
in procession and a chapel is to be built. Father Peyramale
asks for the Lady’s name and demands the winter flowering of
the grotto’s rosebush as a sign.

The message turns toward
ecclesial authority and
common worship.
Peyramale’s demanded sign
is his condition, not part of
the reported heavenly
message.

14 Wed 3 Mar No apparition occurs at the usual early time before a large
waiting crowd. After school, Bernadette returns under an
interior attraction and reports the Lady. Asked again for her
name, the figure smiles; the chapel request is renewed in the
compressed calendar.

One apparition is counted, at
the later time. The official
summaries differ slightly in
the content emphasized.

15 Thu 4 Mar About eight thousand people gather at the expected close of
the fortnight. The apparition is silent; no public spectacle
satisfies the crowd’s anticipation. Bernadette then feels no
attraction to return for twenty days.

Silence defeats a timetable of
demanded signs. Crowd
expectation does not define
the event’s object.

16 Thu 25 Mar On the Annunciation, Bernadette asks the name repeatedly.
The figure raises her eyes, joins her hands, and answers in
local speech: Que soy era immaculada councepciou.
Bernadette repeats the unfamiliar sounds on the way to
Father Peyramale.

The reported title follows the
1854 definition. The
Sanctuary expressly says the
rosebush did not bloom.
Private revelation does not
define dogma.

17 Wed 7 Apr During a silent apparition Bernadette holds a candle. The
received account says the flame surrounds her hand without
burning it; Dr Pierre Romain Dozous observes the event.

The Sanctuary calls it the
“miracle of the candle.” No
separate cure decree,
controlled replication, or
place among the 72 cure
miracles is thereby
established.

18 Fri 16 Jul With the grotto barred, Bernadette kneels across the Gave at
dusk and reports a final silent apparition, experienced as
though she were near the niche. She later says she had never
seen the Virgin so beautiful.

Bounded conclusion. No
later public message, secret
cycle, or continuing Lourdes
apparitions are appended.

4.1 First movement: sign, prayer, and freedom

The first three encounters establish a grammar before a program. The sign of the Cross names Father, Son, and Holy
Spirit. The Rosary contemplates Christ with Mary. Holy water invokes baptismal belonging and tests the unknown
rather than surrendering judgment. The Lady’s respectful request leaves Bernadette free.

The promise of happiness “in the other world” is easily distorted. It does not say that earthly joy is evil, illness must
be preserved, or a Christian should accept abuse. It relativizes the world’s finality. Christian beatitude can coexist
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with suffering now because resurrection, not pain, is the promised end. The sentence becomes harmful when detached
from that end and used to silence the poor.

The Lady’s silence during much of the cycle is itself significant. Lourdes is not a large message-book. Presence,
gaze, the Cross, and Bernadette’s prayer carry more weight than a stream of predictions. Even the Rosary report is
restrained: the Lady handles beads but is not heard reciting its vocal prayers.

4.2 Second movement: penance and the exposed spring

From 24 February the public center is unmistakable: conversion of sinners. Penance in Catholic life begins with
grace, truth about sin, contrition, sacramental reconciliation where applicable, restitution, prayer, fasting ordered
by prudence, and works of mercy. Kissing earth and eating herb are dramatic embodied signs within Bernadette’s
experience. They cannot be imposed upon children, sick pilgrims, or penitents as though the Gospel required
reenactment.

The spring appears through an action initially judged grotesque. Bernadette smears her face with mud and tries
repeatedly before drinkable water emerges. Devotional synthesis sees a passage from hiddenness and humiliation to
clarity. The historical narrative does not authorize contempt for bodies or a claim that creation is filthy. Theologically,
conversion is God’s work within the sinner; physically, the water remains ordinary.

4.3 Third movement: from private experience to Church

The request for procession and chapel prevents privatization. A procession is a visible pilgrim people moving together.
A chapel is a place where the Church, not a visionary entrepreneur, orders proclamation, sacrament, intercession, and
pastoral care. Bernadette must deliver an unwelcome message to a pastor who can test it.

Peyramale’s demand for name and blossom is remembered because the title eventually comes. The unbloomed
rosebush is equally important. Heaven does not submit to every human test on demand. Art that adds a flowering
bush may express beauty, but it must not be cited as event evidence.

The quiet 4 March encounter similarly refuses spectacle. Thousands expect a climax; the vision is silent. The later
title arrives on the Annunciation, outside the crowd’s deadline. The event’s logic is vocation, not performance.

4.4 Fourth movement: title, candle, and farewell

The final three apparitions are separated by intervals. On 25 March the title gathers the doctrinal center. On 7 April
the candle episode joins light, embodied observation, and unresolved physical description. On 16 July the barriers
force distance, yet Bernadette reports undiminished nearness and beauty. No words are needed.

This ending disciplines later devotion. The complete Lourdes message does not require a hidden final instruction or
an indefinitely speaking seer. It ends with beauty perceived across an obstacle. The shrine’s later voice belongs to
liturgy, preaching, service, and ecclesial discernment, not to an expanding private transcript.

The full sequence in one line

The Cross and Rosary lead to respectful vocation; vocation to penance and prayer for sinners; penance to the
spring; the spring to procession and chapel; the chapel to the Immaculate name; and the name to a silent beauty
that sends Bernadette back into ordinary Christian life.

5 The Message: Conversion Embodied in Signs

Lourdes has no long theological discourse delivered by the apparition. Its message is carried by a few words and a
sequence of actions: Cross, Rosary, courtesy, happiness, penance, sinners, earth, herb, water, procession, chapel, a
name, a candle, and beauty. Interpretation must neither flatten these signs into moral slogans nor promote them into
new sacraments.
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5.1 The sign of the Cross: the first catechesis

The first action is Trinitarian and Christological. Mary is not the terminus. Bernadette learns to sign herself and
prays within the name of Father, Son, and Holy Spirit. The Cross reveals how God saves: the incarnate Son’s obedient
self-gift, vindicated in resurrection and communicated by the Spirit.

This ordering controls every later claim. If water is separated from Baptism and Christ, it becomes magic. If penance
is separated from the Cross, it becomes self-punishment. If Marian beauty is separated from grace, it becomes an
autonomous goddess-image. If healing is separated from the crucified and risen Lord, the sick become a market for
signs.

5.2 The Rosary: shared contemplation, not new wording

Bernadette was already carrying a rosary. Lourdes did not originate the devotion, its prayers, or its mysteries.
Her first autograph states that she recited while the Lady passed beads without moving her lips. The most exact
interpretation is contemplative companionship: Mary’s presence directs the person praying toward Christ’s mysteries.

No alleged Lourdes prayer is needed to complete the Rosary. No audible Marian Hail Mary is in the first-autograph
report. The figure’s silence also preserves theological proportion: Mary joins the Church’s contemplation as its
preeminent disciple; she does not become the object to whom every word is addressed.

5.3 Penance and sinners

The threefold cry of penance intensifies Christ’s first summons: repent and believe the Gospel. “Sinners” does not
identify a despised group outside the grotto. Every pilgrim stands within the need for mercy. Intercession refuses
both moral indifference and superiority.

Distortion What goes wrong Catholic correction Concrete fruit

Penance as
payment

Pain is imagined to purchase
reluctant mercy

Mercy precedes conversion;
Christ’s sacrifice is sufficient

Contrition, confession,
amendment, restitution

Penance as
spectacle

Extreme gestures become
proof of devotion

Bodily practice is governed by
prudence, vocation, age, health,
and authority

Fasting within discipline; ordinary
duty; works of mercy

Sinners as
outsiders

Pilgrims divide the pure
from the condemned

“All have sinned”; intercession
includes self-knowledge

Prayer without contempt; repair
of one’s own injustice

Healing as
reward

Cure is treated as evidence
of superior faith

Grace is gift; bodily cure is
neither owed nor the measure
of holiness

Care, accompaniment, hope, and
medical fidelity

Kissing the ground confesses creatureliness and solidarity with a fallen world. Eating bitter or lowly vegetation can
symbolize the abasement of sin. These meanings are retrospective theological reading, not universal rubrics. A child
may not be encouraged to imitate potentially harmful gestures; a vulnerable adult may not be coerced. The authentic
fruit is conversion that protects life.

5.4 The spring: sign before instrument

The reported instruction to drink and wash has obvious biblical resonances: creation’s waters, Israel’s thirst, prophetic
cleansing, the Samaritan woman’s living water, the Spirit, Baptism, and the water from Christ’s side. These are
analogies read through the canon of Scripture. The Lourdes spring is not the literal fulfillment of every text or a new
baptism.

Mud and repeated digging matter. The sign does not descend in a jeweled vessel. It emerges through humble action
in ground others regard as dirty. The Sanctuary’s own current safeguard is categorical: the water is ordinary like
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neighboring springs, neither consecrated nor miraculous in itself. God may answer prayer through ordinary creation
without turning matter into an independent divine agent.

The water gesture is therefore an embodied remembrance: thirst for God, baptismal conversion, reception of creation
as gift, and solidarity with those seeking healing. It is not a dosage. More water is not more faith. Shipping, selling,
or storing it cannot carry a guarantee.

5.5 Procession and chapel

The request to “tell the priests” establishes an ecclesial test. The message does not authorize Bernadette to preside
over sacraments, declare cures, or bypass the bishop. A chapel gives the Word, Eucharist, reconciliation, anointing,
and ordered prayer a home. A procession makes pilgrimage corporate and public.

The two signs balance each other. A building without procession can become static possession; procession without
chapel can become an excited crowd. At Lourdes, movement tends toward sacramental worship, and worship sends
pilgrims toward service. The vulnerable are placed visibly at the center, not hidden from the procession’s image.

The request also checks a common apparition pathology: spiritual independence. Any Lourdes group that rejects
parish, bishop, sacramental discipline, or safeguarding in the name of a more “pure” message contradicts the message’s
own route to the priests.

5.6 The candle: light with evidentiary restraint

Candles preceded the April episode. They are offerings of prayer and biblical signs of Christ the light. The 7 April
report adds a physical claim: flame around Bernadette’s hand without injury, observed by Dr Dozous. The Sanctuary’s
heading calls this the “miracle of the candle.”

Three levels must remain distinct. Historically, a named physician is reported as observing an event. Devotionally,
the Sanctuary receives it as miraculous. Canonically and medically, no separately located decree or modern controlled
study makes it one of the 72 cure miracles. One may honor the received episode without pretending to possess data
the source record does not contain.

5.7 Private prayer and secrets

The official summaries agree that some content was personal. They differ over placement and number. That very
boundary teaches something: not every grace given to a visionary belongs to the public. Bernadette’s refusal to
disclose is not an invitation for later writers to fill the silence.

A “secret” can become a market for fear and elite knowledge. Lourdes supplies no authenticated end-time timetable,
political key, automatic promise, or suppressed public doctrine. The public message is already demanding enough:
repent, pray for sinners, enter the Church’s worship, and serve the vulnerable.

5.8 Beauty and the final silence

Bernadette’s last word about the final apparition is beauty, not information. Christian beauty is the splendor of truth
and charity, seen supremely in Christ and reflected in a creature by grace. Mary’s beauty is immaculate because God
has redeemed her in the most radical way; it is maternal because she directs the Church toward her Son.

The distance across the Gave offers a durable image. Physical obstruction does not control grace, but grace does not
abolish material limits. Bernadette obeys the barrier rather than staging a confrontation at the grotto. The vision
ends, and faith continues without possession.

9



6 “I Am the Immaculate Conception”

On 25 March 1858, the feast of the Annunciation, Bernadette reported the answer Que soy era immaculada councepciou.
The phrase came in local speech and is conventionally rendered “I am the Immaculate Conception.” It arrived less
than four years after Pius IX solemnly defined the dogma on 8 December 1854.

The chronological order is doctrinally decisive. The Church did not learn or define the Immaculate Conception from
Lourdes. The apparition was later received as a striking sign or “seal” consonant with a truth already defined. Private
revelation can intensify devotional reception; it cannot supply the missing authority of public Revelation.

6.1 The exact dogmatic object

Pius IX defines that the Blessed Virgin Mary, in the first instant of her conception, by a singular grace and privilege
of almighty God, in view of the merits of Jesus Christ the Savior of the human race, was preserved immune from every
stain of original sin; this doctrine is revealed by God and must be firmly and constantly believed by all the faithful.

Every phrase guards the whole:

Element Affirmation Christological center Exclusion

Subject and
instant

Mary herself, from the first
instant of her conception

The person chosen to become
Mother of the incarnate Son

Not Jesus’ virginal conception;
not a claim about absence of
marital union by Mary’s parents

Mode Singular grace and privilege
of almighty God

Pure divine initiative Not Mary’s achievement, natural
immunity, preexistence, or
divinity

Basis In view of the merits of Jesus
Christ, Savior of humanity

Preservative redemption by the
one Redeemer

Not exemption from needing
Christ; not a second route of
salvation

Object and
authority

Preserved from every stain of
original sin; revealed and
definitively proposed

Grace defeats inherited
deprivation before it touches
her

Not a definition of every disputed
detail of Mary’s psychology,
knowledge, or earthly condition

Mary is not less redeemed than other Christians but more perfectly redeemed: healed preventively by Christ’s merits
rather than first allowed to contract original sin. The classic analogy is rescue from a pit either by being lifted out or
by being kept from falling; both depend entirely on the rescuer. Analogies illuminate but do not replace the definition.

6.2 Scripture, Tradition, and development

The definition reads Scripture within apostolic Tradition. Luke’s greeting to the “full of grace” one, the promised
enmity of Genesis 3:15, the holy dwelling and Daughter Zion patterns, and Ephesians’ election to holiness converge
within the Church’s Marian reading. None should be presented as though a modern dogmatic formula sat as a lexical
translation on the surface of one verse.

Patristic praise of Mary as the New Eve and all-holy, liturgical celebration of her conception, medieval debate about
original sin and universal redemption, and later precision belong to development. The difficulty was not whether
Christ saves Mary, but how to affirm both universal redemption and an immaculate beginning. The mature answer
makes Christ’s merits the very reason for preservation.

Lourdes cannot remove that history. It should not be used to pretend that every Father or scholastic taught the 1854
wording explicitly. Nor should the history be weaponized as though clarification meant invention. The dogma’s object
is narrower and more Christ-centered than many popular slogans.
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6.3 What can “I am” mean?

The reported phrase is a title within a visionary encounter, not a metaphysical definition that Mary is an abstract
property or the uncreated source of grace. God alone is subsistent holiness. Mary is a creature whose identity has
been radically shaped by received grace and vocation.

Biblical and liturgical speech can name a person by divine gift: a disciple becomes “rock,” the Church is holy, and a
person is called according to a mission. Read in that register, the title intensifies the unity between Mary’s person
and God’s immaculate work in her. It does not erase the Creator-creature distinction.

The grammar also resists a merely cosmetic reading. Immaculate is not a white costume or sexual untouchability.
The dogma concerns liberation from original sin for maternal service to Christ. Mary’s purity is relational freedom
for her fiat, not distance from embodied human life.

6.4 Annunciation and mission

The date joins conception and vocation without confusing them. The Immaculate Conception concerns Mary’s own
beginning; the Annunciation concerns the virginal conception of Jesus in her womb by the Holy Spirit. On 25 March,
the reported title points from the grace that prepared Mary to the event in which she consents to become Mother of
God.

That movement is Trinitarian. The Father elects; the Son’s merits redeem; the Spirit sanctifies and overshadows;
Mary receives and freely consents. Any interpretation in which Mary originates grace, persuades an unwilling Christ,
or supplies what his redemption lacks contradicts the dogma it claims to honor.

6.5 The relation between dogma and apparition

Pius XII described Lourdes as a special sign following the definition. Benedict XVI called it a heavenly seal. Such
papal language establishes authoritative devotional reception. It does not reverse the order of theological warrant.

Dogmatic proposition: Mary’s preservative redemption in Christ was solemnly defined in 1854 as divinely
revealed.
Lourdes reception: the 1858 reported title and 1862 positive judgment were received as providential confirmation
and a powerful catechesis.
Necessary limit: an apparition cannot establish a dogma, repair a defective definition, or bind faith by its own
private-revelation authority.

This distinction protects both sides. Dogma is not dependent on the fortunes of historical argument about Bernadette.
Lourdes is not reduced to a mnemonic stunt, since its whole message embodies the dogma’s evangelical fruit: grace
humbles, cleanses, calls to conversion, gathers the Church, and serves the afflicted.

6.6 Ecclesial and baptismal fruit

Mary Immaculate images what the Church is by Christ’s gift and is called to become without stain in love. Her
privilege is unique in mode, yet its end is not isolation. It displays the victory grace intends for the whole Body.

The spring can therefore be read baptismally without becoming another baptism. Pilgrims remember that Christian
holiness begins in gift. Penance does not manufacture a clean self; it returns the baptized sinner to grace. Procession
gathers a people being sanctified. Healing anticipates resurrection but does not eliminate present vulnerability.

The right Lourdes question is not “How can I acquire Mary’s exceptional status?” but “How can Christ’s grace free
me for obedient love?” Mary’s answer in the Gospel remains her fiat and her direction toward her Son.
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6.7 Common confusions

The Immaculate Conception is not the conception of Jesus; not a claim that Anne conceived Mary virginally; not
Mary’s divinity or preexistence; not independence from Christ; not contempt for sexuality or pregnancy; not a denial
that Mary grew, suffered, chose, and lived a fully human life; and not a promise that devotion makes a person
incapable of sin.

Nor does “immaculate” license perfectionism toward sick or disabled bodies. Original sin is not a medical diagnosis.
Disability is not moral stain. Lourdes betrays its own dogmatic center when visual purity is prized above persons
whose bodies do not fit an ideal.

7 Water, Illness, and the Meaning of Healing

Water is Lourdes’ most portable sign and therefore its easiest distortion. It can be drunk, carried, bottled, mailed,
sold, tested, contaminated, sentimentalized, or treated as medicine. The Sanctuary’s own safeguard should govern
every use: it is ordinary water like neighboring springs, neither consecrated nor miraculous in itself. If God heals, the
water is not a rival agent beside him.

7.1 What happened at the spring

On 25 February Bernadette reportedly moved toward a place in the grotto, scraped the ground, encountered mud,
and made several attempts before she could drink. The visible flow then developed and became part of the site’s life.
Current infrastructure channels the spring through a reservoir and authorized outlets.

The site is limestone and has a karstic extension. That physical setting makes subsurface water natural rather than
anomalous in principle. The historical and geological claims should meet at a modest sentence: Bernadette brought a
spring to light at the place indicated in the vision. No checked source in this dossier demonstrates that water was
created ex nihilo, that a previously nonexistent aquifer began, or that a physical law ceased.

This restraint does not empty the event of significance. Providence ordinarily works through creation. A spring can be
both geologically ordinary and spiritually meaningful in its timing, discovery, use, and fruits. Catholic sacramentality
does not require nature to become fake before grace can use it.

Claim: The Lourdes water has a special curative substance.
Evidence status: The Sanctuary says the opposite: ordinary water, with no intrinsic miraculous status.
Necessary limit: A recognized cure connected with water does not turn the water into a pharmaceutical
treatment or prove a reproducible chemical mechanism.

7.2 Neither sacrament nor magic

The water is not Baptism simply because it evokes Baptism. Baptism requires the Church’s sacramental act with
water and the Trinitarian formula according to her discipline. Lourdes water does not forgive sin automatically,
imprint a character, or supply a new sacramental species.

Nor is it a sacramental merely by flowing from the grotto. A sacramental is instituted by the Church and used with
her prayer (CCC 1667–1673). Water may be blessed according to an approved rite; unblessed spring water is not holy
water by geography. A pilgrim’s devotional gesture can still be prayerful without confusing categories.

Magic imagines a controllable technique: the right quantity, place, formula, or intensity compels an effect (CCC 2111,
2116–2117). Christian petition asks a personal God whose wisdom is not captured by a mechanism. Faith is trust
and obedient communion, not the psychological force that activates molecules.
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7.3 Biblical depth without proof-texting

Water carries a vast scriptural field. Creation is hovered over by the Spirit; Israel passes through sea and receives
water in the wilderness; prophets promise cleansing and a river from the temple; Jesus offers living water and cries for
the thirsty to come; blood and water flow from his side; Baptism unites the believer to his death and resurrection.

These texts give a Catholic imagination for Lourdes. They do not predict Massabielle by name or establish the
apparition through hidden code. Theologically:

Sign Christological center Lourdes application and limit

Thirst and gift Christ gives the Spirit and eternal life Pilgrimage acknowledges need; spring water is
not identical with the Spirit.

Cleansing Christ forgives and Baptism
incorporates into his death and
resurrection

Washing may recall baptismal conversion; it
neither repeats Baptism nor mechanically
absolves.

River and fruit Life flows from God’s presence and
culminates in the Lamb

Hospitality, reconciliation, and service are
fruits; site geography is not literal fulfillment
of Ezekiel or Revelation.

Pierced side Salvation flows from Christ’s Paschal
self-gift

Every Marian sign returns to Christ; water
does not displace Eucharist or sacrament.

The mud-to-water movement can symbolize grace uncovering what sin obscures. That analogy must never identify
illness or disability with moral dirt. A body needing assistance is not a failed symbol. The spring judges sin, not
bodily difference.

7.4 Cure, healing, and salvation

English “healing” spans several realities:

Reality Evidence Ecclesial meaning Necessary limit

Bodily cure Clinical change in signs,
function, diagnosis, and
course

May be received with gratitude
and, in rare cases, discerned as
miracle

No promise, treatment protocol,
or measure of faith

Psychological
relief

Reported or assessed change
in distress, coping, or
functioning

Consolation, renewed agency,
and community can be genuine
fruits

Not a reason to dismiss
psychiatric care or label all
distress spiritual

Relational
healing

Reconciliation, forgiveness,
return to community

Concrete fruit of conversion
and charity

Forgiveness does not require
unsafe contact or suspension of
justice

Spiritual healing Repentance, faith,
sacramental return, hope,
peace before God

Orients the person to Christ
and final salvation

Must not be claimed for another
person without evidence or used
to minimize pain

These realities can coexist; they should not be substituted for one another. Telling an uncured pilgrim that the “real”
cure was spiritual may be true in a person’s own testimony but cruel when imposed from outside. Equally, bodily
cure without conversion does not become a credential of sanctity.

Christian salvation is larger than present health. Jesus’ healings are signs of the Kingdom, acts of compassion, and
restorations to community. They point toward resurrection, where the whole person is redeemed. Even Lazarus later
died. A cure is penultimate; communion with God is final.
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7.5 The first cures and a separate dossier

Claims of cure appeared during the apparition period. Catherine Latapie’s recovery became associated with 1 March.
The 1862 inquiry considered bodily fruits, and a separate decree of Bishop Laurence declared seven cures miraculous
after Professor Henri Vergez’s examination. This history explains why medicine belongs near the origin of Lourdes.

It also establishes the category boundary. The eighteen-apparition judgment and seven cure judgments are not one
undifferentiated decree. A cure has a patient, prior condition, alleged change, records, time course, and competent
ecclesial authority. The apparition has a visionary, event sequence, message, doctrinal content, fruits, and event
judgment. Evidence can cross-inform without objects merging.

The later running count of recognized Lourdes miracles includes historical cases decided under procedures that evolved.
It should not be treated as seventy-two replications of one experimental protocol.

7.6 The sick at the center, not on display

Lourdes is internationally recognizable because visibly sick and disabled pilgrims travel with volunteers, clinicians,
chaplains, family, and fellow pilgrims. At its best the ordinary social hierarchy is reversed: those often rushed, hidden,
or spoken over receive time, procession, accessible lodging, and communal attention.

That reversal is more fundamental than the miracle count. Seventy-two recognized cures across more than a century
are deliberately exceptional. Millions of other pilgrims have remained ill. Their presence is not the unsuccessful
remainder after apologetics takes its examples. They are members of Christ and protagonists of the Church’s life.

Care must preserve agency. A person may decline immersion, touch, public prayer, photography, testimony, or medical
disclosure. Volunteers do not own a pilgrim’s body. Hope does not cancel informed consent. Accessibility is not
charity bestowed upon an outsider but justice within one Body (CCC 1700–1706, 1734–1735).

Disability theology adds a needed warning. Not every disability is experienced as an enemy to be erased; many
persons understand it as part of identity while still desiring relief from pain or barriers. Resurrection hope cannot be
reduced to conformity with a present social ideal of normal function. The ministry of Lourdes must listen before
naming what healing means.

7.7 Practical water safeguards

Devotion never suspends prudence:

1. Use only the Sanctuary’s currently authorized outlets and follow posted hygiene, accessibility, and public-health
instructions.

2. Do not assume devotional water is sterile. Do not drink from contaminated vessels, share containers unsafely,
or give water to someone unable to consent or swallow safely.

3. Do not stop medication, nutrition, respiratory support, rehabilitation, infection control, or emergency treatment
in order to demonstrate faith.

4. A new symptom or apparent recovery requires competent clinical assessment. Preserve records before and after
any change.

5. Never sell the water with curative promises or suggest that quantity, repeated immersion, or a donation improves
the chance of grace.

6. Never tell the person who remains ill that faith, repentance, Mary, or God has rejected them.

The arrangements for baths and water gestures have changed for health and operational reasons and may change
again. A webpage describing one arrangement is not universal ritual law. Obedience to present safety directions is
compatible with faith.

14



The water’s soundest theology

Creation remains creation, grace remains gift, medicine remains a vocation, and God remains free. The spring
invites thirst, baptismal conversion, prayer, and care; it does not give the pilgrim control over healing.

8 From a Reported Cure to a Recognized Miracle

Lourdes’ medical institutions exist partly to slow down a powerful human impulse: to name a dramatic improvement
“miracle” before diagnosis, treatment, durability, and alternative explanation have been tested. Their work is not
hostile to faith. Critical scrutiny protects the sick, medicine, the Church’s credibility, and the theological meaning of
miracle.

8.1 How the institutions developed

In 1883 Dr Georges-Fernand Dunot de Saint-Maclou established the permanent Bureau des Constatations Médicales.
The governing idea was immediate and collegial: a person should not leave Lourdes publicly claiming cure without
offering the case to medical examination. The Sanctuary records papal assent to the rigor of this work in 1886 and
Holy See confirmation in 1905 of the Bishop of Tarbes’s right to use the process.

In 1947 the Bishop of Tarbes and Lourdes and the Bureau’s physician created a medical committee; in 1954 it
became international. The International Medical Committee of Lourdes, commonly CMIL from its French name,
brings specialist review beyond the permanent office. Institutional forms and terminology have developed, so a
nineteenth-century declaration should not be narrated as though it passed today’s exact committee route.

From 2009 into 2026 Dr Alessandro de Franciscis served as the permanent physician. A current Sanctuary notice
appoints Dr Giada Monami from mid-April 2026, the first woman to hold the post, after seventeen years of her
predecessor’s service. She is an internist and pharmacist with hospital and research experience. An older Bureau
history page still calls de Franciscis current; it is valuable for history but stale for personnel.

8.2 The present analytical sequence

The Sanctuary’s public process page describes three medical movements followed by diocesan judgment. Exact file
management is more detailed than a summary, but the categories are sufficient to prevent confusion.

Stage Work performed Possible result Authority limit

Declaration and
primary review

Gather identity, diagnosis,
treatment, records, present
health, circumstances,
credibility, and obvious
alternatives

No follow-up, pending, or
“unexpected cure” for study

A declaration is not validation;
psychological assessment must not
become contempt

Authentication
and specialist
review

Compare pre/post evidence,
establish a precise illness and
restored health, test whether
course is out of character,
obtain specialist opinion

No follow-up or cure
“thoroughly discussed and
confirmed”

Confirmation of change does not
identify God as medical cause

CMIL appraisal Assess exceptional character
in present knowledge and
criteria such as serious
illness, completeness,
durability, and suddenness

Medical vote that cure is
unexplained in current
knowledge

“Unexplained” is indexed to
knowledge and evidence, not
metaphysical proof

Ecclesial
discernment

Tarbes-Lourdes transmits
the file; bishop of the healed
person’s diocese examines
the spiritual-theological case

Proclamation, or no
proclamation, of miracle
through divine power and
invoked intercession

Bishop does not create a clinical
fact; medical committee does not
issue the ecclesial act
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The traditional criteria associated with Prospero Lambertini, later Benedict XIV, seek a grave condition with clear
diagnosis; no adequate treatment explanation; a cure that is complete, stable, and beyond the expected course; and an
appropriate temporal relation. The current Sanctuary page summarizes rather than republishes the entire historical
treatise. This monograph therefore does not pretend that a checklist can replace expert judgment.

The distinction between the two causal questions is crucial. Medicine asks whether known natural and treatment
mechanisms adequately explain the change. Ecclesial discernment asks whether, after medical work and spiritual
evidence, the event may be judged a miracle wrought by God in connection with prayer. Mary is invoked as intercessor;
she is not a biological mechanism.

8.3 Why “unexplained” is both strong and limited

An unexplained classification is not mere surprise. A serious file may involve original diagnostic evidence, imaging,
laboratory data, operative reports, treatment history, serial examinations, functional measures, specialist consultation,
and long follow-up. The sharper the prior diagnosis and post-cure change, the more meaningful the finding.

Yet unexplained never means that every possible future scientific account has been disproved. Records can be
incomplete. Diagnostic criteria evolve. Spontaneous remission, misclassification, treatment interaction, diagnostic and
treatment alternatives, and unknown mechanism must be considered according to the case. Scientific humility cuts
both ways: one may not invoke an unknown natural cause as though it were already demonstrated, and one may not
turn present ignorance into a laboratory proof of God.

The Church’s claim, where made, belongs to a wider rational act informed by medicine but not reducible to it. Timing,
prayer, intention, witness, spiritual fruit, and theological coherence matter. The result remains a prudential ecclesial
judgment on a contingent sign, not a new dogma.

8.4 The count: seventy-two through 16 July 2026

The latest located official acts establish 72 recognized Lourdes miracles. A general Sanctuary overview still says 70.
That number was superseded by two later, case-specific official proclamations:

Case Medical-documentary path Ecclesial act and lesson

John “Jack”
Traynor, no. 71

Grave sequelae of First World War
wounds; cure reported during the
Liverpool pilgrimage of 1923.
Contemporary Lourdes examination
existed, but the file was not completed
as a Liverpool diocesan act. Around
the 2023 centenary, archival evidence
was reassembled and reviewed.

Archbishop Malcolm McMahon, OP, of
Liverpool proclaimed the miracle on 8 Dec.
2024. A century of popular reputation did not
substitute for the competent act; recovered
evidence and jurisdiction still mattered.

Antonia Raco, no.
72

Primary lateral sclerosis diagnosed in
2006; worsening before a 2009
pilgrimage; reported recovery after the
baths; case declared in 2010; repeated
Bureau review through 2017; later
follow-up and diagnostic consensus;
CMIL majority vote in Nov. 2024 that
the cure was unexpected, complete,
lasting, and unexplained.

Bishop Vincenzo Carmine Orofino of
Tursi-Lagonegro proclaimed the miracle on 16
Apr. 2025 after notification from
Tarbes-Lourdes. Medical vote and episcopal
act are sequential, not interchangeable.

Current negative
search

Sanctuary news, competent diocesan
sources, Vatican material, and targeted
official queries checked through the
as-of date

No official 73rd proclamation located. This
does not mean no file is pending or no cure has
been reported.
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The current English Sanctuary case page is internally inconsistent: its heading and predominant prose use Antonia
Raco, while one sentence and the page slug use Antonietta. The competent diocesan proclamation uses Antonia. This
study therefore uses Antonia in reader-facing prose and records the Sanctuary inconsistency rather than manufacturing
two persons or silently harmonizing the evidence.

The number “72” should never be converted into a cure rate. There is no denominator of medically comparable
cases randomly assigned to Lourdes or control. Many reported improvements never warrant a file, fail evidentiary
thresholds, receive natural explanations, or remain unresolved. That is what a filter should do.

8.5 John Traynor: the value and danger of retrospect

Traynor’s case is unusual because canonical recognition followed the reported 1923 cure by 101 years. He had been
gravely wounded in war and was long regarded in Lourdes and Liverpool as healed. The later review located and
synthesized contemporary medical material that had not led to a completed diocesan declaration.

Retrospective work can recover neglected evidence. It also faces witness death, lost records, changed diagnostic
language, and devotional memory consolidated over generations. The proper lesson is not that every old shrine story
deserves proclamation, but that a decision must state what evidence survived, how it was evaluated, and who was
competent to judge.

Archbishop McMahon’s act concerns this cure. It does not canonize Traynor, authenticate every later anecdote, or
prove that war injuries ordinarily respond to pilgrimage. The ecclesial attribution is to God’s power through the
intercession of Our Lady of Lourdes.

8.6 Antonia Raco: a long prospective file

Raco’s case displays a different strength: repeated modern review across years. The Sanctuary records symptoms
beginning in 2004, a PLS diagnosis in 2006, deterioration through 2008, pilgrimage from 30 July to 5 August 2009, and
reported restoration of walking after the water gesture. Follow-up in August and September documented disappearance
of symptoms while retaining the prior diagnosis.

She declared the cure to the Bureau in July 2010. Meetings followed in 2010, 2012, 2013, 2016, and 2017; a university
neurology service reviewed her; and the Bureau eventually classified the cure unexplained. CMIL waited for extended
observation and maturation of international PLS diagnostic consensus. In November 2024 a majority answered yes to
a carefully framed question about unexpected, complete, lasting, and medically unexplained cure.

This is not the project making a neurological diagnosis. It is a map of the official case account. The competent
bishop’s April 2025 proclamation followed, rather than preceded, the scientific sequence.

8.7 What a responsible pilgrim does with a possible cure

A person who experiences a substantial change should give thanks without making an immediate public certainty
claim. Seek evaluation from the treating team; preserve pre-event and post-event records; follow medical advice;
and contact the Bureau if the case plausibly meets its scope. Do not conceal treatment, exaggerate disability, stop
medication to strengthen a story, or pressure clinicians to use theological language.

Privacy and consent remain. Medical information should not be posted online as devotional content without the
person’s informed authorization. Children and adults lacking decision-making capacity require heightened protection.
The desire to defend Lourdes does not override confidentiality.

If no cure occurs, nothing has failed. The Gospel’s ordinary gifts—Christ, sacrament, community, medicine, courage,
lament, and love—are not consolation prizes below miracle. They are the stable economy within which a rare sign
can be understood.
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A rule for every cure claim

First establish the person and the clinical facts; then state what medicine can and cannot explain; then let
competent ecclesial authority judge the religious claim. Never reverse the order, and never let the case eclipse the
person.

9 From Grotto to Shrine: Ecclesial Reception

Reception is not a single act. The 1862 judgment, authorization of cult, acquisition and ordering of the site, chapel
construction, processions, liturgical commemoration, Bernadette’s canonization, papal teaching, medical institutions,
and worldwide devotion each have a different object. Their convergence makes Lourdes one of Catholicism’s most
deeply received apparition sites. None should be made to impersonate all the others.

9.1 A place disciplined by worship

The Diocese acquired the grotto in 1861. After the 1862 judgment, the requested chapel could take institutional form.
The statue by Joseph-Hugues Fabisch was inaugurated on 4 April 1864 during the first officially organized procession,
which the Sanctuary says gathered about twenty thousand persons and two hundred priests. The crypt opened while
Bernadette was still in Lourdes; the upper basilica of the Immaculate Conception rose above the rock; later churches,
esplanades, hospitality houses, baths, and processional routes answered a global pilgrimage.

Buildings prove reception and pastoral investment, not supernatural origin by architecture. Their theological test is
whether they serve the request’s direction: people gathered into the Church’s prayer. The grotto remains visually
primary, yet its life is ordered by Mass, Eucharistic adoration and procession, reconciliation, the Rosary, Scripture,
blessing, and care.

The chapel request does not make the shrine a sacramental island. The diocesan bishop governs it; priests minister
within the Church; pilgrims remain members of parishes and dioceses; and the fruits must return home. A pilgrimage
that produces dependency upon repeated travel but no growth in ordinary vocation has misunderstood movement.

9.2 Procession: a people, not a crowd

At the apparitions, crowds accumulated around one person’s experience. Ecclesial procession gives the crowd an
ordered subject and destination. Clergy, religious, lay faithful, sick persons, clinicians, volunteers, children, and
visitors move together while prayer interprets the movement.

The Eucharistic procession makes the Christological center explicit: Christ present in the sacrament passes among the
sick. The torchlight procession receives the candle sign through Marian prayer. Neither procession is a reenactment
that forces the apparition to recur. Their authority comes from the Church’s liturgical and devotional ordering, not
from crowd emotion.

Procession also carries social judgment. Those commonly pushed to the margins should not merely be included as
inspiring images. Their pace, access, sensory needs, privacy, and voice should shape the whole. Lourdes is most
credible when the strong adapt to the vulnerable rather than displaying them.

9.3 The liturgical memorial and the World Day of the Sick

The General Roman Calendar commemorates Our Lady of Lourdes on 11 February. In the current United States
liturgical presentation checked for this study, it is an Optional Memorial; local calendars and the law of precedence
govern whether and how it is observed. Liturgical reception places the title within the public worship of the Church
without turning the apparition narrative into public Revelation. The Mass and Office are governed liturgical texts;
the private event remains their historical occasion and devotional horizon.
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In 1992 Saint John Paul II established the World Day of the Sick for 11 February. His stated rationale centers the
Church’s mission of service to sick and suffering persons. This is a profound reception of Lourdes because it directs
attention away from the few recognized cures toward the whole Church’s daily responsibility.

The annual date is therefore not “miracle day.” It calls for prayer, examination of health-care structures, gratitude
for caregivers, sacramental ministry, ethical defense of life, and solidarity with persons whose care is inaccessible. A
celebration that praises Lourdes while neglecting local sick persons contradicts the memorial’s pastoral fruit.

9.4 Papal interpretation

Papal references do not all have the same doctrinal weight, but together they disclose a stable Catholic reading.

Pius XII’s 1953 Fulgens Corona receives the reported title as a special sign after the centenary of the dogma. His 1957
encyclical Le Pèlerinage de Lourdes, written for the apparition centenary, refuses a merely private cult. It summons
Christian renewal, conversion, justice, unity, and care for the sick. Its language about suffering united to Christ must
be read with the duty to relieve suffering and with current safeguards against coercion.

John Paul II’s pilgrimages in 1983 and 2004 joined Marian devotion to illness, the Church, and world peace. His
institution of the World Day of the Sick has become the most universal pastoral extension of the Lourdes date.

Benedict XVI’s 2008 pilgrimage supplies the clearest recent theological synthesis used here. He emphasizes the Lady’s
courtesy toward Bernadette, the simple message of prayer, penance, and conversion, the Rosary’s Gospel depth,
baptismal grace, Eucharist, solidarity, and Christ as light. Mary’s beauty reflects the victory of her Son.

These acts establish reception and interpretation. A pope’s visit does not add a nineteenth apparition. A homily does
not transform a current Sanctuary harmonization into a critical transcript. Papal description of Lourdes as a seal
after 1854 does not make private revelation the ground of dogma.

9.5 Bernadette in the communion of saints

Canonization allows the universal Church to invoke Saint Bernadette and learn from her life. The liturgical saint is
not frozen at age fourteen. She includes the daughter at the mill and Cachot, the young seeker of First Communion,
the interrogated witness, the young woman who left Lourdes, the religious of Nevers, the chronically ill sister, and the
person who died in hope.

This fuller memory centers Bernadette’s complete vocation and the Spirit’s work within it. The most faithful imitation
is not to seek visions but to receive grace, tell the truth, obey legitimate authority without surrendering conscience,
pray, and serve.

9.6 A global title and its risks

Devotion to Our Lady of Lourdes spread through churches, schools, hospitals, replicas of the grotto, pilgrimages,
confraternities, medals, images, water, and local feasts. Replicas allow distant communities to embody memory,
especially where travel is impossible. Their value is pastoral rather than topographical; stone copied elsewhere does
not reproduce jurisdiction or create a new apparition site.

Global reception also introduces translation and cultural adaptation. The Gascon title passes through French and
many languages. Images change skin tone, dress, landscape, and artistic style. Inculturation reveals the universal
scope of Mary’s maternity by allowing cultures to receive the devotion in their own visual languages while preserving
the historical source.

Four recurrent risks require vigilance:

1. Commercialization: selling access, water, objects, or prayers with curative guarantees.

2. Therapeutic spectacle: displaying sick persons, demanding testimony, or treating visible disability as
apologetic scenery.
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3. Devotional nationalism: claiming that one nation, political party, or cultural style uniquely owns Mary’s
favor.

4. Apparition maximalism: using Lourdes to authenticate unrelated seers, messages, secrets, or promised cures.

Authentic reception points outward: safer and more humane health care, accessible parishes, sacramental reconciliation,
patient listening, accompaniment in grief, and hope strong enough to lament.

9.7 The shrine as a school of mutual receiving

Volunteer service is often described as giving. Lourdes can reveal the opposite movement: the helper is received by
the person being assisted. Dependence is not one-directional. The person using a wheelchair may teach pace, truth,
endurance, humor, and communion; the clinician receives trust; the priest receives a life story; the pilgrim receives
the limits of control.

This mutuality guards against patronizing charity. It also mirrors Marian theology. Mary receives before she gives:
grace, the Word, vocation, and the beloved disciple. Her maternal service is fruitful because it is wholly receptive to
God.

The shrine’s success is thus not measured by crowd size, revenue, or cure announcements. It is measured by fidelity
to Christ in the persons who arrive, especially those for whom no dramatic resolution comes.

10 A Catholic Synthesis: Grace, Truth, and Hope

Lourdes holds together realities modern habits often separate: extraordinary claim and patient inquiry; popular
devotion and episcopal authority; matter and grace; dogma and private revelation; bodily longing and eschatological
hope; medicine and prayer; individual witness and public worship. Its depth lies not in escaping these tensions but in
ordering them to Christ.

Event or tradition: Eighteen reported apparitions of Immaculate Mary to Bernadette Soubirous at Massabielle
from 11 February through 16 July 1858, carrying a bounded message of prayer, penance, sinners, spring, procession,
chapel, and the reported title “I am the Immaculate Conception.”
Ecclesial reception or judgment: Bishop Bertrand-Sévère Laurence’s 18 January 1862 Mandement judged
that Immaculate Mary truly appeared eighteen times, that the apparition bore all the characteristics of truth,
and that the faithful were warranted in believing it certain; cult was authorized and the shrine received extensive
liturgical, papal, pastoral, and medical development.
Limit of that reception: The act is a positive legacy private-revelation judgment, not public Revelation, an
infallible dogmatic definition, a 2024 Nihil obstat, a guarantee of every remembered phrase, a declaration that
water is intrinsically miraculous, or advance recognition of any cure.

10.1 Christ is the center of every sign

The sign of the Cross begins the sequence. Chapel and procession lead into the Church. The Immaculate Conception
is grace through Christ’s merits. Water recalls Baptism. Eucharistic worship orders the shrine. Healing anticipates
the Kingdom proclaimed and embodied by Jesus. None of these lines terminates in Mary as an independent source.

Mary’s role is real precisely because it is subordinate. She is a creature redeemed in the most sublime manner, Mother
of God by grace and vocation, intercessor within Christ’s one mediation, and image of the Church. The DDF’s current
Marian safeguards exclude any picture in which she rescues the faithful from an unwilling Christ or merciless Father.
At Lourdes she says little and points much.

The reported title “Immaculate Conception” is thus not self-deification. It names God’s victory in a human person
for the mission of Christ. The proper response is praise of grace and conversion, not a mythology of autonomous
feminine divinity.
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10.2 Private revelation as a mode of emphasis

Nothing doctrinally necessary was absent before 1858. The Cross, Rosary, penance, prayer for sinners, Baptism,
procession, chapel, Marian holiness, intercession, care for the sick, and resurrection hope all belong to public Revelation
or the Church’s prior life. Lourdes rearranges none of them into a new economy.

Private revelation can nevertheless be historically meaningful. It can make neglected Gospel demands visible to a
time and place. In a poor girl, the powerful hear the dignity of one overlooked. In mud, a spring is uncovered. In a
grotto outside respectability, a worldwide place of welcome grows. In an age of medical advance and overconfidence,
rare cure claims are submitted to physicians rather than protected from them.

The test is fruit under authority. Novelty that detaches from Scripture, sacrament, charity, truth, or the Church’s
communion fails Lourdes’ own pattern.

10.3 Faith and reason are allies only when both remain themselves

Faith does not fear medical explanation, because every natural healing also depends upon God’s created order.
Medicine does not become theology when it reaches a limit, because its disciplined task is to describe, diagnose,
compare, and seek mechanisms. A bishop does not compete with a physician; he asks a different question after
medical work is done.

Two symmetrical errors follow. God-of-the-gaps apologetics treats present ignorance as direct proof and becomes
fragile when knowledge grows. Methodological imperialism assumes that because medicine cannot name divine agency
as a clinical variable, rational theological judgment is impossible in principle. Catholic thought distinguishes levels of
causality without using one to erase another.

A miracle, if truly judged, is not God violating a machine he poorly designed. It is a sign of the Creator acting in
creation beyond the powers and course reasonably attributable to created causes, for a saving purpose. Its meaning is
not merely anomaly but address.

10.4 Why most pilgrims are not cured

No complete answer to the distribution of suffering is available. Christianity does not teach that God loves the
cured more. Jesus rejects simple equations between individual sin and affliction, even while calling all to conversion.
Providence includes real secondary causes, human freedom, bodily fragility, social injustice, and mysteries not
transparent in the present life.

Prayer of petition remains rational because God is personal and creation depends upon him. It is not a contract. The
faithful may ask boldly, use medicine gratefully, lament honestly, and receive either cure or endurance without calling
evil good. The final Christian answer is resurrection and communion, not indefinite extension of current health.

Mary at the foot of the Cross does not escape suffering by immaculate privilege. She remains in faith. Lourdes
devotion is Marian when it remains beside the uncured person rather than explaining them away.

10.5 Penance ordered to justice and care

Penance is not inward sorrow alone. Conversion repairs relationships and structures sustained by sinful choices. A
Lourdes pilgrimage that includes confession while exploiting workers, neglecting a relative, abusing a vulnerable
person, or withholding just care is divided against itself.

The message’s prayer for sinners becomes social without becoming partisan revelation. It can animate restitution,
addiction treatment, reconciliation where safe, protection of life, honest medicine, accessible design, economic solidarity,
and peace. It cannot reveal which party or policy Mary privately endorses.

Fasting and offered suffering require prudence. One may offer unavoidable pain in union with Christ; one should
relieve avoidable pain and never impose it. A caregiver’s exhaustion is not holy merely because it is hidden; asking
for respite can be responsible love.
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10.6 Apparition, water, and cure: a threefold boundary

Question Competent evidence Sound conclusion

Did the reported
apparition receive
a positive
judgment?

Bernadette corpus, commission, Bishop
Laurence’s 1862 act

Yes, in the exact strong legacy formula and
bounded object stated.

Is the spring
water physically
extraordinary?

Sanctuary’s pastoral statement about
the water and its description of the
limestone grotto and karstic extension

The water is ordinary and the site karstic; no
intrinsic curative or ex nihilo claim is
warranted. No chemical or hydrogeological
analysis was reviewed.

Is a particular
recovery a
recognized
miracle?

Individual clinical file, Bureau/CMIL
review, competent bishop’s act

Only a named act supports that claim; the
current running total is 72 through the as-of
date.

One “yes” cannot be transferred sideways. The apparition decree does not make every water claim true. Ordinary
water does not disprove providential healing. An unexplained cure does not automatically authenticate a message. A
cure proclamation does not increase the apparition count.

10.7 A sober Lourdes rule of life

Lourdes can shape Christian life without a journey or extraordinary experience:

1. Begin with the Trinity and Cross. Receive Scripture, Creed, and sacrament as the governing revelation.
2. Pray the Rosary, if freely chosen, as contemplation of Christ with Mary. Do not add alleged secrets or automatic

promises.
3. Practice penance as conversion: examine conscience, confess grave sin, amend conduct, make restitution, and

perform mercy.
4. Pray for sinners as one who also needs mercy. Refuse contempt and fear commerce.
5. Remember Baptism when using water devotionally. Follow health safeguards and never treat water as medicine.
6. Seek competent medical and psychological care. Give thanks for clinicians, researchers, caregivers, and ordinary

recovery.
7. Honor sick and disabled persons as agents. Ask before helping, touching, photographing, or telling a story.
8. Report a striking cure truthfully and patiently; preserve records and let medicine and competent authority do

their work.
9. Accept freedom: neither visiting Lourdes nor believing every devotional detail is a test of Catholic fidelity.

10. Return home. Let pilgrimage become parish worship, family responsibility, accessible community, justice, and
durable charity.

10.8 Three inadequate reductions

Credulous maximalism treats every image, anecdote, cure report, and website count as equally approved. It damages
faith by making correction seem betrayal. Reductionist dismissal assumes that poverty, psychology, geology, or
institutional history exhausts the possibility of grace. It confuses a natural condition with a total explanation.
Therapeutic consumerism values Lourdes by bodily outcomes and thereby devalues most pilgrims.

The Catholic synthesis is harder and more humane: preserve the strong 1862 judgment, the human witness strata,
the ordinary water, the rare and carefully differentiated cure acts, and the absolute dignity of those who remain ill.
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The whole in one sentence
Lourdes asks the Church to receive Christ’s grace with Mary, repent and pray, uncover living hope within ordinary
creation, bring vulnerability into the center of worship, test extraordinary claims patiently, and love every sick
person before knowing whether a cure will come.

A Ecclesial Status, Sources, and Qualifications

A.1 The exact legacy judgment

On 18 January 1862 Bertrand-Sévère Laurence, Bishop of Tarbes, issued his Mandement portant jugement sur
l’Apparition qui a eu lieu à la Grotte de Lourdes. The Sanctuary’s official French transcription preserves the operative
event sentence:

Nous jugeons que l’Immaculée Marie Mère de Dieu, a réellement apparu à Bernadette Soubirous, le 11
février 1858 et jours suivants, au nombre de dix-huit fois, dans la Grotte de Massabielle, près de la ville
de Lourdes ; que cette apparition revêt tous les caractères de la vérité et que les fidèles sont fondés à la
croire certaine.

In close English sense: the bishop judges that Immaculate Mary, Mother of God, truly appeared to Bernadette
Soubirous on 11 February 1858 and following days, eighteen times in the Grotto of Massabielle near Lourdes; that
the apparition bears all the characteristics of truth; and that the faithful are warranted in believing it certain. The
translation is a checked paraphrase. The historical French—including a réellement apparu—is not silently modernized,
and the open official page is not represented as an archival facsimile of every page of the act.

This is an unusually strong positive legacy formula. It is neither mere permission to visit a shrine nor a judgment
only on Bernadette’s honesty. Yet its historical object remains bounded: Immaculate Mary, Bernadette, eighteen
appearances beginning 11 February, Massabielle, and the apparition’s truth-character. It does not turn the reported
speech into inspired Scripture, declare every later retelling exact, disclose private secrets, decide a scientific mechanism
for the candle, make water intrinsically miraculous, or pre-approve every cure ever associated with Lourdes.

The same official summary says that cult was authorized and a sanctuary was to be built. Those are juridic and
pastoral consequences of the act. They should not be expanded into the claim that every object sold, every image
painted, every pious story told, or every act performed at Lourdes shares the decree’s authority.

Object Competent authority What may be affirmed What remains outside

Eighteen 1858
encounters

Bishop Laurence, 18 Jan.
1862

Strong positive legacy event
judgment; cult authorized

Public Revelation, dogma, verbal
inerrancy, every later narrative
embellishment

Immaculate
Conception

Pius IX, Ineffabilis Deus, 8
Dec. 1854

Divinely revealed dogma
concerning Mary’s first instant
and preservative redemption in
Christ

Lourdes as the formal proof or
source of the definition

Medical cure file Bureau and CMIL under
their competent procedures

A documented change may be
unexpected, confirmed, durable,
and unexplained in current
knowledge

Divine causation, sanctity, or
miracle as a medical conclusion

Recognized cure
miracle

Bishop competent for the
healed person after medical
and ecclesial inquiry

A specific cure may be
proclaimed a miracle wrought
by God through invoked
intercession

A treatment promise, ranking of
persons, or enlargement of the
apparition act
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A.2 Why the 2024 vocabulary is not retroactive

The DDF norms effective 19 May 2024 ordinarily direct new phenomena toward one of six prudential conclusions and,
as a rule, no declaration of supernatural origin. A Nihil obstat permits positive pastoral reception without certifying
the event’s supernatural source or obliging the faithful. Lourdes did not receive a 2024 Nihil obstat; it received
Laurence’s 1862 formula under the discipline and vocabulary of that time. Historical honesty requires retaining its
force without pretending that it was issued under rules written 162 years later.

The same honesty protects freedom. A positive private-revelation judgment warrants respectful reception and excludes
the claim that the Church condemned the event. It does not add an article to the Creed or require every Catholic
to visit Lourdes, use its water, or accept every reported word with the faith owed to God revealing. Christ is the
definitive Word; Scripture and apostolic Tradition govern the faith. Lourdes is received as a help toward that Word.

A.3 Four documentary strata

Stratum Principal witness Proper force and limit

Near-event
testimony

Bernadette’s repeated oral statements
to family, clergy, police, magistrates,
physicians, and observers during 1858

Strongest access to developing report and
behavior under questioning; surviving records
are not all reproduced or collated here.

Written and
collected witness

Bernadette’s first autograph and later
recollections; civil and ecclesial records
gathered in documentary editions

Can preserve exact first-person detail and later
clarification; writing date, editorial mediation,
and translation must be named.

Judicial source 1858 commission, Bishop Laurence’s
1862 Mandement, and distinct cure acts

Establishes what competent authority judged
and permitted; does not abolish human
mediation or become a scientific paper.

Custodial and
devotional
reception

Sanctuary chronologies, liturgy,
pilgrimages, papal teaching, art, and
pastoral practice

Establishes the received shape and spiritual
interpretation; may harmonize sources and
cannot create a contemporaneous transcript.

The official Sanctuary pages themselves demonstrate why this map matters. One detailed chronology assigns a
personal prayer to 20 February and a secret to 23 February. A compressed calendar calls 19–21 February wordless,
suggests a secret prayer on 23 February, and assigns three secrets to 1 March. The differences do not erase the
stable public message. They do prevent a conscientious editor from printing a seamless dramatic script and calling it
stenography.

A.4 Two judgments that share a place but not an object

Lourdes links an apparition inquiry with a long ministry of cure discernment. The two must never merge. Cures were
among the fruits considered by the 1862 commission, and on the same date a separate cure decree declared seven cures
miraculous after medical work associated with Professor Henri Vergez. Later institutions made medical examination
permanent and more specialized. None of that means that the event judgment automatically authenticates a new
cure, or that an unexplained cure reopens and expands the event corpus.

The distinction is also pastoral. A person may make a fruitful pilgrimage without cure. A physician may find no
adequate natural explanation without making a theological assertion. A bishop may decline to proclaim a miracle
without calling the person dishonest. A cure may be spiritually important even when it never enters a canonical file.
The sick person is a subject before God, not evidence owned by an apologetic campaign.
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A.5 Research limits

No uncited popular miracle list, anonymous “Lourdes secret,” commercial water claim, flowering-rosebush image, or
asserted medical mechanism supports a published claim. No claim in this revision is attributed to a book or clinical
file not directly consulted.

This revision did not collate the full Tarbes archive, surviving 1858 civil and ecclesiastical depositions, complete
critical documentary edition, original cure files, or hydrogeological and water-quality data. Those source and coverage
limits are recorded rather than filled by conjecture.

A.6 Use and date boundary

This source-audited Catholic study instrument was checked through 16 July 2026. It is not an act of the Magisterium,
a medical opinion, a new judgment on a private revelation or cure, or a promise of bodily healing.

B Documentary, Ecclesial, and Medical Timeline

This appendix keeps distinct five kinds of date: the event reported by Bernadette, the later custodial account of it,
an ecclesial judgment, an institutional development, and a cure proclamation. Proximity in time does not collapse
their objects. In particular, the apparition judgment and the separate decree declaring seven cures miraculous on 18
January 1862 concern distinct objects, while the running cure total reflects procedures that developed over many
decades.

Date Event or document Evidentiary or ecclesial significance

7 and 9 Jan.
1844

Bernadette Soubirous is born and
baptized in Lourdes

Her life begins within the Church before the extraordinary
claims; the later saint cannot be reduced to the visionary of
1858.

8 Dec. 1854 Pius IX defines the Immaculate
Conception in Ineffabilis Deus

The dogma precedes Lourdes by less than four years and
rests upon the Church’s solemn judgment of public
Revelation, not upon the later apparition.

21 Jan. 1858 Bernadette returns from Bartrès to
Lourdes

She returns seeking catechesis and First Communion amid
poverty and poor health; biographical context is relevant but
is not proof of an apparition.

11 Feb. 1858 First reported apparition at
Massabielle

The Cross and Rosary frame the encounter. Bernadette’s
later first autograph says the figure moved her beads without
moving her lips; it does not report an audible Marian
recitation.

14 Feb. 1858 Second reported apparition Family permission, holy water, and the Rosary enter the
received account; a human test is not proof by itself.

18 Feb. 1858 Third reported apparition; first
reported speech

Courteous invitation to return for a fortnight and promise of
happiness in the other world; the invitation does not entail
daily apparitions.

19 Feb. 1858 Fourth reported apparition Bernadette brings a blessed candle, later received as the
origin of the grotto’s candle practice.

20 Feb. 1858 Fifth reported apparition Detailed Sanctuary chronology assigns a personal prayer; its
compressed calendar treats 19–21 February as wordless.

21 Feb. 1858 Sixth reported apparition; Jacomet
questions Bernadette

Her early term Aquerò, “that one,” preserves initial
non-identification; observers see Bernadette’s behavior, not
necessarily the figure.

22 Feb. 1858 No apparition reported An explicit gap disciplines the meaning of the “fortnight.”
23 Feb. 1858 Seventh reported apparition Current official summaries differ between a private secret

and a secret personal prayer; no public secret text is
reconstructed.

24 Feb. 1858 Eighth reported apparition Penance and prayer to God for the conversion of sinners
become explicit public themes.
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Date Event or document Evidentiary or ecclesial significance

25 Feb. 1858 Ninth reported apparition; spring
uncovered

Bernadette scrapes muddy ground, drinks after repeated
attempts, and performs penitential gestures. The event
account does not prove water created ex nihilo or endowed
with curative chemistry.

26 Feb. 1858 No apparition reported Second explicit gap within the return period.
27 Feb. 1858 Tenth reported apparition Silent prayer and penitential gestures continue as publicity

grows.
28 Feb. 1858 Eleventh reported apparition Bernadette’s prayer and bodily penance are followed by

judicial pressure; the gestures are not universal devotional
commands.

1 Mar. 1858 Twelfth reported apparition;
Catherine Latapie cure enters the
tradition

Apparition testimony and cure testimony are distinct objects.
The compressed calendar assigns three private secrets here;
the detailed chronology does not repeat that assignment.

2 Mar. 1858 Thirteenth reported apparition Request for priests, procession, and chapel turns the
experience toward ecclesial authority and common worship.

3 Mar. 1858 Fourteenth reported apparition,
later in the day

No apparition occurs at the expected early hour; the later
encounter counts once, and the figure smiles when asked for
her name.

4 Mar. 1858 Fifteenth reported apparition A large crowd receives no demanded public spectacle; the
reported apparition is silent at the close of the requested
fortnight.

25 Mar. 1858 Sixteenth reported apparition Bernadette reports Que soy era immaculada councepciou.
The rosebush demanded by Father Peyramale does not
bloom.

7 Apr. 1858 Seventeenth reported apparition;
candle episode

Dr Dozous is said to observe flame around Bernadette’s hand
without injury. The received episode is not a separately
located cure decree or a seventy-third cure.

3 June 1858 Bernadette receives First
Communion

Sacramental initiation, not continued visionary production,
gives the durable ecclesial direction of her Christian life.

16 July 1858 Eighteenth and final reported
apparition

With the grotto barred, Bernadette remains across the Gave
and reports silent beauty. The bounded Lourdes apparition
cycle ends.

28 July 1858 Bishop Laurence constitutes a
commission

Formal diocesan investigation gathers facts, examines their
character, and precedes judgment.

1861 Diocese acquires the grotto Institutional custody prepares the site for authorized
worship; ownership is not event proof.

18 Jan. 1862 Bishop Laurence issues his
Mandement

The exact legacy formula judges that Immaculate Mary
truly appeared eighteen times, that the apparition bears all
the marks of truth, and that the faithful are warranted in
believing it certain; cult is authorized.

18 Jan. 1862 A separate decree declares seven
cures miraculous

Bishop Laurence acts after Professor Henri Vergez’s
examinations. Same date does not mean same decree,
evidence, or object as the apparition judgment.

4 Apr. 1864 Fabisch statue inaugurated; first
officially organized procession

Strong public and diocesan reception of the site, not a new
apparition or dogmatic act.

4 July 1866 Bernadette leaves Lourdes for
Nevers

Her hidden religious vocation prevents the grotto from
becoming her property or a platform for continuing messages.

1867 Bernadette makes religious
profession

The saint’s mature vocation is judged across a whole life, not
by visionary experience alone.

16 Apr. 1879 Bernadette dies at Nevers Her cause will concern holiness; it remains distinct from the
event judgment already issued.

1883 Dr Dunot de Saint-Maclou
establishes the permanent Medical
Bureau

Claimed cures receive organized, contemporaneous, and
collegial medical scrutiny.
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Date Event or document Evidentiary or ecclesial significance

1886 Leo XIII assents to the Bureau’s
rigor

Papal support strengthens the medical institution without
turning medicine into a supernatural tribunal.

1905 Holy See confirms use of the
Bureau process by the Bishop of
Tarbes

Ecclesial governance and medical investigation become more
formally coordinated; the bishop still judges miracle as a
distinct act.

14 June 1925 Bernadette is beatified Judgment of heroic holiness does not enlarge the 1862
apparition corpus.

8 Dec. 1933 Pius XI canonizes Bernadette The universal Church may venerate Saint Bernadette;
canonization is not a second apparition decree.

1947 Lourdes Medical Committee is
created

Specialist review expands beyond the permanent office.

8 Sep. 1953 Pius XII issues Fulgens Corona Lourdes is received as a special sign after the centenary of
the 1854 definition, not as the definition’s authority.

1954 Medical committee becomes
international

The CMIL structure broadens expertise while retaining the
limit of a medical, not theological, finding.

2 July 1957 Pius XII issues Le Pèlerinage de
Lourdes

Centenary reception is ordered toward conversion, justice,
care for the sick, and suffering united with Christ.

1974 Spring is highlighted and water
channeled to a reservoir

Current delivery infrastructure is later engineering in an
ordinary karstic setting, not the physical state of the grotto
in February 1858.

14–15 Aug. 1983 John Paul II makes an apostolic
pilgrimage to Lourdes

Papal pilgrimage joins Marian prayer, illness, peace, and the
Church’s sacramental life; it does not add an event judgment.

13 May 1992 John Paul II institutes the World
Day of the Sick

The annual observance is assigned to 11 February, the
memorial of Our Lady of Lourdes, directing reception toward
the whole Church’s ministry to sick persons.

11 Feb. 1993 First World Day of the Sick is
observed

The date becomes a universal pastoral summons, not an
annual promise of bodily cure.

14–15 Aug. 2004 John Paul II returns to Lourdes His final foreign pilgrimage receives Lourdes through prayer,
illness, women, peace, and hope in Christ.

13–15 Sep. 2008 Benedict XVI makes an apostolic
pilgrimage to Lourdes

Homilies interpret the message through the Cross, Rosary,
penance, conversion, Baptism, Eucharist, light, and
solidarity.

11 Feb. 2018 Sister Bernadette Moriau’s cure is
proclaimed number 70

Last recognized miracle before the 2024–2025 update; this
study does not independently re-audit her clinical file.

19 May 2024 DDF phenomena norms take effect Current procedure ordinarily uses six prudential conclusions;
it does not retroactively rename Laurence’s strong 1862
legacy formula.

8 Dec. 2024 John “Jack” Traynor’s cure is
proclaimed number 71

Archbishop Malcolm McMahon of Liverpool acts after
archival-medical reconstruction; a century of devotional
reputation had not itself supplied the competent
proclamation.

16 Apr. 2025 Antonia Raco’s cure is proclaimed
number 72

Bishop Vincenzo Carmine Orofino acts after Bureau and
CMIL review. The English Sanctuary page contains an
internal Antonia/Antonietta inconsistency; the competent
diocesan act controls the reader-facing name. The medical
vote precedes and does not replace episcopal judgment.

4 Nov. 2025 DDF issues Mater Populi Fidelis Current Marian doctrine reiterates Christ’s unique
mediation and the created, dependent, and intercessory
character of Mary’s cooperation.

17 Feb.; mid-Apr.
2026

Dr Giada Monami’s appointment is
announced and takes effect

First woman appointed permanent physician of the Bureau;
later specific notice supersedes older pages naming her
predecessor as current.

27



Date Event or document Evidentiary or ecclesial significance

16 July 2026 Currentness and source audit
completed

Seventy-two recognized Lourdes miracles remain the latest
located total; no superseding DDF act or official
seventy-third proclamation was located. This is a dated
search result, not a forecast.

C References

C.1 Public Revelation, doctrine, and discernment
1. Sacred Scripture: especially Gen 1:2; 3:15; Exod 14; 17:1–7; Ezek 36:25–27; 47:1–12; Lk 1:26–56; Jn 2:1–12; 4:1–42;

7:37–39; 19:25–37; Rom 3:23; 6:3–11; 1 Cor 12:12–27; Eph 1:3–14; 5:25–27; and Rev 21–22.
2. Second Vatican Council, Dei Verbum, 2–4 and 8, on Revelation completed in Christ and transmitted in the Church:

official text.
3. Second Vatican Council, Lumen gentium, 52–69, especially 53–56, 60–62, and 65, on Mary in the mystery of Christ and

the Church, her received holiness, and Christ’s unique mediation: official text.
4. Catechism of the Catholic Church, 65–67, 490–493, 547–550, 963–975, 1213–1284, and 1500–1525, on private revelation,

the Immaculate Conception, signs of the Kingdom, Marian intercession, Baptism, illness, and care: official text.
5. Catechism of the Catholic Church, Second Edition, 1667–1673, 1700–1706, 1734–1735, 2111, and 2116–2117, exact

USCCB English passage records verified 27 July 2026: official edition.
6. Pius IX, apostolic constitution Ineffabilis Deus (8 December 1854), especially the solemn definition near the conclusion:

official text.
7. Dicastery for the Doctrine of the Faith, Norms for Proceeding in the Discernment of Alleged Supernatural Phenomena

(17 May 2024; effective 19 May), especially the Presentation, Introduction 1–6, and I.13–23: official text.
8. DDF, Mater Populi Fidelis: Doctrinal Note on Some Marian Titles Regarding Mary’s Cooperation in the Work of

Salvation (4 November 2025), especially 17–29, 45–55, and 62–70: official text.
9. DDF complete document index, checked for a later Lourdes intervention through 16 July 2026: official index. The

negative search is dated and was supplemented by targeted official checks.

C.2 The 1862 judgment, witness, and event chronology
1. Sanctuary of Our Lady of Lourdes, “La reconnaissance des Apparitions de Lourdes,” presenting an “identical transcription”

of the archival Mandement and its exact operative French formula: official French transcription and historical presentation.
The complete archive original was not independently collated for this study.

2. Sanctuary, “The Decree,” with English rendering of the operative sentence and summary of Bishop Laurence’s commission
of 28 July 1858: official English presentation.

3. Sanctuary, “The apparitions,” the detailed dated presentation used for the eighteen-event sequence, public message,
explicit gaps, non-flowering rosebush, candle episode, and final encounter: official chronology.

4. Sanctuary, “The Bernadette year has begun” (2019), the compressed calendar of the eighteen apparitions used to identify
its different placement of wordless encounters, private prayer, and three secrets: official compressed calendar.

5. Sanctuary, “The account of the First Apparition,” an official translation of an extract identified as Bernadette’s first
autograph, addressed to Father Gondrand: primary witness in official presentation. It postdates earlier oral questioning
and says the figure passed the beads without moving her lips.

6. Sanctuary, “Bernadette Soubirous,” used for her birth and baptism, family poverty, return from Bartrès, First Communion,
Nevers vocation, death, beatification, and canonization: official biographical chronology.

7. Sanctuary, “25th March, the Lady says her name,” for the received Gascon formula and Bernadette’s repetition of
unfamiliar words: official event presentation.

8. Sanctuary, “Friday 16th July 1858,” for the barred grotto, Bernadette’s position across the Gave, and the bounded final
encounter: official event presentation.

C.3 Grotto, water, medical process, and cure proclamations
1. Sanctuary, “The Grotto of the Apparitions at Massabielle,” for the limestone cavity, roughly ten-metre karstic extension,

diocesan acquisition, 1864 statue and procession, and 1974 spring channeling: official site history.
2. Sanctuary, “The new pilgrim’s way,” especially the explicit safeguard that Lourdes water is ordinary like neighboring

springs, neither consecrated nor miraculous in itself: official pastoral guidance.
3. Sanctuary, current schedule and baths/water-gesture pages, used only for the proposition that operational arrangements

and safety directions are mutable: schedule; baths and water gesture.
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4. Sanctuary, “Le Bureau des Constatations médicales,” for the separate 1862 decree declaring seven cures miraculous,
Professor Vergez, Dr Dunot de Saint-Maclou, 1883 establishment, 1886 papal assent, 1905 confirmation, and 1947–1954
committee development: official institutional history. Its personnel line was stale on the as-of date and was not used for
the current officeholder.

5. Sanctuary, “Recognition of a miracle,” for the public description of declared, unexpected, confirmed, and medically
unexplained cures; summarized Lambertini criteria; CMIL review; transmission; and the competent diocesan bishop’s
separate act: official process summary.

6. Sanctuary, “The miracles of Lourdes,” retained to document an overview page still displaying 70 on 16 July 2026: official
but stale overview. Later case-specific acts control the current total.

7. Sanctuary, “John Traynor: 71st miracle at Lourdes”: official case presentation; Archbishop Malcolm McMahon, OP,
statement of 8 December 2024: signed ecclesial statement; Archdiocese of Liverpool, “Archdiocese celebrates miracle of
Jack Traynor”: competent diocesan notice.

8. Sanctuary, “Antonia Raco: 72nd Lourdes miracle,” whose English page internally varies the given name while supplying
the detailed Bureau and CMIL chronology: official case presentation; Diocese of Tursi-Lagonegro, Bishop Vincenzo
Carmine Orofino’s 16 April 2025 proclamation concerning Antonia Raco: competent diocesan act; Vatican News: official
corroboration.

9. Sanctuary, “Appointment of Doctor Giada Monami in Lourdes” (17 February 2026), effective in mid-April, establishing
the current permanent physician and first woman appointed to the post: official appointment notice.

C.4 Papal and pastoral reception
1. Paul VI, apostolic exhortation Marialis cultus (2 February 1974), 8, identifying the 11 February commemoration of the

Blessed Virgin Mary of Lourdes in the reformed Roman Calendar: official text; United States Conference of Catholic
Bishops, “Optional Memorial of Our Lady of Lourdes,” for the current U.S. rank and Lectionary presentation: official
U.S. liturgical presentation. Local calendars and precedence still control actual observance.

2. Pius XII, encyclical Fulgens Corona (8 September 1953), especially 3, receiving Lourdes as a special sign after the 1854
definition: official text.

3. Pius XII, encyclical Le Pèlerinage de Lourdes (2 July 1957), especially 43–59, on conversion, Christian renewal, justice,
care for the sick, and suffering united with Christ: official text.

4. John Paul II, official itinerary and texts for the 14–15 August 1983 apostolic pilgrimage to Lourdes: Holy See pilgrimage
index.

5. John Paul II, letter to Cardinal Fiorenzo Angelini instituting the World Day of the Sick (13 May 1992), 1–2: official
Italian text. This establishes the date and pastoral object, not a promise of cure.

6. John Paul II, Lourdes homily for the Assumption (15 August 2004), receiving the shrine through Christ, Mary, illness,
women, peace, and hope: official text.

7. Benedict XVI, Lourdes torchlight procession meditation (13 September 2008): official text; Mass homily for the apparition
anniversary (14 September 2008): official text.

8. Benedict XVI, homage to the Immaculate (8 December 2008), receiving Lourdes as a “heavenly seal” after the dogmatic
definition while keeping Christ’s grace primary: official text.
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