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1 The Question Before the Preference

Preference is often declared before the liturgical and theological question is faced. A comparison that rewards or
punishes a Missal for practices not in it cannot reach a just conclusion. The first task is therefore to ask what sacrifice
each received book enacts, how each orders participation, and which differences belong to the book, governing law, or
local practice.

1.1 The governing judgment

The Roman Missal of 1962 is not “the Mass invented at Trent.” It is the last preconciliar typical edition of a Roman
curial and Franciscan inheritance substantially visible before Trent, standardized by Pius V in 1570, and repeatedly
revised by his successors. The 1570 law displaced younger local variants of the Roman custom while expressly
protecting qualifying ancient uses; it neither abolished every non-Roman Latin liturgy nor furnished a name-by-name
list of suppressed books.

The postconciliar Missal is not “the Mass written by Vatican II.” The council mandated a general reform under
limiting principles. A papal commission then produced, and Paul VI personally authorized and promulgated, a
source-rich twentieth-century reconstruction and expansion of the Roman books. It retains the sacrificial and
sacramental identity of the Roman Mass while materially changing the lectionary, calendar, presidential prayers,
offertory, Eucharistic-prayer repertoire, ceremonial, ministries, and experience of variation.

Both Missals can be celebrated validly, reverently, and fruitfully; both belong to the Catholic history of the Roman Rite.
Their equality in sacramental reality does not make their ritual forms interchangeable. The 1962 book carries a denser
continuity with the late-medieval and Tridentine inheritance, stronger fixed ascetical and propitiatory expression, and
a stable hieratic dramatic form. The postconciliar book offers a much wider scriptural proclamation, more audible
common prayer, a larger ancient and newly composed euchological corpus, and differentiated lay participation, but
also exposes celebration to more options, presidential visibility, local variation, and discontinuity of received ritual
memory. These are comparative findings, not rival creeds.

Governing judgment

The Catholic answer is not “old valid, new invalid,” nor “new authorized, therefore every criticism disloyal.” One
sacrifice stands beneath two historically unequal but ecclesially authorized Missals. Truth requires the Church’s
sacramental judgment; charity requires refusing caricature; prudence requires naming both the reform’s real gains
and its real costs.

2 One Sacrifice, One Priest, One Worshipping Body

Before the Roman books are compared, the thing enacted must be confessed. At the Last Supper Christ takes bread
and wine, gives thanks, identifies them with his Body given and Blood poured out, and commands the apostolic
memorial. On Calvary he offers himself once for all. In the Resurrection and Ascension his priesthood does not
become past: the Lamb who was slain lives and intercedes. The Mass is therefore neither another Calvary nor a
congregational recollection of an absent event. It is the sacramental making-present of the one sacrifice under signs
instituted by Christ (Luke 22:14–20; 1 Cor. 10:16–21; 11:23–29; Heb. 7–10; Rev. 5).

Trent’s Session XXII teaches that the same Christ is victim and principal priest in Cross and Mass; only the manner
of offering differs. The unbloody sacramental offering represents, makes present, and applies the bloody sacrifice
without repeating it. It is truly propitiatory, offered for living and dead, and entrusted to the ministerial priesthood.
Vatican II speaks the same faith: at the Last Supper Christ instituted the Eucharistic sacrifice “in order to perpetuate
the sacrifice of the Cross throughout the centuries” and entrusted to the Church the memorial of his death and
resurrection (Sacrosanctum Concilium 47). The postconciliar General Instruction places its own account explicitly in
continuity with Trent.
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2.1 Christ’s action and the Church’s action

The celebrant acts in persona Christi Capitis; the baptized exercise their common priesthood by joining themselves
to Christ’s offering and offering themselves. These modes are ordered but not interchangeable. Lumen gentium 10
says the ministerial and common priesthood differ in essence and not only degree. A priest does not acquire a larger
share of a generic congregational power; sacramental Orders configures him to act as Christ the Head in a mode the
unordained cannot supply. The people are not spectators for that reason. Their Amen, prayer, chant, silence, bodily
discipline, sacrifice of praise, and self-offering are real liturgical acts precisely because Christ gathers a hierarchically
ordered Body.

Aquinas supplies the causal grammar. Christ is the principal minister; the ordained priest is his living instrument;
the sacramental signs are instruments by which the Passion reaches persons in time (ST III, qq. 62, 73–83). The
minister’s sanctity affects the moral quality and edification of his act but not Christ’s fidelity to a valid sacrament.
This is the anti-Donatist truth Augustine condensed by saying that whether Peter or Judas baptizes, Christ baptizes.
It also explains why sacramental objectivity never licenses casual celebration: an instrument acts truly, and sacrilege
is more grave because Christ remains faithful.

2.2 Rite, substance, and ecclesial authority

Christ determines sacramental substance; the Church orders its liturgical clothing and safeguards the sign. Trent
Session VII, canon 13 rejects contempt for the Church’s received and approved rites or private alteration of them. Pius
XII’s Sacramentum ordinis distinguishes the substance Christ instituted from elements the Church can determine.
Canon 841 reserves to supreme ecclesiastical authority what validity requires; canon 846 requires ministers to follow
approved books faithfully and forbids private addition, omission, or alteration.

This authority is real but ministerial. The Church cannot decree that beer is Eucharistic wine, an unordained person
a sacramental priest, or a non-Trinitarian washing Christian Baptism. She can determine an approved consecratory
prayer, calendar, ceremonial, lectionary, language, posture, number of anointings, and disciplinary conditions. A pope’s
authority to promulgate the 1570 Missal and his successors’ authority to revise it arise from the same office. “Pius V
could bind every future pope never to revise his disciplinary book” is not a defense of papacy but a contradiction of
its continuing legislative competence.

2.3 The indefectibility boundary

The Church cannot give her faithful, as the normative Eucharistic rite of the Roman Church, a sacrament that is
intrinsically false worship or incapable of validity. This does not mean every reform is maximally prudent, every
translation beautiful, or every disciplinary permission equally conducive to reverence. It means that theories declaring
the officially promulgated postconciliar Order intrinsically invalid or heretical collide with the Church’s indefectibility
and her authoritative sacramental judgment.

The reverse mistake treats authorization as historical perfection. The Roman Mass did not begin when authority
printed it, and a lawful reconstruction can still be evaluated against the authority’s stated principles. Sacrosanctum
Concilium 23 makes careful theological, historical, and pastoral investigation, genuine and certain need, and organic
growth from existing forms the reform’s own criteria. Applying those criteria is not private jurisdiction over the
liturgy. It is disciplined reception of the council’s instruction.

2.4 What ritual form can emphasize

Every orthodox Mass contains more reality than any finite set of words can exhaust. A rite distributes emphases
by repetition, silence, gesture, sequence, and vocabulary. Propitiation can be doctrinally present throughout one
Missal yet receive more repeated verbal emphasis in another. The ecclesial assembly can be real in every Low Mass
yet appear more visibly in dialogical rites. Scripture can permeate the older Ordinary while a much greater range is
proclaimed in the newer lectionary. The Roman Canon can remain available in the postconciliar Missal while weekly
options make its practical dominance disappear.
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Ritual therefore forms perception without mechanically determining belief. Lex orandi and lex credendi do not mean
that every omitted phrase deletes a dogma or that a single prayer proves the average communicant’s catechesis. They
mean that the Church’s worship expresses, guards, and habituates faith. Comparative theology asks what a complete
ritual ecology repeatedly makes easy to perceive, not whether either book can be forced into a heretical slogan.

The sacramental center
At either authorized altar, a validly ordained priest intends the Church’s act over valid bread and wine and
pronounces the approved Eucharistic Prayer. Christ acts. The one sacrifice becomes sacramentally present; bread
and wine are transubstantiated; the Church offers through and with her Head; the faithful are ordered to sacrificial
Communion and charity. No language, orientation, musical style, or personal preference creates that reality. All
of them can help or hinder its fitting human reception.

3 Trent, Pius V, and What 1570 Actually Suppressed

Calling the 1962 Mass “Tridentine” is useful if it means the Roman Missal received in the post-Tridentine settlement.
It is false if it implies that the Council of Trent composed its prayers or that Pius V manufactured a new liturgy in
1570. The immediate ancestor was the late-medieval Roman Curial order spread widely by the Franciscans and visible
in printed Roman Missals, notably the Milan 1474 witness. The medieval offertory, prayers at the altar steps, silent
Canon, elevations, private Communion prayers, and Last Gospel had histories before Trent. Pius V standardized,
corrected, and promulgated an inherited book.

3.1 What the council did and did not do

The council met amid Protestant denials of sacrificial priesthood, transubstantiation, propitiatory Masses, and
Catholic ritual authority. Session XXII in 1562 defined the Mass’s sacrificial doctrine, defended the Roman Canon
from error, affirmed low voice and ceremonies, commended instruction, and anathematized specified denials. It did
not vote through a new Ordinary line by line.

Liturgical uniformity remained a reform concern. Manuscripts and local prints contained genuine corruption, accretion,
and variety; ecclesiastical reformers also sought intelligible rubrics, reliable texts, and a common Roman standard. At
the council’s final session in December 1563, the fathers entrusted unfinished work on the Index, Catechism, Missal,
and Breviary to the pope. Pius V’s commission worked after the council. The Roman Catechism appeared in 1566,
the Breviary in 1568, and the Missal in 1570.

3.2 The act of Quo primum

The constitution attached to the 1570 Missal describes a committee comparing Vatican and other codices and approved
authors, presents the result as restoration of the Roman Missal, and commands its use in churches celebrating according
to the Roman custom. It establishes staggered implementation dates, protects authorized printing, forbids private
alteration, and employs formidable perpetuity and sanction clauses.

Its decisive exception is often omitted in polemic. Uses granted with a church’s institution and confirmation more
than two hundred years earlier, or continuously observed by a similar custom for not less than two hundred years,
were not rescinded. Those churches could retain their proper usage; they could adopt the new Roman Missal only
with the consent stated in the constitution. The policy was therefore not “one ceremony without exception.” It was
standardization of the Roman-use field, with an antiquity test that preserved a real pluriformity of Latin rites and
uses.

The strong clauses served three related objects: ensure that priests could lawfully use the authentic edition, prevent
subordinate authorities and printers from corrupting it, and impose a common Roman book where no protected older
right existed. They did not change divine law, canonize every printer’s accident, or make a disciplinary constitution
unrevisable by a later pope. Clement VIII revised the Missal in 1604 and Urban VIII in 1634; accumulated Sacred
Congregation of Rites decrees were ordered into its printed apparatus in 1714; under Pius IX the Congregation
corrected forthcoming printings against earlier archetypes and authentic decrees in 1860, and new universal propers

3



and textual or rubrical changes followed in 1863 and 1871; Leo XIII then issued a new typical edition in 1884 and
confirmed further rubrical work in 1897, before an additional edition declared typical by the Congregation appeared
in 1900. These acts, before the more extensive twentieth-century reforms, are the historical Catholic interpretation of
the scope of Pius V’s discipline.

3.3 “Suppression” requires an object

There is no surviving universal schedule entitled “all liturgies abolished by Pius V.” Quo primum legislates by class.
Where a church followed the Roman custom but its divergent missal lacked the protected origin or two-hundred-year
continuous custom, the new book displaced it. That certainly suppressed a broad population of younger diocesan,
collegiate, and religious variants. It does not permit a historian to invent a comprehensive name list centuries later.

Four different outcomes must be kept apart:

Outcome Juridical relation to 1570 Examples or class What may safely be said

Direct
displacement

A Roman-custom missal
failed the stated antiquity or
confirmation exception.

Many late-medieval and
recently revised diocesan or
institutional variants.

Their public liturgical use yielded
to the 1570 Roman book; a
universal name-by-name inventory
is not supplied by the act.

Express
protection

The use met the Apostolic-
origin/confirmation or
continuous two-hundred-year
rule.

Ambrosian and Mozarabic rites;
Bragan and Lyonese uses;
Dominican, Carmelite,
Carthusian, and
Premonstratensian uses.

Pius V did not suppress them.
Later reform, restriction, or
adoption of Roman books has its
own history.

Later voluntary
adoption

An old use could survive but
competent local authority
chose the Roman Missal.

Aquileian/Patriarchine usage,
abandoned for the Roman book
at the end of the sixteenth
century; many French and
religious bodies in later
centuries.

Romanization occurred, but “Pius
V abolished it in 1570” misstates
agency and date.

Extinction or
marginalization
by other causes

Political rupture,
Reformation, institutional
destruction, loss of books, or
later centralizing choices
ended practice.

Sarum, York, and Hereford in
England; other local uses in
territories transformed by
confessional conflict.

Antiquity could satisfy the
exception while history made
continued Catholic use impossible
or rare.

3.4 Protected traditions in greater focus

The Ambrosian Rite at Milan was a complete ancient Western tradition with its own calendar, chant, euchology,
and ceremonial. The Mozarabic or Hispano-Mozarabic Rite, already restricted and restored in particular settings,
possessed antiquity beyond the threshold. Braga and Lyon retained distinctive diocesan uses. The Dominicans’
thirteenth-century codification, the Carmelite Rite derived through the Latin Holy Land, the Carthusian use, and the
Premonstratensian use also qualified.

Protection did not require perpetual numerical expansion. Some orders later adopted reformed Roman books; some
proper uses survived in limited houses or were revived under later permissions. The fact that an old use became
rare does not retroactively make it suppressed in 1570. Nor does the 200-year test provide a timeless theology by
which ancient equals immutable. It was a prudential legal line chosen to distinguish venerable inheritance from the
proliferation then targeted.

Sarum illustrates the need for care. Its rich English use was unquestionably older than two centuries in 1570, but the
English Reformation, suppression of Catholic institutions, recusant conditions, and later Roman missionary books
explain its disappearance better than a fictitious Pius V ban. The same caution applies to named medieval missals
whose actual continuity, jurisdiction, or abandonment date is poorly documented.
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3.5 Uniformity’s achievement and cost

The reform delivered a dependable Roman textual standard, facilitated seminary formation and printing, made
doctrinal and ceremonial correction easier, and gave a divided Latin West a powerful common worship. It also
accelerated centralization and reduced local liturgical biodiversity where protected communities voluntarily romanized
or where younger traditions had embodied legitimate local memory. Both judgments can be true. Uniformity served
reform; it was not the only possible Catholic good.

The analogy to the twentieth century is therefore real but limited. Pius V and Paul VI each used papal authority to
promulgate a normative Roman Missal after an ecumenical council. Yet the starting conditions, scale of internal
reconstruction, protected exceptions, communications environment, and mode of transition differed. Pius V largely
selected and stabilized one mature late-medieval Roman tradition against lateral variants. Paul VI authorized a broad
recomposition of that standardized tradition from ancient, medieval, contemporary, and newly written materials.
Calling both “reform” does not erase the difference.

Governing judgment

The 1570 Missal was both an act of continuity and an act of suppression: continuity with the inherited Roman
Curial order; suppression of unprotected younger variants within the Roman-use field. It was also an act of
preservation: qualifying ancient rites and uses were expressly left standing. Any account that says either “Pius V
abolished every other liturgy” or “nothing was suppressed” fails the constitution’s grammar.

4 From the Pian Missal to the Book of 1962

The phrase “the Mass of all time” confesses something true only when its object is the Eucharistic sacrifice itself. No
printed Roman Missal is without a date. The book promulgated in 1570 did not descend unchanged to 1962, and the
1962 edition did not preserve every ceremony a Catholic in 1900 would have known. The older comparison witness is
a living, papally regulated tradition whose remarkable stability coexisted with real development.

4.1 A stable core under successive editors

Clement VIII’s edition of 1604 corrected the text and rubrics, altered some ceremonial details, and removed private
accretions that had returned after Pius V. Urban VIII’s 1634 edition again corrected the book and revised hymn texts
in the wider Roman liturgy. No complete new typical recension followed until 1884, but this was not an untouched
interval. The working Missal grew through universal propers, calendar decisions, rubrical rulings, and directions for
new printings.

The front matter of a Leonine Missal preserves the process in unusually concrete form. Sacred Congregation of Rites
rulings issued between 1662 and 1706 governed such matters as Requiem and votive Masses, privileged altars, relic
feasts, and octaves. On 15 September 1714 the Congregation judged that the accumulated decrees should be printed
after the General Rubrics; on 29 September papal approval made that insertion an order. When two new Roman
printings were being prepared in 1860, the Congregation compared them with the Clementine and Urban archetypes,
the 1714 Propaganda edition, four early post-Urban printings, and authentic decrees. It resolved fifteen textual
and rubrical questions on 25 September, and Pius IX approved the responses on 27 September. This was a broad
correction of forthcoming printings, including printer-made variants, but not a new typical edition. Pius IX later
ordered three older ceremonial rulings printed in a forthcoming edition on 10 July 1862. His Quod iampridem of 25
September 1863 required the new proper Mass of the Immaculate Conception to be printed in the body of the Missal
and displaced competing formularies. Inclytum Patriarcham of 7 July 1871 required the Creed at Saint Joseph’s two
feasts and inserted cum beato Ioseph into the collect A cunctis. None of these acts was a complete typical edition; all
changed the authorized book or its use.

Leo XIII’s 1884 typical edition then consolidated a field crowded by accumulated saints’ days and Masses, simplified
part of the calendar, and corrected rubrics in light of decisions since Urban VIII. A liturgical commission subsequently
reconciled the Breviary and Missal rubrics with later decrees; Leo confirmed its Additiones et variationes on 11
December 1897 and ordered the changes inserted in every new edition. An official decree of 1920 calls the 1900 witness
the altera typica, an additional typical edition from which the 1920 recension was drawn. The phrase is evidence for
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an authoritative Leonine reference edition, not by itself for another revision on the scale of 1884.

The ordinary sequence and Roman Canon remained extraordinarily stable while the calendar, propers, and rubrical
apparatus around them accumulated layer upon layer. This combination matters. Stability was not administrative
paralysis: a priest from the seventeenth century could recognize the twentieth-century action, while a careful rubricist
could identify numerous changes. The Roman principle was neither “nothing may ever change” nor “authority may
reconstruct at will.” It was received form under continuing guardianship.

Date Book or act Significance for the 1962 inheritance

1570 Pius V, Missale Romanum
and Quo primum

Standardized the Roman Curial tradition, displaced
unprotected younger variants, and preserved qualifying
ancient rites and uses.

1604 Clement VIII, Cum
sanctissimum and new
typical edition

Corrected printing and rubrics, restrained unauthorized
changes, and demonstrated that Pius V’s disciplinary
settlement remained open to papal revision.

1634 Urban VIII typical edition Supplied another authoritative correction. Later
impressions and proper additions continued to alter the
complete working corpus.

1662–1714 Sacred Congregation of Rites
decrees and printing order

Accumulated rulings on Requiem and votive Masses,
privileged altars, relic feasts, and octaves were ordered
printed after the General Rubrics on 29 September 1714.
This supplemented the working Missal without constituting
a new typical edition.

1860–1871 Pius IX Missal directives The 1860 review resolved fifteen textual and rubrical
questions for forthcoming printings; a 1862 order added
three older ceremonial rulings; the 1863 Immaculate
Conception act installed a new universal proper in the body
of the Missal; and the 1871 Saint Joseph act changed the
Creed rule and the text of A cunctis.

1884 Leo XIII typical edition Supplied the first complete new typical recension since 1634,
addressed the accumulated calendar and corpus of Masses,
and aligned rubrics with later decisions while leaving the
core Ordinary and Canon stable.

1897 Additiones et variationes Reconciled the general and special rubrics of Breviary and
Missal with later decrees. Leo XIII confirmed the work on
11 December and ordered its variations inserted in all new
editions.

1900 Leonine altera typica Served as the authoritative base later identified by the 1920
decree as the altera typica anni 1900. It is best treated as a
restandardized typical witness, not assumed to be another
major papal recension.

1911–1914 Pius X, Divino afflatu and
related reforms

Radically redistributed the weekly Psalter in the Office and
changed precedence and calendar rules; corresponding
Missal rubrics followed. The reform relieved sanctoral
congestion but broke a very ancient psalmic arrangement.

1920 Benedict XV and the Sacred
Congregation of Rites, new
typical edition

Integrated the consequences of Pius X’s reforms into a
Missal drawn from the 1900 typical witness, added an
appendix of approved local Masses, and was declared the
standard to which future editions were to conform.

1951 / 1955 Pius XII, experimental
Easter Vigil and restored
Holy Week

Returned the Vigil to night, reworked its readings and
ceremonies, shifted the principal services to historically
appropriate hours, and materially revised Palm Sunday and
the Triduum. These rites are already part of the ancestry of
1962.
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Date Book or act Significance for the 1962 inheritance

1955–1957 General rubrical
simplification and
Eucharistic discipline

Reduced vigils and octaves, simplified ranks and
commemorations, and mitigated the Eucharistic fast in
stages. The practical liturgical world changed before
Vatican II.

1960 John XXIII, Rubricarum
instructum

Promulgated a new Code of Rubrics, replaced double and
semidouble rankings with classes, simplified precedence,
and ordered new Breviary and Missal editions.

1962 Vatican typical edition of the
Roman Missal

Incorporated the 1960 rubrics, the revised Holy Week, and
recent calendar changes; added Saint Joseph to the Roman
Canon by decree. This is the exact older witness compared
in this study.

4.2 Twentieth-century reform before the council

The liturgical movement cannot be reduced to the postconciliar commission. Solesmes recovered chant and edited
sources; scholars studied sacramentaries and the history of participation; hand missals let the faithful unite translated
texts to the priest’s prayer; dialogue Masses and congregational chant developed under regulated permissions. Pius
X connected restoration of sacred music with active participation and promoted frequent Communion. Pius XII’s
Mediator Dei welcomed historical study and the faithful’s interior and exterior participation while condemning
antiquarianism: the mere fact that a practice is older does not make it better.

Pius XII’s commission, formed in 1948, began a sequence that reaches beyond 1962. The restored Easter Vigil was
first permitted experimentally in 1951 and imposed in a substantially revised Holy Week in 1955. The ancient hour of
celebration was recovered, but texts, lectionary, ministers, and ceremonies were not simply photocopied from one old
codex. The reform was at once restoration and construction. John XXIII’s rubrical code then changed the calendar
and simplified ceremonial on the eve of the council.

The point is not to make Pius XII responsible for every later choice. Scale, method, and reception differ. It is to
prevent a false boundary at 1962. The “traditional Mass” in its presently authorized form already contains major
twentieth-century reforms, while communities that privately prefer pre-1955 Holy Week or another earlier state are
not thereby celebrating the unqualified 1962 Missal.

4.3 What remained recognizably continuous

Across the editions, the movement from preparation and ascent, through instruction, offering, consecration, sacrificial
Communion, and dismissal remained. The prayers at the foot of the altar, Introit, Kyrie, Gloria, collect, Epistle,
gradual complex, Gospel, Creed, medieval offertory, Secret, preface, Sanctus, Roman Canon, Pater noster, fraction,
Agnus Dei, Communion, Postcommunion, dismissal, blessing, and Last Gospel supplied a stable dramatic and verbal
ecology. Many units were medieval rather than apostolic, but long reception had made them mutually interpretive.

The silence of the Canon, repeated signs of the cross, differentiated sanctuary roles, eastward common orientation
in the normal inherited arrangement, Latin, and tightly limited choices did not constitute the sacrament’s essence.
Together they formed a coherent ascetical pedagogy: the action appeared received rather than fabricated, sacrificial
mediation rather than presidential personality occupied the foreground, and the worshipper learned participation
through attention, chant, posture, silence, and self-offering.

The same ecology could be celebrated badly. A hurried Low Mass, inaudible reading without serious catechesis, weak
congregational chant, or a devotional life detached from the enacted texts could make the faithful passive in the
pejorative sense. Historical affection must not idealize every parish practice. The book’s ritual objectivity and a
community’s actual appropriation are different evidence.
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4.4 The precise significance of 1962

John XXIII’s edition is important because current permissions name it, not because history stopped there. It is the
final typical Roman Missal before the conciliar reform, the book used in the council’s opening period, and the legal
reference adopted by the modern indults and institutes. It contains no vernacular lectionary, no three-year cycle, no
Prayer of the Faithful in the usual parish Mass, no expanded repertoire of Eucharistic prayers, and no modern lay
liturgical ministries. It also does not contain the old Holy Week as it stood before Pius XII or the pre-1960 rank
system.

Governing judgment

The 1962 Missal is an exceptionally continuous but genuinely developed state of the Roman tradition. Its authority
does not depend on pretending that it is textually identical with 1570, and its historical value is obscured when
every earlier Latin custom is folded into the label “TLM.” Exact love is more faithful than myth.

5 The Postconciliar Reform: Mandate, Construction, Promulgation

The postconciliar Missal is neither a conciliar committee’s private experiment nor a text composed by the fathers of
Vatican II. It has a layered authorship. Sacrosanctum Concilium supplied binding principles and concrete mandates.
Paul VI created the Consilium to implement them. Expert groups researched, drafted, tested, and revised. The
competent congregations issued instructions. The pope reserved and decided major questions, promulgated the Order
and Missal, and required their use. Episcopal conferences translated and adapted within law. Parish practice then
added a final, often uncontrolled, layer that must never be confused with the typical book.

5.1 The council’s positive commands and limiting grammar

The constitution calls the liturgy the exercise of Christ’s priestly office and the summit and source of ecclesial life.
Reform serves that theological reality. It asks for rites of noble simplicity whose parts and connections can be
perceived; a richer table of Scripture; restored common intercession; homily and liturgical instruction; extension of
vernacular within competent authority; widened concelebration and Communion under both kinds in stated cases;
and the full, conscious, active participation of the baptized.

Its restraints are equally textual. Regulation belongs to the Apostolic See and, within law, bishops and conferences;
no priest may change the rite on his own. Latin is to be preserved in the Latin rites. Gregorian chant has principal
place. Before innovation there must be careful theological, historical, and pastoral investigation; there must be a
genuine and certain need; and new forms are to grow organically from existing forms (SC 22–23, 36, 50–58, 116).
These are not traditionalist additions to the council. They are the council’s criteria for judging implementation.

Question Council actually said Later lawful development Frequent false attribution

Language Latin is preserved;
vernacular may be extended
by competent authority.

Conferences and Rome
authorized almost complete
vernacular books in many
territories.

“Vatican II abolished Latin.”

Orientation The constitution gives no
command to turn the
celebrant toward the people
throughout Mass.

Freestanding altars and
versus-populum celebration
spread through later
instructions, design, and
custom; the current Missal does
not make that posture an
element of validity.

“The council ordered every altar
turned around.”

Communion in
the hand

The constitution is silent. Memoriale Domini and later
territorial recognitions created
the present regulated
permission.

“The council restored Communion
in the hand.”
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Question Council actually said Later lawful development Frequent false attribution

Music Gregorian chant has
principal place, while other
sacred music is admitted.

Conferences, composers, and
parishes developed a wide
vernacular repertoire.

“The council abolished chant and
required contemporary popular
idioms.”

5.2 Consilium and papal responsibility

Paul VI established the Consilium in 1964 under Cardinal Giacomo Lercaro, with Annibale Bugnini as secretary.
Study groups addressed the Order of Mass, lectionary, collects, prefaces, Eucharistic prayers, calendar, chant, and
the other sacramental books. Their sources included ancient Roman sacramentaries, medieval and later Roman
texts, non-Roman Western and Eastern witnesses, Scripture, patristic scholarship, pastoral experiments, and new
composition.

Calling the result “fabricated” hides the received materials; calling it merely an organic pruning hides the method and
scale. The Roman Canon survived as Eucharistic Prayer I. The Prayer of the Faithful and a broader Old Testament
lectionary recover ancient patterns. Many collects and prefaces have venerable sources. Yet prayers were edited,
combined, relocated, or newly written; an entirely new multi-year lectionary was built; three principal Eucharistic
prayers joined the Canon; the offertory, calendar, rubrics, and ministerial ecology were extensively reconstructed. It is
accurately a papally promulgated, committee-developed, source-rich twentieth-century synthesis.

Bugnini’s memoir is indispensable participant testimony rather than an official transcript. Paul VI reviewed reports,
settled disputed points, spoke publicly about the sacrifice demanded by change, and promulgated the result. Ultimate
juridical responsibility for the committee-developed reform is papal.

5.3 The reform arrived in stages

Date Stage What changed or became authoritative

1964 / 1965 Inter Oecumenici and
transitional books

Simplifications and wide vernacular use altered the
enacted 1962 order before a complete replacement Missal
existed. The “1965 Mass” is a transitional state, not the
1970 typical edition.

1967 Tres abhinc annos; experimental
“normative Mass”

Further changes and a synodal demonstration informed
continuing work. Neither event by itself promulgated the
final Order.

1968 Three additional Eucharistic
prayers

Ended the Roman Canon’s practical exclusivity while
retaining it as the first prayer.

3 Apr 1969 Paul VI, Missale Romanum Promulgated the restored Missal, naming the new Order,
expanded readings, prayers, and calendar, with
implementation beginning at Advent.

1969 Ordo Missae, calendar, and
lectionary

Supplied the new ritual spine and reading architecture
while the complete book was still in production.

1970 First Latin typical edition Published the complete normative Missal. Doctrinal
clarification of the General Instruction’s opening
description answered criticism of its first wording.

1975 Second Latin typical edition Corrected and developed the postconciliar book; it was
not a new rite unrelated to 1970.

2002 / 2008 Third Latin typical edition and
emended reprint

Added saints, formularies, rubrics, and other revisions.
These are the Latin witnesses used for the present
comparison.
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Date Stage What changed or became authoritative

2011, United
States

Current English implementation Replaced the 1973-era translation with a more formally
corresponding rendering of the third typical edition.
Territorial texts and adaptations remain subordinate to
the Latin edition and approved law.

Promulgation, publication, translation, and reception were therefore not one event. The constitution took legal effect
before every complete vernacular altar book existed. National conferences worked at different speeds. Provisional
translations overlapped with new rubrics. Architecture, music, catechesis, experimentation, and the cultural revolution
of the late 1960s made the experienced reform broader than the printed Missal.

5.4 Replacement, abrogation, and the older book

The revised Missal was distributed as the normative Roman book, not as a boutique option. A 1974 notification
stated that, apart from specified concessions, only the revised Missal could be used once approved vernacular editions
appeared. Limited permissions followed, including a 1971 concession in England and Wales for certain celebrations,
the 1984 indult Quattuor abhinc annos, and the widened pastoral provisions after Ecclesia Dei in 1988.

Benedict XVI judged in Summorum Pontificum (2007) that the 1962 Missal had never been juridically abrogated and
regulated it as an “extraordinary form” alongside the ordinary form. Francis’s Traditionis custodes (2021) changed
that juridical framework, declared the postconciliar books the unique expression of the Roman Rite’s lex orandi, and
abrogated inconsistent prior norms. The historical fact of practical replacement, Benedict’s legal judgment about
formal abrogation, and Francis’s present restrictive law are three different propositions.

5.5 Continuity, gain, and cost

The new book preserves the essential structure of gathering, Word, Eucharistic offering, Communion, and mission.
It confesses sacrifice, Real Presence, ministerial priesthood, intercession for living and dead, and the communion
of saints. Its lectionary proclaims vastly more Scripture; its prefaces and formularies enlarge the Church’s audible
theology; its responses and intercessions can reveal the assembly’s differentiated participation.

The cost is not imaginary. A dense inherited ecology was changed simultaneously: the one-year cycle, threshold prayers,
medieval offertory, silent and exclusive Canon, repeated private Communion preparation, stable calendar memory, and
sharply limited presidential choice. The practical predominance of vernacular, versus-populum celebration, amplified
speech, modern music, and lay sanctuary ministries intensified the perceptual break even where not commanded by
the council. Rapid implementation and unauthorized experiment made it harder to distinguish reform from rupture.

Governing judgment

Vatican II genuinely required reform; it did not write the Missal or command every practice later associated with
it. Paul VI validly and lawfully promulgated a materially reconstructed Roman book. Catholic fidelity affirms
that authority. Historical fidelity still asks, under the council’s own organic-growth criterion, which changes were
necessary, which were fruitful, and which carried avoidable losses.

6 The Two Orders in Synoptic View

The following comparison aligns ritual functions, not merely neighboring page numbers. A unit retained under a new
name may perform differently; an omitted prayer may survive as a theme elsewhere; a restored ancient element may
occupy a new twentieth-century setting. The 1962 column assumes the normative sung or read Mass as the rubrics
distinguish it. The postconciliar column assumes the 2002/2008 Latin Order with current United States options
where explicitly named. Neither column describes every solemnity, Requiem, ritual Mass, or local adaptation.
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6.1 The architecture of the action

Ritual function 1962 Roman Missal Postconciliar Roman
Missal

Structural judgment

Approach and
threshold

Prayers at the foot: Psalm
42 where admitted, double
Confiteor, versicles, and
ascent prayers; Introit follows
as the celebrant reaches the
altar.

Entrance chant/procession,
veneration, sign of the cross,
greeting, penitential act or
Sunday blessing, Kyrie; no
private threshold complex.

The older rite dramatizes
unworthiness and ascent;
the newer makes the
gathered ecclesial body and
public greeting the opening
sign.

Praise and
presidential
collect

Kyrie, Gloria when assigned,
greeting and collect;
ceremonial and audibility
vary by Mass form.

Kyrie unless incorporated in
the penitential act, Gloria
when assigned, invitation,
common silence, collect.

The principal inherited
units remain, with a more
explicitly audible dialogical
frame in the newer order.

Scriptural
proclamation

Normally Epistle,
gradual/alleluia or tract,
Gospel; a final Gospel occurs
after dismissal. Chant texts
may be proper and
non-continuous.

Usually Old Testament,
responsorial Psalm, New
Testament, acclamation, Gospel
on Sundays and solemnities;
homily and Prayer of the
Faithful have stable places.

The newer lectionary is
much larger and
typologically explicit; the
older annual cycle is more
compactly interwoven with
its propers.

Profession and
intercession

Creed on assigned days; no
universal stable Prayer of the
Faithful in the parish order.

Creed on assigned days;
universal prayer normally
follows on Sundays and
solemnities.

A patristically ancient
intercessory structure is
restored, while the fixed
older transition remains
terser.

Preparation and
offering

Proper Offertory chant plus
Suscipe formulas, chalice
offering, self-oblation,
invocation of the Spirit,
lavabo, Trinitarian reception
prayer, Orate fratres, and
Secret.

Preparation of altar and gifts,
biblical blessings over bread
and wine, optional mixing and
incense prayers, lavabo, Orate
fratres, and Prayer over the
Offerings.

The older prayers speak
proleptically and repeatedly
of sacrifice and sin; the
newer distinguishes gift
preparation from the
sacrifice effected in the
Eucharistic Prayer.

Great
thanksgiving
and
consecration

Preface and Sanctus lead to
the Roman Canon, normally
prayed silently, with tightly
fixed intercessions, gestures,
and signs.

Preface and Sanctus lead to
one approved Eucharistic
Prayer, normally audible, with
acclamations; Eucharistic
Prayer I is the Roman Canon
in revised form.

The same eucharistic center
stands; exclusivity and
hieratic silence give way to
audible proclamation and a
repertoire of anaphoras.

Fraction, peace,
and
Communion

Pater noster largely priestly,
embolism, fraction and
commingling, peace in
Solemn Mass, Agnus Dei,
private priestly prayers,
priest’s Communion, then
the faithful’s Ecce Agnus Dei
and triple response. The
older outside-Mass-derived
second Confiteor was
commonly retained but is
absent from the printed 1962
Order.

Pater noster by all, embolism
and doxology, peace, fraction
with Agnus Dei, common
invitation and response,
Communion procession and
chant.

The newer order makes one
corporate Communion
movement clearer; the older
intensifies priestly
mediation and repeated
unworthiness.
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Ritual function 1962 Roman Missal Postconciliar Roman
Missal

Structural judgment

Thanksgiving
and mission

Ablutions, Communion verse,
Postcommunion, dismissal,
blessing in the usual order,
Last Gospel; Leonine prayers
may follow Low Mass but are
outside the Mass.

Purification, silence or song,
Prayer after Communion,
notices where needed, blessing,
dismissal; no Last Gospel.

Both return sacramental
reception to mission. The
older rite adds a Johannine
incarnation coda; the newer
dismissal formulas can make
mission verbally explicit.

6.2 The opening: from individual ascent to ecclesial gathering

Psalm 42’s movement toward God’s altar, the priest’s confession, the server’s confession, and the ascent prayers place
the 1962 celebration under a prolonged grammar of judgment, mercy, and approach. Their late-medieval placement
does not make them apostolic; their centuries of use nevertheless make them more than clutter. They teach that the
sanctuary is entered by grace. In sung Mass, the Introit belongs to another layer and can overlap this preparation,
showing how historical strata coexist rather than form a modern linear script.

The postconciliar entrance begins with procession and chant, altar veneration, Trinitarian sign, and a greeting taken
from Scripture. Its penitential act belongs to the whole assembly and can take several forms; the sprinkling rite
may replace it on Sunday. This is clearer as a corporate beginning, but its brevity and optionality can weaken the
dramatic threshold if celebrated casually. The gain is ecclesial visibility; the risk is social informality where the
greeting becomes personality rather than received salutation.

The Kyrie remains a Christological cry for mercy, not a vestige proving that the Roman liturgy was composed in
Greek. The Gloria remains the angelic hymn expanded into Trinitarian praise. The collect in each book gathers silent
petitions into the priest’s presidential prayer. The postconciliar corpus restores and edits many ancient prayers and
adds new ones; comparative work must assess each text rather than infer theology from the age of its source alone.

6.3 Word: breadth, recurrence, and ritual integration

The older Sunday cycle ordinarily gives an Epistle and Gospel within one annual recurrence. Its gradual, tract, and
alleluia are proper chants that meditate rather than function as didactic summaries. Stable repetition can engrave a
compact scriptural world in memory, and the proper chants bind text to season. Its limits are equally plain: much
of the Old Testament and New Testament is never proclaimed at Sunday Mass, and silent Latin reading without
competent proclamation or explanation can obscure the table of the Word.

The newer Sunday cycle normally gives an Old Testament reading, Psalm, apostolic reading, and Gospel across three
years; weekdays use a two-year first-reading cycle. Typological coordination and semi-continuous reading expose the
faithful to a far wider canon. The homily and universal prayer receive stable ritual places. Breadth, however, is not
identical with assimilation. A larger corpus can become episodic if preaching, chant, and catechesis do not join the
readings to sacrifice and season. The responsorial Psalm is genuinely scriptural even when its musical treatment is
thin; the older gradual is genuinely scriptural even when few understand it.

Both books place the Gospel at a ritual summit marked by standing, acclamation, sign, incense where used, and
an ordained minister. The newer separation of the ambo as the proper place of the Word can clarify the two tables
of Word and Eucharist. The older movement of the missal and ministers across the altar’s sides makes a different
symbolic geography. Neither architecture licenses treating the first part as a classroom detached from the sacrifice.

6.4 Offertory: anticipation and preparation

The 1962 offertory repeatedly calls the bread an immaculate victim and the chalice a saving cup before consecration,
asks that the offering ascend, invokes the Holy Spirit, receives the oblation in honor of the Trinity, and prays for sins
and salvation. These are proleptic ritual words: they name the gifts by the sacrificial end toward which the action is
moving. They do not teach that unconsecrated bread is already Christ. The density creates a strong bridge from
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human oblation to Christ’s sacrifice.

The postconciliar preparation uses blessings shaped from biblical Jewish table prayer: creation gives bread and wine,
human work presents them, and they become bread of life and spiritual drink. The Prayer over the Offerings and
Eucharistic Prayer make the sacrificial object explicit. The reform intended to prevent the preparation from appearing
to duplicate the Canon. Its cleaner functional distinction gains intelligibility but loses much of the older anticipatory
penitential and propitiatory texture. Saying “the sacrifice was abolished” ignores the complete rite; saying “nothing
significant changed” ignores where and how often the worshipper hears it.

6.5 Canon and Eucharistic prayers

The Roman Canon’s immemorial core names offerings, Church, pope and bishop, living and dead, saints, sacrifice,
consecration, and final doxology in a densely intercessory form. By 1962 it is silent, surrounded by many signs of the
cross and bows. Silence does not make the words magic; it marks the sanctuary’s veiled action and can draw the
people into contemplative union. It can also remain opaque without missal, formation, or chant framing.

In the postconciliar book the Canon survives as Eucharistic Prayer I, with rubrical and verbal adjustments and audible
proclamation. Eucharistic Prayer II is a modern composition influenced by the text commonly called the Apostolic
Tradition; it is not simply “the Canon of Hippolytus” restored intact. Eucharistic Prayer III is newly composed in a
Roman idiom. Eucharistic Prayer IV uses a fixed preface and broad salvation-history narrative. Their validity and
orthodoxy do not depend on an uncontested ancient attribution. Their plurality lets the liturgical season and pastoral
setting receive different accents; frequent resort to the shortest prayer can thin the ordinary community’s exposure to
intercession, sacrifice, and Roman saints.

The audible institutional narrative, memorial acclamation, and Great Amen make the assembly’s assent perceptible.
The priest alone pronounces the Eucharistic Prayer; acclamations do not make the congregation a concelebrant. In
the older rite, the server’s and people’s participation is no less real because the Canon is silent. In either, the Church
offers through the ordained ministry of Christ the Head and the baptismal self-offering of his Body.

6.6 Communion and completion

The older sequence distinguishes the priest’s sacramental Communion from the Communion of the faithful and repeats
confession and unworthiness. This makes the priest’s completion of the sacrifice and the recipient’s need for mercy
unmistakable. Historically accumulated duplication can also obscure that priest and faithful receive from the same
sacrifice in one ecclesial action.

The newer sequence has all pray the Lord’s Prayer, makes the eschatological doxology audible, locates the sign of
peace before the fraction, and brings priest and people under one invitation and one “Lord, I am not worthy.” The
Communion procession can show one pilgrim people fed from one altar. It can just as easily resemble an automatic
queue if catechesis, fasting, examination of conscience, and adoration disappear. Ritual unity must not become
indiscriminate reception.

The 1962 Last Gospel returns the departing assembly to the Word’s incarnation: the sacrifice offered is the mystery
of the Word made flesh. It is a medieval addition to the end of Mass, not a second Gospel lesson in the proper cycle.
The postconciliar omission shortens the close and lets the dismissal carry mission. The Leonine prayers once required
after many Low Masses are historically adjacent devotions, not units of the 1962 Order itself.

6.7 Axes that the books do not determine alone

Axis 1962 normative ecology Postconciliar law and range Responsible comparison

Language Latin is normative; readings
may have authorized
vernacular repetition under
applicable law.

Latin typical book remains
normative; approved vernacular
is widely lawful, and the
faithful should retain some
Latin ordinary chants.

Latin is neither a validity
condition nor an obsolete
embarrassment. Vernacular
comprehension and hieratic sacral
language are distinct goods.

13



Axis 1962 normative ecology Postconciliar law and range Responsible comparison

Orientation Common eastward
orientation is the inherited
normal arrangement; the
priest turns to the people at
assigned moments.

No universal rubric requires the
priest to face the people
throughout; a freestanding altar
facilitates celebration around it
and versus populum is usual.

Orientation is theological
symbolism and ritual
choreography, not a test of
whether God “hears” or the
people participate.

Music Proper and Ordinary
Gregorian chant organize
Solemn Mass; Low Mass is a
different ritual form.

Gregorian chant retains
principal place; polyphony and
other suitable sacred music are
lawful; spoken and sung degrees
vary.

A chant ideal must be compared
with a chant ideal, and an actual
parish with an actual parish.

Participation Interior offering, posture,
silence, responses, chant, and
attention are integrated
according to Mass form.

More responses, acclamations,
ministries, audibility, and
vernacular create extensive
external participation.

Activity is not participation’s
definition; silence is not passivity;
differentiated ministries are not
equality of sacramental power.

Choice Calendar and rubrics tightly
constrain texts and gestures.

Multiple penitential forms,
Eucharistic prayers, prefaces,
blessings, and pastoral options
increase discretion.

Fitting adaptation can serve a
people; perpetual novelty can
make the celebrant appear
proprietor of the rite.

Calendar One-year readings and
long-received
temporal/sanctoral
intersections build recurrent
memory.

Revised ranks, universal
calendar, and multi-year
readings foreground the paschal
cycle and broader canon.

Historical correction and
scriptural breadth came with
disruption of inherited devotional
recurrence.

6.8 A judgment without false equivalence

The two books are equal in the identity of the sacrifice when validly celebrated. They are not identical instruments
of formation. The 1962 Missal offers greater ritual fixity, denser ascetical and propitiatory repetition, a uniquely
dominant Roman Canon, contemplative silence, and immediate continuity with the post-Tridentine inheritance. The
postconciliar Missal offers a much wider biblical proclamation, audible corporate prayer, a larger euchological treasury,
restored common intercession, and more visible differentiated service.

Their characteristic vulnerabilities mirror their strengths. Fixity can coexist with uncomprehending routine; silence
with detachment; inherited ceremony with antiquarian social identity. Adaptability can become improvisation;
audibility can become discursiveness; visible participation can become activism; broader texts can lose mnemonic
depth. These are tendencies, not deterministic verdicts. A book is enacted by persons formed or deformed before
they open it.

Governing judgment

The old order makes sacrificial mediation, penitential ascent, received form, and contemplative veil unusually
palpable. The newer order makes scriptural abundance, ecclesial response, audible thanksgiving, and differentiated
common action unusually palpable. Catholic judgment may rank ritual achievements without ranking the
sacramental Christ, and it must compare the books themselves before comparing their worst stereotypes.

7 Validity and Invalidity Across the Seven Sacraments

An invalid sacramental attempt does not produce the sacrament. An illicit sacrament is truly effected but celebrated
contrary to law. An abuse is a violation of liturgical or ecclesiastical discipline; some abuses are grave, but only a
defect that touches what validity requires makes the act invalid. “Doubtful” describes the evidence available to a
judge, not a third ontological outcome between valid and invalid. These categories are not evasions. They are how
the Church protects sacramental certainty without calling every sin annihilation.
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7.1 The causal grammar

Christ acts through an ecclesial sign. According to the sacrament, validity requires the divinely instituted sensible
reality called matter or quasi-matter, the determinative sacramental words or form, a minister capable of acting,
intention at least to do what the Church does, and a capable recipient. Matrimony and Penance require further acts
intrinsic to their signs. The Church determines and approves rites around this substance and can authoritatively
identify what its integrity demands; she cannot abolish what Christ instituted.

The minister need not understand every theological implication, possess grace, or personally believe every dogma. If
personal sin invalidated a sacrament, certainty would collapse into Donatism. Neither is intention a magical safety net
for arbitrary wording. The DDF declaration Gestis verbisque (2024) insists that matter and form belong together in
the Church’s act and that grave unauthorized alteration of an essential formula can prevent the sacrament. Fidelity
to approved words is therefore pastoral charity, not rubricist anxiety.

Approved rites carry the Church’s public judgment and a presumption of validity when enacted by a capable minister.
The 1962 rites and the revised Roman rites promulgated by Paul VI and his successors are not rival sacramental
religions. Their different formulas and ceremonies are valid ecclesial determinations of the same seven sacraments.
A person claiming that the revised rites of Confirmation, Anointing, or Orders are invalid bears more than a
historical-aesthetic burden: the claim opposes the competent Apostolic constitutions that identified their essentials
and the Church’s universal sacramental reception.

7.2 A seven-sacrament matrix

Sacrament What validity centrally
requires

Typical invalidating defect 1962 / revised-rite
judgment

Baptism True natural water applied by
washing and the singular
Trinitarian form—the minister
baptizes this person in the
name of Father, Son, and Holy
Spirit—with intention to do
what the Church does. In
necessity any person can
minister.

No true water; omission or
substitution of a divine Person; a
formula whose subject makes the
community rather than Christ the
minister, such as “We baptize
you”; deliberate intention to
perform only a social naming.

The older and current
Roman rites are valid.
Their exorcisms,
anointings, interrogations,
and ceremonies differ
without replacing water
and Trinitarian invocation.
The CDF in 2020 declared
the “we baptize” formula
invalid.

Confirmation A baptized, unconfirmed
subject; validly consecrated
chrism, anointing with laying
on of the hand, the approved
form, and a bishop or a priest
who has the faculty required to
confirm validly in the Latin
Church.

No chrism or sacramental
anointing; a substantially
defective form; an unordained
minister; a Latin priest lacking
the needed faculty outside a
provision of law.

Paul VI’s Divinae
consortium naturae (1971)
defined the revised rite and
form. The traditional and
revised forms validly seal
with the gift of the Holy
Spirit. Difference from the
older wording is not defect.
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Sacrament What validity centrally
requires

Typical invalidating defect 1962 / revised-rite
judgment

Eucharist Validly ordained bishop or
priest; wheat bread and natural
grape wine; the approved
Eucharistic Prayer with the
institutional words and
ecclesial intention to consecrate
and offer as the Church does.

Unordained “presider”; rice or
other non-wheat substitute; liquid
not grape wine; simulation or
positive exclusion of consecration;
substantial corruption of the
consecratory form.

A Mass according to either
Missal is capable of
validity. Language,
orientation, chant, altar
arrangement, offertory
wording,
Eucharistic-prayer choice,
reception posture, or a
minister’s sin does not of
itself invalidate.
Low-gluten hosts retaining
wheat are valid; wholly
gluten-free matter is not.
Approved mustum is grape
matter.

Penance A validly ordained priest with
faculty to absolve validly; a
penitent capable of the
sacrament who manifests sins
and has at least imperfect
contrition with a purpose of
amendment; the priest’s
sacramental absolution.

Unordained confessor; priest
without the faculty required by
law, unless the law itself supplies
it or danger-of-death law applies;
no absolution; no contrition or
intention to renounce mortal sin.

Older and current rites are
valid. Absolution is
judicial and medicinal, not
merely declaratory
counseling. Acts of the
penitent are integral; exact
individual culpability is
not reducible to the
ritual’s outward
appearance.

Anointing of
the Sick

A seriously ill or frail baptized
person with at least habitual
implicit intention; validly
ordained bishop or priest;
blessed oil of olives or, under
current law, another approved
plant oil; anointing and the
approved sacramental prayer.

Deacon or lay “anointer”; no
oil/anointing; essential form
omitted or substantially replaced;
subject certainly dead or not
capable of receiving.

Paul VI’s Sacram
unctionem infirmorum
(1972) revised matter,
form, and administration
within ecclesial
competence. Both rites are
valid. The sacrament is for
the sick, not only the final
minutes of life.

Holy Orders A baptized male subject;
validly ordained consecrating
bishop; imposition of hands
and the essential consecratory
prayer appropriate to
diaconate, presbyterate, or
episcopate; intention to ordain
as the Church ordains.

Unconsecrated ordainer; no laying
on of hands; essential prayer
substantially defective; a woman
as recipient; positive intention to
enact something other than
sacramental Order.

Paul VI’s Pontificalis
Romani (1968) designated
the revised matter and
essential forms. The
revised rites validly ordain.
Lack of papal mandate for
an episcopal consecration
makes it gravely illicit and
penal, not by that fact
invalid.
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Sacrament What validity centrally
requires

Typical invalidating defect 1962 / revised-rite
judgment

Matrimony In the Latin Church, a capable
baptized man and woman give
irrevocable present consent to
each other, free of invalidating
impediment; Catholics
ordinarily must observe
canonical form before the
competent or delegated
assistant and two witnesses
unless law or dispensation
supplies another route.

No true consent; simulation or
exclusion of marriage itself or an
essential property; invalidating
impediment without dispensation;
defect of canonical form where
the parties are bound; incapable
parties.

The spouses are the
ministers in the Latin
theological account; the
cleric receives consent in
the Church’s name. Old or
new nuptial ritual does not
by preference determine
validity. Canonical form,
delegation, impediments,
and consent do. Eastern
discipline has its own
governing law and is not
collapsed into this table.

7.3 Why revised forms do not create revised sacraments

The Church has repeatedly specified essential signs while revising the surrounding rite. Pius XII did so for Orders in
Sacramentum ordinis; Paul VI did so for the revised rites of Orders, Confirmation, and Anointing. A form can express
the same sacramental determination without repeating every phrase of a former form. Validity is not measured by
verbal length or by resemblance to a preferred medieval book.

This authority is not unlimited. The Apostolic See could identify the laying on of hands and consecratory prayer
within the received sacrament of Orders; it could not authorize ordination without a bishop or of a subject incapable
by divine constitution. It could regulate oil and anointings; it could not make lay anointing a sacrament. It could
approve Eucharistic prayers; it could not substitute a communal meal over rice and water for the Eucharist. The
strongest defense of revised rites therefore includes, rather than dissolves, sacramental boundaries.

7.4 The principal rite-by-rite disputes

Baptism. The revised rite did not replace water or the command of Matthew 28:19. It reorders exorcisms, anointings,
interrogations, and community roles around the same washing and singular Trinitarian act. The 2020 CDF judgment
on “We baptize you” shows that postconciliar authority does not treat creative paraphrase as harmless: the communal
subject obscures Christ acting through the individual minister and invalidates the attempt. By contrast, an emergency
Baptism with true water and the exact Trinitarian form can be valid without the surrounding ceremonies; they should
later be supplied as law directs, but they do not retroactively cause the sacrament.

Confirmation. The older Latin form and Paul VI’s Accipe signaculum doni Spiritus Sancti do not need identical
word counts. The apostolic constitution identifies anointing with chrism on the forehead, performed by laying on the
hand, and the approved form as the sign that seals with the Spirit’s Gift. Eastern Catholic forms already demonstrate
that one divine sacrament is not imprisoned in one medieval Latin sentence. The substantial question in a concrete
Latin case is not “old or new?” but whether the minister, chrism, anointing, form, intent, subject, and priestly faculty
converge.

Eucharist. The offertory prayers do not consecrate; replacing the medieval offertory therefore cannot make the new
Eucharist invalid. Nor do Latin, eastward orientation, a silent Canon, or the number of signs of the cross belong to
validity. The approved Eucharistic Prayers contain the institutional words within a consecratory prayer offered by
a valid priest over wheat bread and grape wine. Eucharistic Prayer II’s brevity and disputed ancient ancestry are
legitimate comparative questions, not invalidating defects.

The former approved English rendering “for you and for all” was theologically and translationally contested and was
corrected to “for you and for many” in 2011. It did not make decades of approved English Masses invalid: the Holy
See approved and interpreted the formula within the complete institutional narrative and Catholic intention. The
distinction between Christ’s universally sufficient redemption and the fruit received by many remains doctrinally
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important; a deficient translation can require correction without becoming a lay tribunal’s declaration that no
consecration occurred.

Penance. Both rites culminate in the priest’s judicial sacramental act, whose essential Latin determination includes
Ego te absolvo. The newer form surrounds it with an explicitly Trinitarian prayer. A communal reconciliation service
without individual confession and absolution is not the sacrament merely because it is held in a church. General
absolution can be valid only under the law’s grave conditions and with the recipient’s required disposition, including
intention to confess grave sins individually in due time. A valid priest without the needed faculty ordinarily cannot
absolve validly, however traditional his stole or formula.

Anointing. Paul VI reduced and reordered anointings, broadened the immediate pastoral use beyond an almost
exclusively terminal setting, and promulgated a form asking that the Lord in mercy help the sick person with the
grace of the Holy Spirit, save, and raise him. Those changes remain within the sacrament witnessed in James 5:14–15.
A deacon’s or layperson’s compassionate anointing is not the sacrament; an old priestly rite and the revised priestly
rite are.

Orders. Objections to the revised ordinals often isolate one omitted medieval phrase while ignoring the consecratory
prayer Paul VI designated as the form and the laying on of hands he designated as matter. The episcopal prayer asks
the Spirit who governs and guides, and the presbyteral prayer asks renewal of the Spirit of holiness for priestly office
within an ordaining Church that unmistakably intends Catholic Order. Apostolic succession, a valid consecrating
bishop, a capable male subject, imposition of hands, form, and intention remain. A woman cannot be ordained; an
actor cannot self-ordain; and a papally unmandated but validly consecrated bishop may sacramentally ordain while
committing a gravely unlawful act.

Matrimony. The nuptial Mass can surround consent with different readings, blessings, and ritual placements, but
the spouses’ covenantal consent effects the bond in the Latin account. Changing the nuptial blessing does not change
the ministers. The hard validity cases concern consent, capacity, impediments, and canonical form: simulation,
exclusion of permanence or fidelity, coercion, a prior bond, or an unauthorized witness where canonical form binds.
An exquisitely celebrated old rite cannot cure those defects, and a simply celebrated approved new rite does not
create them.

7.5 Ministerial irregularity does not have one sacramental answer

“His orders are valid” never means “all his sacraments are valid.” Faculties, jurisdiction, and canonical form affect
different sacraments differently.

Situation Validity in the ordinary
case

Liceity / communion Controlling qualification

A lay person
baptizes with
water,
Trinitarian form,
and ecclesial
intention

Valid, even though outside
necessity the action can be
gravely illicit.

The minister does not become
clergy and cannot minister
other sacraments.

Baptism’s emergency minister is
exceptionally broad.

A valid priest
celebrates Mass
without
authorization

If matter, form, and
intention are present, the
Eucharist is valid.

Gravely illicit where he lacks
mission or violates liturgical
law; attendance raises separate
ecclesial and moral questions.

Eucharistic validity does not
supply incardination, office, or
communion.

A valid priest
hears confession
without faculty

Ordinarily invalid. Also illicit. Canons 966 and 976, supplied
faculty under canon 144 where
truly applicable, and other
provisions must be assessed from
complete facts.

A Latin priest
confirms
without a
faculty

Invalid in the ordinary case. The law itself grants faculties
in specified situations; an
undocumented assumption is
unsafe.

Priesthood alone is not the
complete Latin validity condition
for Confirmation.
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Situation Validity in the ordinary
case

Liceity / communion Controlling qualification

A valid priest
anoints without
a lawful
assignment

Sacramentally valid if the
other essentials are present.

May be illicit and pastorally
disordered.

Only bishops and priests can
validly anoint; a deacon cannot.

A valid bishop
ordains without
papal mandate

Capable of being valid if
subject, rite, and intention
are sound.

Gravely illicit and subject to
the penalties in current law; it
can constitute a schismatic act.

Mandate and canonical mission
are not the matter or form of
Orders.

A Catholic
attempts
marriage before
an unauthorized
cleric

Ordinarily invalid for defect
of canonical form if no
delegation, dispensation,
supplied faculty, or
extraordinary form applies.

The parties’ subjective good
faith does not itself repair form.

Matrimonial validity is
fact-intensive; a tribunal or
competent authority judges
concrete cases.

7.6 The SSPX after the acts of July 2026

Historical descriptions of the Society of Saint Pius X as “canonically irregular but not in schism” are no longer a
safe current endpoint. After the Society proceeded with episcopal consecrations despite the Holy See’s warning and
Leo XIV’s prohibition, the DDF explanatory note of 2 July 2026 applied the current canonical consequences. It
states that the consecrating and consecrated bishops incurred excommunication and that SSPX ministers are now in
schism; their sacramental celebrations are illicit. The note further states that Penance and marriages celebrated with
SSPX ministry are invalid under the present situation. The faithful are asked to abstain from SSPX sacramental
and liturgical events; merely attending does not mechanically establish the canonical crime of schism, which requires
formal adherence.

The same act does not declare every SSPX priest unordained or every SSPX Eucharist invalid. Where a validly
ordained priest uses valid matter, form, and intention, Eucharistic validity remains a sacramental question distinct
from schism and liceity. Earlier special faculties for confession and arrangements for marriage cannot simply be
quoted as though the July 2026 act had not changed the controlling facts. Current law must be read from its current
endpoint.

7.7 Independent, sedevacantist, and separated bodies

No global verdict can responsibly validate every sacrament claimed by an independent network. Apostolic lineage
must be documented; the ordaining rite and intention must be known; each minister and act must be evaluated;
Penance faculties and Catholic matrimonial form present separate barriers. A body may possess valid episcopal orders
while lacking canonical mission. Another may have broken or doubtful lineage. Self-certification is not competent
ecclesiastical judgment.

Sedevacantism also adds a doctrinal rupture: it treats the postconciliar popes and often the revised sacramental rites
as invalid or doubtful. That assertion is not made true by the antiquity of the liturgy used. A traditional form can be
used to enact a non-Catholic ecclesiology. Conversely, a Catholic celebrant’s use of the postconciliar form does not
make his Orders doubtful.

7.8 Recipient, fruit, and sacrilege

The sacraments work ex opere operato: Christ is faithful when the sign is validly enacted. They do not sanctify a
resistant recipient mechanically. Baptism and Orders validly confer character even when received illicitly; sacramental
Communion by one conscious of grave sin can be objectively valid and personally sacrilegious; absolution cannot
justify a person who withholds contrition. Validity concerns whether Christ’s sacramental act occurs. Fruitfulness
concerns how grace is received. Culpability concerns knowledge, freedom, and consent.

If a validity defect is credibly suspected, the answer is not Internet diagnosis or casual repetition. Records, exact
formulas, matter, ordination lineage, faculty, canonical form, and competent judgment must be gathered. Conditional
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administration has a disciplined place where a positive prudent doubt cannot otherwise be resolved; it is not a ritual
expression of generalized mistrust.

Canonical boundary

This chapter states universal Latin principles as of 13 July 2026. It cannot determine an individual’s Baptism,
Orders, absolution, marriage, excommunication, or Sunday obligation. Such cases require the complete facts,
current particular and proper law, and the competent ordinary, tribunal, dicastery, or qualified canonist.

8 Eucharistic Discipline: Reception, Reverence, and Ministry

The Eucharist is not made safer by collapsing law into taste. Communion on the tongue is a universal right under
current Roman discipline; Communion in the hand is a lawful territorial permission where recognized and may be
chosen by the communicant. Kneeling expresses adoration; standing can lawfully express the ordered procession of the
pilgrim Church. An extraordinary minister can distribute validly consecrated Communion when the Church deputes
that service; routine use without genuine need contradicts the discipline that makes the ministry extraordinary. None
of those propositions cancels another.

8.1 Who should receive

Canon 912 begins generously: any baptized person not prohibited by law can and must be admitted to Holy
Communion. The surrounding canons give the sacramental shape of that generosity. A person conscious of grave
sin must not receive without prior sacramental confession unless a grave reason and lack of opportunity concur, in
which case perfect contrition includes the resolve to confess as soon as possible (can. 916). Canon 915 concerns the
minister’s public discipline toward those under a canonical exclusion; it is not a license for ministers to investigate
consciences in the Communion line.

The ordinary fast is at least one hour before Communion from food and drink, except water and medicine; elderly,
infirm, and caregivers receive the law’s mitigation (can. 919). A person may receive twice on the same day, but the
second reception must occur within a Mass in which the person participates, apart from the special law of Viaticum
(can. 917 and its authentic interpretation). Children require sufficient knowledge and careful preparation, while danger
of death requires only the capacity to distinguish Christ’s Body and receive reverently (can. 913).

These are minimum juridical boundaries, not a complete spirituality. Recollection, appropriate dress, sacramental
confession, thanksgiving, restitution, and reconciliation with one’s neighbor dispose the person to receive fruitfully.
Neither Missal teaches automatic Communion. The older order’s repeated Domine, non sum dignus and the newer
order’s common form both place mercy before the communicant.

8.2 Tongue and hand: history and present law

Patristic sources witness reception in the hand under careful disciplines, including Cyril of Jerusalem’s mystagogical
instruction. Other early evidence stresses fear of losing a particle, reception by the mouth, and changing customs. The
later Western norm of the minister placing the Host on the tongue developed with intensified Eucharistic reverence,
kneeling, and protection of the Species. It is bad history to call hand reception a Protestant invention without ancient
precedent; it is equally bad history to import the modern standing queue, bare-handed distribution, and surrounding
culture wholesale into one patristic passage.

Paul VI’s Memoriale Domini (1969) surveyed the Latin episcopate, retained the traditional manner of ministerial
placement on the tongue, and warned of dangers to reverence, doctrine, and fragments. It nevertheless allowed a
controlled territorial exception where the contrary practice had already taken root and where the required episcopal
vote and Apostolic confirmation were obtained. A 1974 notification elaborated the manner of the permission. The
United States later received it. Communion in the hand is therefore neither the universal default created by Vatican
II nor an intrinsically sacrilegious act when lawfully and reverently chosen.

Current universal discipline, as summarized by Redemptionis Sacramentum 90–92, forbids denial solely because a
communicant kneels; every Catholic has the right to receive on the tongue; and the communicant may receive in the
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hand where the conference has the recognized permission. If there is a danger of profanation, Communion in the
hand is not to be given. The current United States GIRM ordinarily names standing as the common posture and a
bow as the act of reverence, but expressly says a kneeling communicant is not to be denied on that ground. The
communicant, not the distributor, chooses tongue or hand where both are lawful.

Claim Current judgment Reason Error avoided

“Tongue is
forbidden
because the
parish stands.”

False. Reception on the
tongue remains a right, and
kneeling alone is not grounds
for refusal.

Universal norms control
territorial posture.

Local uniformity cannot erase a
recipient’s protected mode.

“Hand reception
is always
sacrilege.”

False as a universal moral
judgment where competent
authority permits it and the
Host is received reverently.

The Church can regulate the
mode of reception; sacrilege
requires profanation or grave
contempt, not mere use of a
permitted mode.

Prudential preference is not
elevated into a validity or
orthodoxy test.

“The early
Church proves
the modern
practice should
be universal.”

False. Ancient evidence is diverse and
embedded in disciplines unlike
the modern practice; antiquity
alone is not a norm.

Archaeologism does not replace
living authority.

“A dropped
particle does not
matter because
Christ is wholly
present.”

False conclusion. Christ is wholly present under
every remaining Eucharistic
species; that is precisely why
fragments receive serious care.

Metaphysical truth strengthens
rather than relaxes reverence.

In the 1962 Order, the normative ritual is kneeling reception on the tongue from the priest, with the Communion plate
used to guard the Host. That celebration must follow its own approved books. A general contemporary permission for
hand reception or lay distribution does not by itself authorize a priest to hybridize the 1962 rite; canon 846 forbids
private addition, omission, or alteration. A contrary particular faculty would need to be established, not presumed.

8.3 Ordinary and extraordinary ministers

Terminology carries theology. The ordinary ministers of Holy Communion are bishop, priest, and deacon (can. 910
§1). An instituted acolyte and another faithful deputed according to canon 230 §3 are extraordinary ministers of Holy
Communion. The unordained person is not an “extraordinary minister of the Eucharist”: only a validly ordained
priest can confect the Eucharistic sacrifice, and only bishop or priest acts as its minister in that strict sense.

Redemptionis Sacramentum 151–160 describes extraordinary distribution as supplementary and provisional. It is
warranted where no ordained minister is present, where the ordained minister is impeded by weakness, advanced age,
or another genuine reason, or where the number of communicants would unduly prolong the celebration. It rejects use
merely to increase lay participation, routine substitution while sufficient clergy are present, and an expansive reading
of slight prolongation. The diocesan bishop regulates deputation within universal law; a pastor does not create a
parallel lay office by scheduling custom alone.

An extraordinary minister distributes the already consecrated Species validly when lawfully deputed. Improper use
does not invalidate the Mass, undo consecration, or make a recipient consume bread. It can be a serious liturgical
abuse, obscure the relation of Orders to Eucharist, expose the Sacrament to risk, and require correction. Conversely,
genuine necessity does not demean the Eucharist: the Church’s deputation orders humble service to sacramental
access.
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Circumstance Disciplinary result Sacramental result

Priest and deacon
can distribute
without
unreasonable
prolongation

They should exercise their ordinary
ministry; adding lay distributors merely
for symmetry or speed is not justified.

The Eucharist remains valid if extraordinary
ministers are nevertheless used; the issue is
liceity and sign.

Large congregation
and too few
non-impeded
ordinary ministers

Properly instituted or deputed faithful
may assist according to diocesan norms.

Their distribution does not consecrate; it
conveys the already consecrated Body and
Blood.

Priest remains
seated while lay
ministers distribute
without impediment

Contrary to the supplementary nature
of the ministry.

Does not by itself invalidate the Mass or
Communion.

No priest is
available for Mass

A lawful Communion service may
sometimes be led under diocesan norms
using reserved Sacrament.

No Eucharistic sacrifice occurs and no new
consecration is effected. It is not “Mass
without a priest.”

1962 Mass The proper books assign distribution to
the priest and provide no lay
extraordinary-minister role.

A modern lay role may not be inserted by
private initiative.

8.4 One species, both species, and intinction

Christ is whole and entire—Body, Blood, soul, and divinity—under either Eucharistic species and under every part
after separation. Communion under bread alone is therefore complete and is the inherited discipline of the 1962 parish
rite. The postconciliar Missal widens Communion under both kinds because the fuller sign more clearly expresses the
Eucharistic banquet, new covenant in Christ’s Blood, and eschatological feast. Fuller sign does not mean more Christ
or more grace by quantity.

The diocesan bishop and liturgical law govern when the chalice is offered. A communicant is never required to receive
from it, and pastoral risk, numbers, health, or danger of profanation can counsel against it. The communicant may not
self-communicate by taking the Host or passing the chalice. Intinction is performed by the minister; the communicant
receives the intincted Host on the tongue and may not dip a Host by hand. Bread used must remain valid wheat
bread, and wine valid grape wine.

For serious gluten intolerance, low-gluten hosts that remain truly wheat bread can be valid; completely gluten-free
substitutes cannot. Mustum that remains grape product can be used under competent permission for a priest or
communicant unable to take ordinary wine. These provisions join sacramental realism to pastoral care rather than
altering matter by sentiment.

8.5 Reservation, vessels, fragments, and the sacred place

Consecrated Species are reserved principally for Viaticum and Communion of the sick, and secondarily for adoration.
The tabernacle must be secure and worthy; the sanctuary lamp signifies the Presence. Sacred vessels, purification,
transport, and custody follow law because Christ remains present as long as the Eucharistic species remain. Neither
casual handling nor the opposite superstition that grace depends on a particular vessel understands the reason for
discipline.

The current books permit designated ministers to purify vessels under their law; the 1962 books assign their own
roles and actions. Spills and dropped Hosts require immediate reverent response according to the applicable rite. The
minister should watch that the communicant consumes the Host and should prevent removal or profanation. These
are not aesthetic extras. They are practical consequences of transubstantiation.
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8.6 Lawful minimum and ars celebrandi

Discipline cannot generate devotion by decree, but it can protect the conditions in which devotion grows. Tongue
reception should never become a badge of superiority; hand reception should never be handled casually. Kneeling
should not become defiance; standing should not become indifference. Clergy should not treat extraordinary ministers
as a staffing convenience; the faithful should not treat genuine deputation as counterfeit priesthood.

At both Missals the strongest reform begins before arguments about posture: preach the Real Presence, restore
confession, observe the fast, celebrate without haste, use worthy music and silence, protect every fragment, and give
thanksgiving time. The controversy becomes fruitful when the object is Christ rather than the identity of a faction.

Governing judgment

The received-on-the-tongue discipline has unique protective and symbolic strengths and remains every commu-
nicant’s right. Lawful hand reception is not intrinsically invalid, heretical, or sacrilegious; it demands vigilant
reverence and can be withheld where profanation threatens. Extraordinary lay distribution is truly extraordinary:
necessity can justify it, routine convenience cannot, and misuse is an abuse rather than a retroactive invalidation
of the Eucharist.

9 Current Law for the Older Roman Books

The Church’s judgment about a Missal’s sacramental goodness is not identical with the law governing who may use it.
A rite can be venerable and valid while its public celebration is restricted. A priest can possess valid Orders without
the faculty, office, or permission needed for a particular act. A religious institute can be fully canonical without
enjoying an unrestricted liturgical privilege. These distinctions are indispensable to reading the last half-century.

9.1 From concession to broad faculty and back to restriction

Date Act Legal significance

1971 England and Wales concession Authorized limited celebrations with the older Order
under stated conditions. Its famous petitioners did not
create a universal right, and the concession did not
govern other territories.

1974 Congregation notification Presented the revised Missal as the book to be used after
publication of approved vernacular editions, apart from
concessions. It marks practical legal replacement even
though later debate concerned formal abrogation.

1984 Quattuor abhinc annos Authorized diocesan bishops to grant an indult under
restrictive conditions, including acceptance of the
reformed Missal’s legitimacy.

1988 John Paul II, Ecclesia Dei
adflicta

After Archbishop Lefebvre’s unlawful consecrations,
urged wide and generous application for faithful attached
to earlier forms and established the Pontifical
Commission Ecclesia Dei. New communities reconciled or
formed under this settlement.

2007 Benedict XVI, Summorum
Pontificum

Described one Roman Rite in ordinary and extraordinary
forms, declared the 1962 Missal never juridically
abrogated, and gave Latin priests a broad faculty for
private Mass and regulated group requests.

2011 Universae Ecclesiae Interpreted the 2007 law, protected access, and assigned
supervision to the Ecclesia Dei commission.
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Date Act Legal significance

2019 Francis, apostolic letter on the
Ecclesia Dei commission

Suppressed the former commission and assigned its tasks
to a special section of the Congregation for the Doctrine
of the Faith; institutional supervision later changed again.

16 Jul 2021 Francis, Traditionis custodes Replaced the 2007 framework, called the books of Paul
VI and John Paul II the unique expression of the Roman
Rite’s lex orandi, restored restrictive episcopal
authorization, and abrogated inconsistent prior norms.

18 Dec 2021 Dicastery Responsa Gave binding answers and explanatory notes on locations,
sacraments, readings, bination, and priestly
authorization.

11 Feb 2022 Particular decree for FSSP Granted members a personal faculty to use the 1962
Missal, Ritual, Pontifical, and Breviary under the
decree’s territorial conditions; it is not a general privilege
for every older-book community.

20 Feb 2023 Papal audience rescript Reserved to the Apostolic See dispensations concerning
use of parish churches, erection of personal parishes, and
authorization of priests ordained after the motu proprio.

2 Jul 2026 DDF SSPX explanatory note Following unlawful episcopal consecrations, identified
SSPX ministers as schismatic and excommunicated under
canon 1364 §1; declared their sacraments illicit and their
Penance and assisted marriages invalid; exhorted faithful
to abstain from their events.

This sequence resists two mirror myths. The 1962 Missal did not remain universally available on unchanged 1570
terms after 1970. The Church also did not judge it intrinsically harmful or sacramentally false: successive popes
conceded, expanded, organized, and then restricted its celebration. Law changed because legislators made prudential
and ecclesiological judgments, not because Eucharistic matter and form oscillated.

9.2 What Traditionis custodes presently requires

Article 2 calls the diocesan bishop the moderator, promoter, and guardian of the liturgical life in his diocese and
gives him exclusive competence to authorize use of the 1962 Missal according to the Apostolic See’s guidelines. For
groups already celebrating, article 3 requires him to determine that they do not deny the validity and legitimacy of
the reform, designate locations, establish days, ensure readings are proclaimed in an approved vernacular translation,
appoint a suitable delegate, review erected personal parishes, and refrain from authorizing new groups.

The ordinary location may not be a parish church and a new personal parish may not be erected without the reserved
dispensation. The 2023 rescript confirms that these are matters reserved to the Apostolic See rather than dispensations
a diocesan bishop may silently grant on his own. A concrete diocesan decree remains necessary to know which church,
schedule, celebrant, and conditions actually apply.

Article 4 distinguishes priests ordained after 16 July 2021: they must submit a formal request to the bishop, who is
to consult the Apostolic See before granting authorization. The 2023 rescript treats this authorization as reserved.
Priests already celebrating were also to seek the diocesan bishop’s authorization to continue. A priest’s general faculty
to celebrate Mass is not by itself the special authorization to choose the 1962 book.

Article 6 places institutes of consecrated life and societies of apostolic life erected under the former Ecclesia Dei
commission under the competence of the Dicastery for Institutes of Consecrated Life and Societies of Apostolic Life.
This establishes governance; it does not publish one identical liturgical faculty for all of them. Article 7 assigns the
competent dicasteries supervisory authority. Article 8 abrogates prior norms, instructions, permissions, and customs
that do not conform to the motu proprio.
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9.3 Other sacraments and books

The 2021 Responsa refuses a casual inference from permission for the Missal to permission for every old book. It
allows use of the last typical edition of the Rituale Romanum only for canonically erected personal parishes under the
stated authorization and does not authorize use of the former Pontificale Romanum as a general diocesan option.
The bishop must also ensure that approved vernacular Scripture is proclaimed, and the permitted older celebration
may not be used to construct a hybrid lectionary or private translation.

These general restrictions can yield to valid special law. The FSSP decree dated 11 February 2022 expressly permits
its members to celebrate Mass, sacraments, rites, and the Office according to the typical editions in force in 1962,
naming the Missal, Ritual, Pontifical, and Breviary. In the fraternity’s own churches and oratories the faculty is
personal; elsewhere it operates only with the local ordinary’s consent, apart from private Mass. The decree also asks
the members to consider the provisions of Traditionis custodes insofar as possible. Its wording cannot be generalized
to the ICKSP, IBP, a monastery, a diocesan priest, or a lay group without their own competent act.

Canonical boundary

Canonical erection answers “what is this body in the Church?” Liturgical faculty answers “which books may
this minister use, where, and under what conditions?” A pontifical-right institute can still need local consent; a
diocesan association can possess a particular authorization; a former Ecclesia Dei relationship does not prove a
current unbounded faculty. The community census therefore reports status and public liturgical basis in separate
columns.

9.4 The bishop’s power and its boundary

A bishop is not a branch manager executing taste. He possesses ordinary, proper, and immediate authority in his
diocese under universal law and must guard unity, rights, doctrine, sacraments, and pastoral good. Under current
older-book law he assesses groups and celebrants, issues concrete authorizations, ensures competent pastoral care, and
applies reserved procedures. He cannot dispense from what the Apostolic See has reserved to itself unless authorized,
nor can a priest evade his judgment by invoking a global Internet interpretation.

At the same time, governance should be juridically intelligible. Restrictions affect faithful whose attachment may be
doctrinally sound and spiritually fruitful. Clear decrees, stated terms, stable transition, access to sacraments, and
charitable dialogue serve communion better than collective suspicion. Traditionis custodes itself distinguishes groups
that deny the reform’s validity from those who do not; evidence about a concrete community matters.

9.5 What the faithful may and may not infer

A Catholic may love the 1962 Mass, believe that it embodies ritual goods more successfully, attend an authorized
celebration, and work lawfully for its preservation. Preference is not rejection of Vatican II or the postconciliar Missal.
The faithful may also prefer the reformed Missal and criticize traditionalist subcultures without treating the old
liturgy as poisoned.

No lay petition creates a faculty. A published schedule does not prove current authorization. A valid Eucharist does
not automatically fulfill every moral obligation without regard to the community that offers it. After the DDF act of
2 July 2026, the faithful should not apply older SSPX statements as present law; the competent dicastery expressly
exhorts abstention from the Society’s celebrations and activities. Attendance alone is not mechanically formal schism,
but knowing adhesion to a separated ecclesiology is another matter.

Likewise, an indult-era foundation is not necessarily unlawful merely because its public authorization is difficult to
locate online. Proper law and administrative acts can be nonpublic. The responsible response is to ask the competent
diocese or institute, not to pronounce guilt from silence.
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9.6 Common legal category errors

Statement Verdict Correct category Why it fails

“Quo primum
gives every
priest an
immutable right
to 1570/1962.”

False. Continuing papal disciplinary
competence.

Pius V himself legislated a current
book; his successors revised it and
can regulate its use. The 1962
book is not the 1570 edition.

“Benedict said
never abrogated,
so the 2007
rules can never
change.”

False. A later legislator can change
disciplinary law.

Traditionis custodes expressly
abrogates inconsistent norms.
Benedict’s historical-juridical
judgment does not freeze his
regulatory scheme.

“A valid Mass is
automatically
licit.”

False. Validity and liceity. A valid priest can consecrate
while acting without permission,
outside communion, or against
liturgical law.

“A canonical
institute
automatically
has unrestricted
1962 faculties
everywhere.”

False. Juridic status, proper law, and
territorial consent.

Erection and liturgical
authorization answer different
questions.

“Every old rite
is forbidden
except the 1962
Roman Missal.”

False. Rite-specific and
institute-specific law.

Ancient Latin rites and uses,
special law, and proper liturgical
books cannot be collapsed into
one Roman permission.

Governing judgment

The present general law is restrictive, not annihilative. It treats the postconciliar books as the Roman Rite’s unique
normative expression while allowing bounded celebration of the 1962 Missal through competent authorization and
special law. Catholics should neither pretend the 2007 regime still governs nor transform a mutable discipline into
a doctrinal condemnation of the old Mass.

10 A Catholic Pastoral Judgment

The choice offered to most Catholics is not an abstract duel between perfect editions. It is a concrete Sunday among
particular priests, people, distances, permissions, catechesis, music, and family needs. The rite matters because
ritual forms souls. Communion matters more because the Eucharist makes the Church and cannot be detached from
the bishops through whom apostolic governance remains visible. A prudent decision therefore begins neither with
aesthetics nor convenience but with Catholic reality.

10.1 A hierarchy of questions

Order Question to establish Pastoral consequence

1. Communion Is the community in full communion
with the Roman Pontiff and the local
Catholic hierarchy?

A separated body is not a parallel Catholic
parish even if its liturgy is visually magnificent.
Current competent warnings control over old
reputations.
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Order Question to establish Pastoral consequence

2. Sacramental
certainty

Are ministers validly ordained, and are
the matter, rite, faculties, delegation,
and canonical form appropriate to the
sacrament?

Do not generalize from a valid-looking Mass to
Penance, Confirmation, or Matrimony. Ask
the diocese when evidence is unclear.

3. Authorization Is this minister authorized to use this
book in this place on these terms?

A website schedule or canonical institute name
is not enough where special law is required.
Lawful old-form communities should be able to
identify their ecclesiastical superior.

4. Doctrine Does preaching receive the Church’s
dogmas, the validity and legitimacy of
approved rites, Vatican II’s real
authority, and the living papal office?

Preference becomes sectarian when it needs
the Church to have defected. Equally, reform
rhetoric becomes destructive when it mocks
inherited Catholic worship.

5. Celebration Are the approved books followed with
reverence, worthy music and silence,
careful Eucharistic custody, and
restrained personality?

Abuse should be documented and addressed; it
should not be converted immediately into a
declaration of invalidity.

6. Formation Are Scripture, confession, moral
doctrine, prayer, charity, and liturgical
understanding taught?

A splendid ceremony without conversion can
become theater; a plain but faithful parish can
be a real school of holiness.

7. Fruits Does the community cultivate humility,
ecclesial charity, vocations, family
stability, service, and hope rather than
fear, contempt, and conspiracy?

Fruits matter after doctrine and law are
secured; apparent zeal cannot sanctify schism
or abuse.

This order is not a claim that authorized ugliness is good. It is a refusal to trade the visible bonds of the Church for
beauty. Once communion, sacramental certainty, and authorization are secured, Catholics may compare ritual goods
vigorously and work for the more reverent celebration of whichever Missal is available.

10.2 Reasons a Catholic may prefer the 1962 Missal

A person may reasonably judge that the older order’s silence, fixed Canon, eastward common orientation, Latin, chant,
ritual stability, repeated propitiatory language, kneeling reception, annual recurrence, and continuity with ancestors
better dispose that person or family to adoration. The preference may also arise from experience of doctrinally serious
preaching, confession, large families, and intentional community life. None of those goods is imaginary merely because
online polemic can exploit them.

The preference becomes disordered when it says Christ is absent from the reformed Mass, every revised sacrament is
doubtful, the Church ceased to be visible, or obedience never binds unless one privately approves. It also becomes
spiritually dangerous when knowledge of rubrics produces contempt for ordinary Catholics. Tradition is received
obedience across generations, not a license to select a favorite papal year against the living Church.

10.3 Reasons a Catholic may prefer the postconciliar Missal

A person may reasonably value the much broader lectionary, vernacular comprehension, audible presidential prayer,
common intercession, sung responses, regular Communion under both kinds, and a parish community spanning ages
and cultures. A reverent celebration in Latin or vernacular, with chant, common orientation, careful silence, worthy
vesture, and faithful rubrics, can embody continuity more strongly than stereotypes admit. The current book permits
more traditional ars celebrandi than many parishes use.

The preference becomes disordered when it treats silence as passivity, Latin as exclusion, kneeling as disobedience, the
Roman Canon as an embarrassment, or every inherited discipline as clericalism. “Pastoral” does not mean casual, and
intelligibility does not require the priest to become an entertainer. The Missal’s flexibility is a trust, not ownership.
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10.4 Abuse, scandal, and proportionate response

When a serious abuse occurs, establish the exact act, book, date, minister, and evidence. Distinguish dislike from
violation and violation from invalidity. A charitable first inquiry to the celebrant or pastor can resolve misunderstanding;
persistent grave matters may be presented factually to the diocesan bishop and, under the applicable procedure, the
competent dicastery. Public accusation before evidence can wound reputations and the Eucharistic community.

The same discipline applies to old-form communities. Pre-1955 ceremonies, unauthorized translations, insertion of lay
roles, omission of the name of the pope, political preaching, or claims of supplied jurisdiction are not made lawful by
tradition. A Catholic should not let dissatisfaction with one diocesan parish lower the evidentiary standard applied to
an independent chapel.

10.5 Children, converts, and family decisions

Children can learn either form deeply. The older rite often requires more deliberate explanation of Latin, silent prayer,
and ritual layers; the newer rite requires formation against reducing audible language to ordinary conversation. A
bilingual hand missal can aid but not replace attention. Singing the Ordinary, reading Sunday Scripture beforehand,
explaining vesture and gestures, and keeping thanksgiving afterward turn attendance into formation.

Converts and those returning after absence should be led first to Christ, Creed, sacraments, moral life, and communion,
not immediately recruited into a liturgical faction. Couples preparing for Matrimony must use a legitimately delegated
Catholic minister and the applicable form; affection for a chapel cannot cure a defect. Families considering a distant
community should weigh stability, confession, catechesis, children’s friendships, charitable service, and travel burdens
without making convenience the sole criterion.

10.6 The Sunday obligation and separated celebrations

Canon 1248 describes fulfillment through assisting at a Mass celebrated in a Catholic rite, and the Church supplies
other provisions where participation is impossible. Whether a concrete event satisfies the obligation, whether
attendance is morally permissible, and whether scandal or adhesion is present can turn on facts. This paper does not
give a universal permission for irregular chapels.

The 2 July 2026 DDF note now expressly exhorts the faithful to abstain from SSPX celebrations and activities. One
may not evade that current pastoral judgment by quoting a diocesan FAQ from 2017 or the former special confession
provision. A person in a difficult location should consult the diocesan authority about obligation and alternatives
rather than construct necessity jurisdiction alone.

10.7 Mutual correction under one sacrifice

The older liturgy asks the reformed liturgical world whether accessibility has become familiarity, option has become
instability, participation has become activity, and pastoral adaptation has obscured propitiatory sacrifice. The
reformed liturgy asks older-form communities whether silence is actually inhabited, Scripture understood, the faithful
engaged in the Church’s mission, and historical inheritance distinguished from a frozen ideology. Each question can
be received without surrendering a legitimate preference.

The most credible future is not mutual extinction. It is a Church in which the postconciliar Missal is celebrated
according to its highest norms and the inherited Roman liturgy is approached without schismatic theory; where
bishops govern rather than stigmatize; where priests obey books rather than personalize them; and where every
communicant knows whom he receives.

Governing judgment

Prefer the form that truly leads you to adoration within the Catholic Church, but do not purchase ritual beauty
with separation or legal certainty with indifference to beauty. The primary reform is Eucharistic faith: confession
before grave sin, reverent reception, exact celebration, doctrinal preaching, thanksgiving, and charity flowing from
the altar.
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11 Conclusion: One Sacrifice, Unequal Histories, One Church

Pius V did not compose a new Mass after Trent. He promulgated a corrected Roman Curial inheritance and suppressed
younger unprotected variants while preserving ancient rites and uses under a two-hundred-year rule. His successors
revised that book repeatedly. The 1962 Missal is therefore a received and developed state of the Roman tradition, not
an ahistorical artifact.

Vatican II mandated serious liturgical reform under principles of participation, intelligibility, Scripture, legitimate
authority, demonstrated need, and organic growth. Paul VI’s Consilium constructed a much broader synthesis than
the council itself specified; Paul VI reviewed and promulgated it. The postconciliar Missal validly enacts the same
Eucharistic sacrifice and confesses Catholic doctrine. Its scriptural and ecclesial gains are substantial. So are the
historical discontinuity, option-driven variability, and ritual losses that deserve sober criticism.

The sacramental line is firm. The revised rites of all seven sacraments are valid. No abuse becomes invalid merely
because it is grave, and no valid act becomes licit merely because Christ remains faithful. Communion in the hand is
lawful where recognized but not compulsory; tongue reception remains a right. Extraordinary lay distribution is a
genuine service in necessity and an abuse when routine convenience empties “extraordinary” of meaning. The 1962
books carry their own discipline and may not be hybridized privately.

Finally, attachment to old books does not determine canonical status. The census ranges from a personal apostolic
administration and pontifical societies to local monasteries, uncertain public records, suppressed bodies, and openly
separated networks. After July 2026 the SSPX cannot be described from an earlier canonical snapshot. Catholic
tradition includes communion with the living apostolic hierarchy.

Two Missals do not mean two sacrifices or two Churches. They do reveal two ritual states with unequal historical
continuities, strengths, weaknesses, and laws. The Catholic task is to speak those differences without denying Christ’s
action, to obey without surrendering reason, and to reform what is poor without making rupture a sacrament.

A Scope, Edition, and Qualifications

A.1 Exact comparison witnesses

The controversy is usually named before its objects are defined. “The TLM” may mean the Roman Missal of 1962,
an earlier Holy Week, the pre-1955 calendar, any Latin Mass before 1970, or an entire social and devotional world.
“The Novus Ordo” may mean Paul VI’s 1969 Order of Mass, the complete Latin Missal of 1970, the third typical
edition, an English translation, celebration facing the people, Communion in the hand, guitars, altar girls, or an abuse
encountered in one parish. Those bundles must be disaggregated before comparison.

This paper compares two exact normative witnesses: the 1962 Latin typical edition of the Missale Romanum
promulgated under John XXIII, and the postconciliar Roman Missal represented by its 2002 third Latin typical
edition and 2008 emended reprint. Where concrete territorial discipline requires it, the current United States English
Missal, General Instruction, and complementary norms control. Latin controls the identity of both typical editions;
an approved U.S. English text controls only its identified territorial use. Earlier, transitional, and other Latin editions
or uses are identified in their own right rather than blended into either witness.

“Traditional Latin Mass” is retained as a familiar name for celebration according to the 1962 Missal, not as a claim
that it exhausts Latin tradition. “Postconciliar Missal” is normally preferred to “Novus Ordo,” because the latter can
ambiguously name the 1969 Order, the 1970 book, a later typical edition, a vernacular translation, or local practice.
The historical comparison follows antecedent Roman strata and printed witnesses through the 1962 book, the conciliar
reform and transitional books, and the 2002/2008 postconciliar horizon. Historical witness checks extend through 17
July 2026; mutable law, permissions, and the community census are frozen at 13 July 2026 unless a claim states an
earlier date.
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A.2 Five questions that must not collapse

Question What answers it What does not answer it

Validity Matter, sacramental form, valid
minister, ecclesial intention, and a
capable subject where the sacrament
requires one.

Beauty, antiquity, vernacular language, a
minister’s personal holiness, or a congregation’s
fervor.

Liceity Universal and particular law, faculties,
delegation, office, permissions, and
faithful observance of the approved rite.

Validity alone, private necessity theories, or the
claim that a preferred form is holier.

Doctrinal
integrity

The official rite read as a whole in the
Church’s faith and magisterial
interpretation.

An abuse, a tendentious paraphrase, or the
absence of every possible doctrinal emphasis
from every prayer.

Historical
continuity

Textual ancestry, ritual structure,
development, reception, authority, and
the scale and manner of change.

The bare fact of validity or a slogan that nothing
changed because the same sacrifice remains.

Pastoral
prudence

Reverence, intelligibility, formation,
stability, local circumstances, genuine
participation, and observed fruits under
Catholic doctrine.

A universal ranking deduced from one parish,
one generation, or one temperament.

Validity is the floor beneath Catholic comparison, not its ceiling. If an enacted Mass truly makes present Christ’s one
sacrifice, it is not thereby shown that every textual choice, translation, option, architectural fashion, or manner of
distribution is equally wise. Conversely, a severe historical or pastoral criticism cannot be converted into sacramental
invalidity merely to make the criticism sound ultimate. The Church’s categories protect both truth and the freedom
to reason.

A.3 Evidence, corpus, and method

Official books control what each rite actually prescribes. Conciliar and papal acts control doctrine and promulgation.
The Code and competent dicasteries control current universal discipline. Historical reconstruction uses primary
witnesses where they survive and specialist scholarship where no decree can narrate development. A community’s own
site may establish what it does; only competent ecclesiastical authority can establish its juridic status or faculties.

Direct quotations are short. Reproduced liturgical wording comes from identified received witnesses; surrounding
English is analytical summary, not recitation text. Claims of “suppression,” “abrogation,” “right,” “indult,” and
“schism” retain their legal objects and dates. The community appendix includes uncertain rows rather than laundering
absence of evidence into approval. Its audit rule is published because no public universal registry answers the popular
request for “all TLM congregations.”

Finally, this is a Catholic comparison, not an external plebiscite on dogma. It affirms Trent’s doctrine of sacrifice and
Real Presence, the Church’s authority over sacramental rites short of their divinely instituted substance, Vatican II’s
legitimate authority, and the validity of the revised rites. It also applies Sacrosanctum Concilium’s own demand that
innovation be genuinely required and grow organically from existing forms. The Church’s act and the Church’s stated
criterion belong together.

The corpus covers pre-Tridentine Roman diversity and the printed antecedents of 1570; revision through 1962;
conciliar and postconciliar reform; direct structural comparison; sacramental validity and Eucharistic discipline;
current older-book law; a bounded corporate-community census; and pastoral judgment. This source-audited working
paper is not an act of the Magisterium, a parallel Missal, a ceremonial, a liturgical authorization, an official canonical
census, an exhaustive register of Mass sites, or an opinion on an individual’s Orders, faculties, culpability, sacramental
eligibility, or canonical status. Short received wording identifies an exact witness; the paper neither republishes
vernacular liturgical books nor supplies recitation text.
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A.4 Legal scope and currentness

The current-law analysis applies the 1983 Code of Canon Law and universal Latin-Church liturgical law, with publicly
located special provisions, through 13 July 2026. It does not apply the Eastern Code to Eastern Catholics, inventory
every diocesan decree, infer a private rescript’s terms, or replace advice from the competent authority or a qualified
canonist with the complete facts. No act of Leo XIV repealing or replacing Traditionis custodes was located through
the cutoff. The controlling general framework is therefore the 2021 motu proprio, its 2021 Responsa, and the 2023
rescript, subject to valid particular, proper, or special law. Later competent law supersedes this snapshot.

A.5 Audit and review limits

The primary acts, edition boundaries, sacramental categories, and current legal endpoint have been source-audited.
The community census is reproducibly bounded but intrinsically perishable. Independent review by a liturgical
historian, sacramental theologian, Latinist, canonist, and persons competent in the proper law of the listed institutes
remains outstanding.

B Census of Older-Liturgy Communities and Canonical Status

There is no public Holy See database entitled “all TLM congregations.” The request can be answered honestly only by
publishing an inclusion rule, searching across categories, and preserving uncertainty. This census includes a corporate
jurisdiction, institute, society, public association, autonomous monastery, or organized separated body when its stable
common life materially centers on the 1962 Roman books or another pre-reform Latin use. It does not count every
Mass site, parish served by an institute, individual priest, lay association, occasional old-form celebration, Eastern
Catholic community, or Anglican Ordinariate.

Centralized institutes receive one row rather than a row for every apostolate. Canonically autonomous monasteries
receive distinct rows or a named grouped row. “Catholic” means a competent act or convergent official evidence
located the body in full communion; it does not certify that every house currently possesses every older-book faculty.
“No public current faculty located” reports a search result, not a declaration of unlawfulness. The complete row notes
and URLs are retained in the research record.

Completeness formula

The following is the complete set located under the repository’s disclosed protocol through 13 July 2026. It is not
an ontological guarantee that no small, new, renamed, private, or nonpublic community was missed. Status can
change by decree, suppression, merger, departure from communion, or reconciliation; the competent authority’s
later act controls over this table.

B.1 Catholic jurisdictions and centrally governed institutes

Body Principal place /
books

Canonical status located Current liturgical
qualification

Personal Apostolic
Administration of
Saint John Mary
Vianney

Campos, Brazil; older
Roman books

Personal apostolic
administration erected by John
Paul II in 2002; full
communion; personal
jurisdiction within defined
territory.

Papal reconciliation act
grants the older books up
to John XXIII under its
proper settlement; current
administration and
universal law still govern
particulars.
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Body Principal place /
books

Canonical status located Current liturgical
qualification

Priestly Fraternity of
Saint Peter (FSSP)

International; 1962
Roman books

Clerical society of apostolic life
of pontifical right, erected 1988;
full communion.

Public particular decree of
11 February 2022 names
Missal, Ritual, Pontifical,
and Breviary, with
local-consent conditions
outside its own churches
and oratories.

Institute of Christ
the King Sovereign
Priest (ICKSP)

International; 1962
Roman books

Clerical society of apostolic life
of pontifical right, erected in
that rank in 2008; full
communion.

Proper identity centers on
1962 books; a universal
public post-2021 faculty
text equivalent to the FSSP
decree was not located.
Local and proper acts
remain material.

Institute of the Good
Shepherd (IBP)

International;
traditional Roman rite

Clerical society of apostolic life
of pontifical right, erected 2006;
full communion.

Constitutive identity
publicly describes the
traditional rite as proper;
current territorial exercise
still depends on competent
law and permissions.

Institute of the
Missionaries of the
Holy Cross

Indonesia and missions;
traditional Roman
books

Reported as a society of
apostolic life of pontifical right,
erected 2004; current first-party
activity located, but the
primary erection decree was not
public in the checked corpus.

Stable older-book identity
reported; exact post-2021
public faculty was not
located. Status should be
confirmed with the
competent dicastery for a
juridic use.

Institute of Saint
Philip Neri

Berlin; 1962 Roman
books

Clerical society of apostolic life
of pontifical right, erected by
the former Ecclesia Dei
commission in 2004; full
communion.

Stable older-book
apostolate; current public
faculty terms not located in
a universal act.

Fraternity of Saint
Vincent Ferrer

Chémeré-le-Roi,
France; traditional
Dominican Rite

Religious institute of pontifical
right, canonically erected in
1988; full communion.

Uses its Dominican proper
rite rather than being a
1962 Roman institute;
included because the
question otherwise erases a
Latin use preserved in
principle by Pius V.

Canons Regular of
the Mother of God

Lagrasse, France; older
Roman and canonical
liturgy

Abbey / institute of pontifical
right within the Canonical
Family of the Mother of God;
full communion.

Stable traditional liturgical
identity; current public
faculty terms were not
separately located.

Canonesses of the
Mother of God

Azille, France; older
Roman and canonical
liturgy

Women’s institute of pontifical
right within the same canonical
family; full communion.

Canonically distinct female
branch; stable older liturgy
reported by its official
materials.
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Body Principal place /
books

Canonical status located Current liturgical
qualification

Adorers of the Royal
Heart of Jesus Christ
Sovereign Priest

ICKSP houses
internationally; 1962
books

Women’s society within the
ICKSP canonical family; full
communion and pontifical
governance reported by official
institute sources.

Liturgical life depends on
the institute’s proper
framework and local law;
not an independent priestly
faculty.

These are the bodies for which a centralized public juridic identity is strongest. “Pontifical right” does not mean
exemption from all diocesan liturgical regulation. It names the body’s ecclesial governance and dependence; the
specific faculty to use a book is still read from constitutions, rescripts, decrees, and territorial consent.

B.2 Catholic local associations, monasteries, and mixed-use institutes

The following table is deliberately more qualified. Autonomous monasteries do not become branches of the FSSP
because its priests serve them. A diocesan public association is genuinely canonical but not yet a pontifical institute.
A mixed-form community is included only where older liturgy materially belongs to its common identity rather than
appearing as an occasional schedule item.

Community Place / books Canonical status located Audit qualification

Society of the
Missionaries of Divine
Mercy

Fréjus–Toulon, France;
1962 and current
Roman books

Public association of the
faithful erected by the
diocesan bishop; full
communion.

Active official community
sources located amid a
prolonged formation and
ordination dispute; no claim
is made that every proposed
ordination or older-book
use is presently authorized.

Fraternity of Saint
Joseph the Guardian

France / Chile; older
Roman books

Public association of the
faithful erected in
Fréjus–Toulon; full
communion reported.

Current first-party material
is limited; public post-2021
faculty not located.

Schola Veritatis, male
and female houses

Aysén, Chile; older
Roman books

Public association originally
erected in the Diocese of
Córdoba; male and female
communities reported.

Cross-diocesan present
governance and current
faculty require competent
confirmation; retained as an
authority-qualified located
body.

Canons Regular of
Saint John Cantius

Chicago, United States;
both Roman forms

Public clerical association
under the Archdiocese of
Chicago; full communion.

Erection decree names both
forms. Concrete older-book
celebrations remain subject
to the archdiocese and
current universal law.

Canons Regular of the
New Jerusalem

Charles Town, West
Virginia; 1962 Roman
books

Public clerical association
under the Diocese of
Wheeling–Charleston; full
communion.

Official site and diocesan
placement locate an active
traditional community;
current Mass schedule is not
itself a universal faculty.

Canons Regular of
Saint Thomas Aquinas

Springfield, Illinois;
1962 Roman books

Diocesan public association /
community under the local
ordinary as publicly reported;
full communion.

Primary current erection
and faculty texts were not
located in the checked
public corpus; verify with
the diocese.
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Community Place / books Canonical status located Audit qualification

Abbey of Saint Mary
Magdalene, Le
Barroux

Vaucluse, France; older
Roman books

Canonical Benedictine abbey,
member of the Benedictine
Confederation; full
communion.

Stable traditional use
publicly documented;
post-2021 terms are
proper/local, not inferred
from FSSP law.

Abbey of Our Lady of
the Annunciation, Le
Barroux

Vaucluse, France; older
Roman books

Autonomous Benedictine
women’s abbey; full
communion.

Separate juridic monastery
from the men’s abbey;
stable traditional use
located.

Our Lady of La Garde
Abbey

Lot-et-Garonne,
France; older Roman
books

Canonical Benedictine abbey
founded from Le Barroux; full
communion.

Stable use located in abbey
sources; exact current
special act not public in the
checked corpus.

Our Lady of
Fontgombault Abbey

Indre, France; older
Roman Mass and
monastic Office

Benedictine abbey of the
Solesmes Congregation; full
communion.

Principal house of a
traditional liturgical family;
not a separate “Ecclesia Dei
society.”

Randol Abbey Puy-de-Dôme, France;
older Roman Mass and
monastic Office

Benedictine abbey of the
Solesmes / Fontgombault
family; full communion.

Autonomous monastery
counted separately; stable
use reported.

Triors Abbey Drôme, France; older
Roman Mass and
monastic Office

Benedictine abbey of the
Solesmes / Fontgombault
family; full communion.

Autonomous monastery;
stable use located.

Our Lady of Clear
Creek Abbey

Oklahoma, United
States; older Roman
Mass and monastic
Office

Benedictine abbey of the
Solesmes Congregation,
founded from Fontgombault;
full communion.

Official liturgy page locates
the older books; diocesan
and proper law govern
public exercise.

Saint Paul of Wisques
Abbey

Pas-de-Calais, France;
older Roman Mass and
monastic Office

Benedictine abbey whose
recent community was
renewed from Fontgombault;
full communion.

Current stable use reported;
no universal privilege
inferred.

Monastery of Saint
Benedict in Norcia

Umbria, Italy; older
Roman Mass and
monastic Office

Canonical Benedictine
monastery / priory under
competent ecclesiastical
authority; full communion.

Official community
materials identify stable
traditional liturgy; exact
present juridic rank should
be checked before legal
reliance.

Silverstream Priory County Meath, Ireland;
older Roman Mass and
monastic Office

Canonical Benedictine
conventual priory under the
Bishop of Meath; full
communion.

Stable older liturgy and
Eucharistic charism located;
proper and diocesan law
control.

Notre Dame Priory Tasmania, Australia;
older Roman Mass and
monastic Office

Canonical Benedictine
monastery under the
Archdiocese of Hobart; full
communion.

Official sources establish
active community; exact
rank and current faculty
remain local.

Vyšší Brod Abbey Czech Republic;
Cistercian traditional
use

Canonical Cistercian abbey;
full communion.

Uses Cistercian / older
Latin tradition rather than
simply the 1962 Roman
Missal.
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Community Place / books Canonical status located Audit qualification

Benedictines of the
Immaculate

Taggia, Italy; older
Roman books

Catholic Benedictine
community of diocesan
standing as publicly described.

Relocation and current
governance located in
first-party sources; primary
juridic decree not public in
checked corpus.

Religious Institute of
the Holy Cross of
Riaumont

Pas-de-Calais, France;
older Roman books

Catholic religious institute of
diocesan right / local
foundation as publicly
reported.

Stable use located, but
status materials are not
sufficiently public for a
more exact canonical claim.

Monks of the Most
Blessed Virgin Mary
of Mount Carmel

Wyoming, United
States; ancient
Carmelite use

Public association under the
Diocese of Cheyenne; full
communion.

Official sources identify
Latin Carmelite liturgical
life; its use is not
interchangeable with the
1962 Roman Missal.

Benedictines of Mary,
Queen of Apostles

Gower, Missouri; older
Roman Mass and
monastic Office

Canonical women’s
Benedictine abbey / religious
community under
ecclesiastical authority; full
communion.

Official liturgy materials
locate stable older use.

Congregation of the
Servants of Jesus and
Mary

Europe and missions;
both Roman forms

Catholic clerical religious
congregation; full communion.

Mixed use materially
belongs to the community,
but it is not an exclusively
1962 institute.

Oasis of Jesus the
Priest

Spain and houses
abroad; older Roman
books

Catholic women’s
contemplative institute under
ecclesiastical authority.

Stable traditional liturgy
reported; public primary
status documentation is
limited.

Sisters Victims of the
Sacred Heart of Jesus

France; older Roman
books

Catholic women’s community
/ institute under local
ecclesiastical authority as
publicly reported.

Retained with qualified
status because the current
primary juridic record was
not located.

Carmels of Jesus,
Mary and Joseph

Valparaiso, Nebraska;
Fairfield, Pennsylvania;
Post Falls, Idaho;
Canyon, Texas;
Mathoura, Australia

Separate autonomous
Discalced Carmelite
monasteries in full
communion, not one
centralized congregation.

Official house sites locate
stable traditional liturgy.
Each monastery’s ordinary
and proper law must be
checked separately.

Other located
autonomous
traditional Carmels

Littleton, Colorado;
Alexandria, South
Dakota; Birkenhead,
England

Autonomous Discalced
Carmelite monasteries in full
communion as located through
house or diocesan sources.

Current use is
house-specific. Older
directory claims for Buffalo,
Kensington, Traverse City,
and other houses were not
promoted without current
corroboration.

Annunciation
Monastery of Poor
Clares

Minooka, Illinois Catholic autonomous Poor
Clare monastery as publicly
reported.

A stable older Mass was
located only through dated
directory evidence; current
faculty requires diocesan
confirmation, so the row is
not treated as fully verified.

This table is intentionally narrower than popular Internet lists. Ordinary Dominican priories that sometimes offer the
Dominican Rite, Oratories with one weekly 1962 Mass, and worldwide institutes in which a few priests use the older
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Missal are Mass sites or mixed local practices, not “TLM congregations” under the corporate rule. The Franciscan
Friars of the Immaculate, for example, are a Catholic pontifical institute, but an earlier community-wide turn to the
older Missal was restricted in 2013; they are not classified here as a present exclusively traditional institute.

B.3 Bodies whose former status no longer describes the present

Body Former public
description

Controlling current qualification

Sons of the Most Holy
Redeemer /
Transalpine
Redemptorists (FSSR)

Reconciled in 2008;
religious institute of
diocesan right erected in
2012 in Aberdeen;
traditional Roman books.

In a public declaration dated 2 May 2026 the
body rejected the papal claims of Paul VI
through Leo XIV and rejected juridical
recognition. It must now be listed as a
self-declared separated, sedevacantist claimant,
not as a Catholic traditional institute.

Missionaries of Saint
John the Baptist

Public association /
diocesan traditional
community in the Diocese
of Covington.

Suppressed effective in 2024. A January 2025
official diocesan notice stated that the former
entity and its renamed activity had no
connection with the diocese or Roman Catholic
Church. Former clerics’ individual canonical
condition is a separate question.

Monastery of Saint
Benedict, Brignoles

Self-described traditional
Benedictine foundation in
Fréjus–Toulon.

The diocesan bishop closed the association in
2022 after clandestine ordinations and
disobedience; it was not a monastery of the
Benedictine Confederation. Present independent
activity is not Catholic canonical continuity.

Franciscan Friars of the
Immaculate

Pontifical institute; both
Roman forms had become
prominent after 2007.

Remains a Catholic institute, but the Holy See’s
2013 intervention required authorization for the
1962 Missal. It fails this census’s present
stable-corporate-use rule unless a newer
competent act is shown.

Bellefontaine
traditional foundation
claim

2025 reports said Le
Barroux monks would
renew a former Trappist
monastery.

No sufficiently authoritative current erection and
faculty record was located by the cutoff; retained
as a lead in the research file, not promoted into
the verified Catholic table.

B.4 Separated, schismatic, sedevacantist, and independent bodies

This table does not call every member personally excommunicated or every claimed sacrament invalid. It states
corporate communion or recognition from competent acts and public self-description. “No recognition located” is not
a Holy See judgment on every lineage. These bodies cannot be treated as Catholic alternatives merely because their
rites look older.
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Body / family Books / reach Corporate status at
cutoff

Sacramental caution

Society of Saint Pius X
(SSPX)

International;
principally 1962
Roman books

DDF, 2 July 2026: sacred
ministers in schism and
subject to excommunication;
formal lay adherents meet
the stated schism criteria.
Not in full communion.

All sacramental ministry
illicit; Penance and assisted
marriages invalid under the
note. It does not declare
every Eucharist or Order
invalid. Faithful are
exhorted to abstain.

Sons of the Most Holy
Redeemer (FSSR)

Scotland, New Zealand,
and associated
missions; older Roman
books

Self-declared in 2026 that
Paul VI through Leo XIV
were not popes and that
Roman juridical recognition
was rejected. Separated /
sedevacantist claimant.

Its declaration itself casts
doubt on postconciliar rites;
Catholic validity judgments
still require act-specific
matter, form, minister,
intention, and faculty.

SSPX Resistance
family: Priestly Union
Marcel Lefebvre,
Society of Apostles of
Jesus and Mary, and
allied “Marian Corps”
bodies

International splinters;
older Roman books,
often pre-1955 variants

Broke from or operates
outside SSPX and has no
Catholic canonical
recognition located.

Lineages and faculties vary.
No umbrella presumption
establishes every ordination,
absolution, or marriage.

Avrillé Dominican
family and associated
traditional Dominican
houses

France and
foundations;
Dominican Rite

Aligned with the Resistance /
outside full Catholic
canonical recognition in
located sources.

A venerable Dominican rite
does not confer canonical
mission; individual
sacramental facts remain
distinct.

Santa Cruz Monastery
and allied resistant
monasteries

Brazil and related
houses; older Roman /
monastic books

Independent or
Resistance-aligned; no
current Holy See recognition
located.

Validity cannot be inferred
from monastic dress or
former relationships.

Bellaigue and related
independent
Benedictine houses

France; older Roman /
monastic books

Not in full communion or
without current canonical
recognition in the located
ecclesial record.

Each house and minister
requires independent
verification; no generic
Benedictine status supplies
faculties.

Servants of the Holy
Family

Colorado, United
States; older Roman
books

Independent
chapel/community;
competent diocesan sources
have not recognized it as
Roman Catholic.

Claimed sacramental
lineage and each act require
proof; Penance and
marriage present
faculty/form questions.

Congregation of Mary
Immaculate Queen
(CMRI)

International; older
Roman books

Sedevacantist body with no
Catholic canonical
recognition.

Possession of bishops
claimed through
independent lineages does
not confer Catholic mission
or Penance/marriage
faculties.

Society of Saint Pius V
(SSPV)

United States; older
Roman books

Sedevacantist body separated
from SSPX; no Catholic
canonical recognition.

Orders and acts require
case-specific evidence;
communion and liceity are
absent.
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Body / family Books / reach Corporate status at
cutoff

Sacramental caution

Institute / Union
Mater Boni Consilii
(IMBC)

Italy and missions;
older Roman books

Sedeprivationist body; no
Catholic canonical
recognition.

Its distinct thesis about
papal material/formal
occupancy does not restore
jurisdiction or make all
sacramental claims
self-proving.

Roman Catholic
Institute, Saint
Gertrude the Great
network, and related
conclavist or
independent clergy

United States and
missions; older Roman
books

Independent / sedevacantist
networks without Catholic
canonical recognition.

Networks divide and
lineages differ; no single
global validity verdict is
responsible.

Slaves of the
Immaculate Heart of
Mary, Richmond, New
Hampshire

United States; older
Roman books

Independent
Feeneyite-derived body
without current Catholic
canonical recognition
located.

Baptisms or other acts
require their own facts;
corporate use of Catholic
devotions does not establish
communion.

Fraternité Notre-Dame
and similar
independent traditional
bodies

International; older
Roman books

Self-governing independent
body without Holy See
recognition.

Titles, habits, and claimed
apostolates do not establish
valid Orders or faculties.

Tiny independent chapels form, divide, rename, and disappear faster than competent directories can record them.
The final grouped rows disclose that boundary rather than pretend that a snapshot can enumerate every conclavist
bishop and storefront chapel. A faithful person should consult the diocese and current Holy See acts before treating
any unfamiliar “traditional Catholic” body as Catholic.

B.5 What the census shows

The older liturgy does not inhabit one canonical world. It is celebrated within a personal jurisdiction, international
pontifical societies, diocesan associations, Benedictine and Carmelite monasteries, ancient proper rites, mixed-form
institutes, communities with opaque current faculties, a newly schismatic worldwide society, and independent networks.
“TLM community” therefore predicts neither communion nor noncommunion.

The largest conceptual error is to arrange the table by ritual appearance and place canon law in a footnote.
Ecclesial communion is part of Catholic worship’s reality. A beautiful liturgy offered in separation is not pastorally
interchangeable with a humbler authorized parish Mass. Conversely, full communion does not guarantee excellent
ceremonial; it establishes the ecclesial home within which reform can be pursued lawfully.

Governing judgment

The safest positive category is not “traditional-looking” but Catholic, sacramentally sound, and presently authorized.
The FSSP’s public decree gives unusually clear evidence; many other bodies depend on proper or local acts that
are not posted online. The absence of a universal registry requires humility, while the explicit 2026 departures of
the SSPX and FSSR require clarity.

C Integrated Timeline

This chronology distinguishes composition, promulgation, publication, implementation, permission, and later canonical
judgment. A date in one column must not be made to do the work of another.

38



Date Event or witness Place in the comparison

c. 4th–7th
centuries

Roman euchology, lectionary
strata, and Canon develop

Ancient sources underlie both Missals, but neither
modern book is identical with one patristic codex.

13th century Roman Curial Missal spreads
through Franciscan use; Dominican
and other orders codify proper uses

Establishes the principal medieval line later
standardized while preserving a plurality of Latin uses.

1474 Milan printed Missale Romanum Earliest printed Roman Missal witness commonly used
to show the pre-Tridentine ancestry of the 1570 book.

1545–1563 Council of Trent Defines Eucharistic and sacramental doctrine; Session
XXII treats Mass; the final session entrusts revision of
books to the pope. It does not compose the 1570
Order.

14 Jul 1570 Pius V, Quo primum; Roman
Missal

Standardizes the Roman field, displaces unprotected
younger variants, and exempts qualifying ancient rites
and uses.

1596 and later
centuries

Aquileian and many other
protected local uses adopt Roman
books

Shows that later voluntary Romanization is not direct
suppression by Pius V.

1604 Clement VIII typical edition Corrects and changes the Pian book, demonstrating
continuing papal editorial authority.

1634 Urban VIII typical edition Further authoritative correction; later additions
continue.

15 / 29 Sep
1714

Sacred Congregation of Rites
recommendation / papal printing
order

Requires accumulated rulings from 1662–1706 to be
printed after the General Rubrics. It supplements the
working Missal but is not a new typical edition.

25 / 27 Sep
1860

Sacred Congregation of Rites
decisions / Pius IX approval

Resolves fifteen textual and rubrical questions after
comparison with earlier archetypes, printings, and
authentic decrees. It broadly corrects forthcoming
printings but is not a new typical edition.

10 Jul 1862 /
25 Sep 1863

Pius IX printing directive / Quod
iampridem

The 1862 act orders three older ceremonial rulings into
a forthcoming edition; the 1863 act requires a new
Immaculate Conception proper in the body of the
Missal and displaces competing formularies.

7 Jul 1871 Pius IX, Inclytum Patriarcham Requires the Creed at Saint Joseph’s two feasts and
adds cum beato Ioseph to A cunctis: a direct
text-and-rubric change, not a complete recension.

1884 Leo XIII typical edition Consolidates the accumulated calendar and corpus of
Masses and corrects rubrics according to post-Urban
decisions; it is the first complete new typical recension
since 1634.

11 Dec 1897 Leo XIII confirms Additiones et
variationes

Orders the reconciled Breviary and Missal rubrics
inserted in every new edition.

1900 Leonine altera typica The 1920 decree calls this an additional typical edition
from which its new edition was drawn; it is an
authoritative reference witness without a demonstrated
revision on the scale of 1884.

1910 / 1911 Pius X Communion and Breviary
reforms reach maturity

Frequent Communion and the new Psalter/calendar
reshape Roman practice before Vatican II.

25 Jul 1920 Benedict XV / Sacred
Congregation of Rites typical
Missal

Integrates the consequences of Pius X’s reforms into a
book based on the 1900 typical witness and adds
approved local Masses as an appendix.
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Date Event or witness Place in the comparison

1947–1948 Mediator Dei; papal reform
commission

Authoritatively receives liturgical scholarship,
participation, and development while rejecting
antiquarianism; begins organized reform sequence.

1951 Experimental restored Easter Vigil First major Holy Week stage under Pius XII.
1955 Restored Holy Week and general

simplification
Materially changes rites later incorporated in 1962.

1953 / 1957 Eucharistic-fast mitigation Alters discipline from the older midnight fast while
preserving preparation.

1960 John XXIII, Rubricarum
instructum

Promulgates new rubrical code and four classes.

23 Jun 1962 Decree of typical Roman Missal Establishes the exact older edition now named in
current permissions.

Nov 1962 Saint Joseph added to Roman
Canon

A visible final preconciliar revision of the Canon.

4 Dec 1963 Vatican II, Sacrosanctum
Concilium

Mandates general reform and supplies governing
principles; does not publish an Order of Mass.

25 Jan 1964 Paul VI, Sacram liturgiam Begins implementation and creates mechanisms for
work not self-executing in the constitution.

1964 / 7 Mar
1965

Inter Oecumenici issued / effective Introduces transitional revisions and wider vernacular
use before a complete new Missal.

1967 Tres abhinc annos; synodal
demonstration

Further transition and testing; the demonstrated
“normative Mass” is not the final promulgated book.

1968 New Eucharistic prayers;
Pontificalis Romani

Expands the anaphoral repertoire and promulgates
valid revised Orders rites.

3 Apr / 30
Nov 1969

Missale Romanum promulgated /
implementation begins

Paul VI authorizes the restored Order; Advent
implementation precedes the complete 1970 Latin
volume in some places.

29 May 1969 Memoriale Domini Retains tongue reception while opening a regulated
territorial path for hand reception where the contrary
practice had developed.

1969 Order of Mass, calendar, and
lectionary published

Supplies the new ritual and scriptural architecture.

1970 First Latin typical edition Complete normative Missal appears with doctrinally
clarified General Instruction.

1971 Revised Confirmation rite; England
and Wales old-Mass concession

One act establishes the revised sacramental form; the
other supplies a limited territorial concession for older
Masses.

1972 Sacram unctionem infirmorum Promulgates the valid revised Anointing rite.
1974 Divine Worship notification Presents the revised Missal as required after approved

vernacular publication apart from concessions.
1975 Second Latin typical edition Revises the postconciliar Missal.
3 Oct 1984 Quattuor abhinc annos Creates a bishop-granted universal indult framework

for the 1962 Missal.
1983 Latin Code effective Supplies the current code’s sacramental, faculty, form,

and liturgical-law framework, as later amended.
30 Jun / 2 Jul
1988

Lefebvre consecrations / Ecclesia
Dei adflicta

Produces schismatic act and censures; also prompts
generous pastoral provision and new reconciled
communities.
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Date Event or witness Place in the comparison

1988–2006 FSSP, FSVF, ICKSP, Institute
Saint Philip Neri, IBP, and other
bodies canonically erected

Creates a stable Catholic institutional ecology centered
on older books. Exact juridic forms and dates differ.

18 Jan 2002 Campos personal apostolic
administration erected

Receives a traditionalist jurisdiction into full
communion with proper older-book provision.

2002 / 2008 Third Latin typical edition /
emended reprint

Current Latin postconciliar comparison witness.

7 Jul / 14 Sep
2007

Summorum Pontificum issued /
effective

Establishes ordinary/extraordinary-form framework
and broad priestly faculty.

21 Jan 2009 SSPX bishops’ censures remitted Removes the 1988 personal censures without giving the
Society canonical status or mission.

30 Apr 2011 Universae Ecclesiae Interprets and implements the 2007 older-book law.
27 Nov 2011 Current U.S. English Missal begins Implements the third typical edition in a new English

translation.
2013 Franciscan Friars of the

Immaculate intervention
Requires authorization for their use of the 1962 Missal;
illustrates that institute status and liturgical faculty
differ.

2015–2016 Francis grants then extends SSPX
confession faculty

A pastoral special provision operative before the
changed 2026 endpoint.

2017 SSPX marriage arrangement Permits local ordinaries to provide delegation through
specified Catholic priests or, in limited conditions, an
SSPX priest; later status must be read with the 2026
DDF note.

17 Jan 2019 Francis suppresses Pontifical
Commission Ecclesia Dei

Assigns its tasks to a section of the CDF.

16 Jul 2021 Traditionis custodes Replaces Summorum Pontificum’s framework and
establishes current restrictive general law.

18 Dec 2021 Responsa published Restricts locations and other old sacramental books
and clarifies authorization.

11 Feb 2022 FSSP particular decree Publicly preserves a defined personal four-book faculty.
20 Feb 2023 Papal rescript Reserves specified dispensations to the Apostolic See.
2024 Gestis verbisque; Missionaries Saint

John Baptist suppression effective
The DDF restates sacramental matter/form/intention
integrity; a formerly canonical traditional association
ceases.

2 May 2026 FSSR public declaration Rejects papal claimants Paul VI through Leo XIV and
Roman juridical recognition, changing its census
category.

13 May 2026 DDF SSPX warning Warns announced consecrations would be schismatic
acts.

29 Jun 2026 Leo XIV letter to SSPX superior Prohibits consecrations and sets the immediate papal
context.

1–2 Jul 2026 SSPX consecrations / DDF decree
and note

Four bishops are consecrated without mandate on 1
July; the next day’s acts establish penalties and the
Society-wide schismatic determination, declare
sacramental ministry illicit and SSPX Penance and
assisted marriage invalid, and exhort abstention.

13 Jul 2026 Research cutoff Current law and census frozen for this edition; later
competent acts supersede it.
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D References

Scripture, doctrine, and sacramental theol-
ogy

• Holy Scripture: Exod. 12 and 24; Mal. 1:11; Matt. 26:26–
29; Mark 14:22–25; Luke 22:14–20; John 6 and 13–17; Acts
2:42; 1 Cor. 10:16–21 and 11:23–34; Heb. 7–10; Rev. 4–5
and 19. These loci govern sacrifice, memorial, Communion,
covenant, priesthood, and eschatological worship.

• Council of Trent, Session VII, Decree on the Sacraments (3
March 1547), canons 1, 8, 11, and 13; Session XIII, Decree
on the Eucharist (11 October 1551); Session XXII, Doctrine
and Canons on the Sacrifice of the Mass (17 September
1562); Session XXIII on Orders; Session XXIV on Matri-
mony; Session XXV continuation entrusted to the pope.
Norman P. Tanner, ed., Decrees of the Ecumenical Councils
(Georgetown University Press, 1990), checked against the
Latin conciliar corpus.

• Second Vatican Council, Sacrosanctum Concilium (4 De-
cember 1963), especially 7, 10, 14, 21–23, 34, 36, 47–58, 112,
and 116, official English; Lumen gentium 10 on the ordered
but essential distinction between common and ministerial
priesthood.

• Thomas Aquinas, Summa theologiae III, qq. 60–65 and 73–
83, especially q. 64 on ministers and q. 82 on the minister
of the Eucharist; Supplement, qq. 42–68 for the received
scholastic Matrimony material. Used as Thomistic causal
and sacramental synthesis, not as current positive law.

• Catechism of the Catholic Church, 1066–1209, 1322–1419,
1536–1666; especially 1127–1128 on ex opere operato, 1362–
1372 on memorial and sacrifice, and 1373–1381 on Presence.

• Pius XII, Mediator Dei (20 November 1947), especially 20–
23, 59–64, 80–109, and 152, official English; Sacramentum
ordinis (30 November 1947), on matter and form of Orders.

Roman Missals and historical legislation

• Missale Romanum Mediolani, 1474 , Robert Lippe, ed.,
Henry Bradshaw Society 17 and 33 (1899, 1907), photo-
graphic and diplomatic witness; Library of Congress, guide
to the early printed Roman Missal. Used to establish pre-
Tridentine textual ancestry, not uniform medieval practice.

• Pius V, Quo primum and Missale Romanum (14 July 1570),
public English translation; Eötvös Loránd University Usuar-
ium, digitized 1570 witness. The Latin controls the two-
hundred-year exception and legislative grammar.

• Clement VIII, Cum sanctissimum and 1604 Missale Ro-
manum; Urban VIII, Si quid est and 1634 typical edition.
Used to test claims that the 1570 disciplinary text prevented
papal revision.

• Missale Romanum ex decreto Sacrosancti Concilii Triden-
tini restitutum, Leonine recension (Pustet, 1889), digitized
front-matter decree leaf. Its title and prefatory corpus wit-
ness Leo XIII’s recension, the 15/29 September 1714 order
to print accumulated decrees after the General Rubrics,

and Pius IX’s 10 July 1862 direction to print three older
ceremonial rulings in a forthcoming edition.

• Sacred Congregation of Rites, Decreta authentica, vol. 2,
no. 3103, pp. 427–430, decisions concerning two forthcoming
Roman Missals (25 September 1860), approved by Pius IX
(27 September 1860), digitized official collection. Used for
the comparison with Clementine and Urban archetypes, the
1714 Propaganda edition, four early post-Urban printings,
and authentic decrees, and for the fifteen resulting textual
and rubrical responses.

• Sacred Congregation of Rites, Decreta authentica, vol. 2,
no. 3119, pp. 440–441, Pius IX, Quod iampridem (25 Septem-
ber 1863), digitized official collection; vol. 3, nos. 3249 and
3252, pp. 9–12, printer’s response (22 April 1871) and Pius
IX, Inclytum Patriarcham (7 July 1871), digitized official
collection. Used for changes to universal propers, the Creed
rule, A cunctis, and the exact relation between a decree
and a Missal printing.

• Sacred Congregation of Rites, Additiones et variationes in
rubricis generalibus et specialibus Breviarii et Missalis Ro-
mani (approved 7 December and confirmed 11 December
1897), authorized Pustet edition (1898), digitized copy and
decree. Used for the Leonine reconciliation of rubrics with
later decisions and the command that the variations enter
new editions.

• Sacred Congregation of Rites, decree De editione typica
Missalis Romani (25 July 1920), AAS 12 (1920), 448–449,
official AAS volume. The decree identifies the 1900 altera
typica as its base, limits its own innovations to consequences
of recent prescriptions and Breviary changes, adds approved
local Masses in an appendix, and declares the new edition
typical.

• United States Conference of Catholic Bishops, Roman
Missal historical chronology. Used to corroborate the se-
quence of papally promulgated editions, including Leo XIII’s
1884 and Benedict XV’s 1920 books, while distinguishing
minor revisions and reprints.

• Pius X, Divino afflatu (1 November 1911) and related rubri-
cal changes; Sacred Congregation of Rites, Additiones et
variationes in rubricis Missalis (1911). Used for the Psalter,
calendar, and Missal sequence before 1962.

• Sacred Congregation of Rites, Dominicae resurrectionis vig-
iliam (1951), Maxima redemptionis nostrae mysteria (16
November 1955), and General Decree Cum nostra hac aetate
(23 March 1955), official AAS texts. Used for Holy Week
and rubrical transition.

• John XXIII, Rubricarum instructum (25 July 1960), and
Sacred Congregation of Rites decree declaring the 1962 Vat-
ican Missale Romanum typical (23 June 1962); facsimile
witness. The Order, rubrics, calendar, and Saint Joseph
decree are edition-specific objects.

• Paul VI, Sacram liturgiam (25 January 1964), Inter Oec-
umenici (26 September 1964), Musicam sacram (5 March
1967), Tres abhinc annos (4 May 1967), and Mysterii
paschalis (14 February 1969), official AAS / Holy See texts.

• Paul VI, apostolic constitution Missale Romanum (3 April
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1969), official English; general audiences of 19 November
and 26 November 1969, official Italian.

• Missale Romanum, editiones typicae 1970, 1975, and 2002;
2008 emended reprint; Institutio Generalis Missalis Ro-
mani, third typical edition, official English witness. Current
United States edition and adaptations are separately identi-
fied.

• Benedict XVI, letter to the president of the German Epis-
copal Conference on translating pro multis (14 April 2012),
official German text; Holy See approval history of the for-
mer English institutional narrative. Used to distinguish a
translation requiring correction from sacramental invalidity
and to preserve universal sufficiency / differentiated fruit.

• United States Conference of Catholic Bishops, GIRM chap-
ter IV, especially 118, 154, 160–162, 178, 191, and 284–287;
other chapters checked in the same approved territorial
edition.

• Sacred Congregation for Divine Worship, 28 October 1974
notification concerning obligatory use of the revised Missal,
Notitiae 10 (1974), official periodical scan.

Validity and the revised sacramental rites

• 1983 Codex Iuris Canonici, especially canons 840–848, 849–
878, 879–896, 897–958, 959–997, 998–1007, 1008–1054, 1055–
1165, and 1246–1248, official Latin Code and Holy See En-
glish translation. Revised Book VI effective 8 December
2021 is used for penalties.

• DDF, Gestis verbisque: Note on the Validity of the Sacra-
ments (2 February 2024), official English. Governs the
integral matter–form–minister–intention account and unau-
thorized alteration warning.

• CDF, Responsum and doctrinal note on Baptism using “We
baptize you” (24 June / 6 August 2020), official English.

• Paul VI, Pontificalis Romani (18 June 1968), official Latin,
defining matter and essential forms of revised Orders.

• Paul VI, Divinae consortium naturae (15 August 1971), of-
ficial Portuguese / Latin witness, promulgating the revised
Confirmation rite.

• Paul VI, Sacram unctionem infirmorum (30 November
1972), official English, promulgating the revised Anoint-
ing rite.

• CDF, circular letter on bread with little gluten and mustum
(24 July 2003), and Congregation for Divine Worship, let-
ter on valid Eucharistic matter; used with canons 924–927.
“Low gluten” is not treated as “no wheat.”

Communion discipline and lay distribution

• Sacred Congregation for Divine Worship, Memoriale Do-
mini (29 May 1969), AAS 61 (1969), 541–547, official AAS
volume. Used for the retained manner, episcopal consulta-
tion, and territorial exception.

• Sacred Congregation for Divine Worship, notification on the
manner of distributing Communion in the hand, Notitiae
10 (1974), official periodical scan.

• Congregation for Divine Worship and the Discipline of the
Sacraments, Redemptionis Sacramentum (25 March 2004),
especially 80–96 and 146–168, official English.

• Cyril of Jerusalem, Mystagogical Catecheses 5, 21–22, in
the received patristic corpus; used as evidence for one an-
cient discipline, not as a complete or immediately normative
history of reception.

• Pontifical Council for Legislative Texts, authentic interpre-
tation of canon 917 (11 July 1984), AAS 76 (1984), 746;
USCCB GIRM 160–161; canons 912–923. These govern fre-
quency, fast, preparation, posture, and mode in the stated
scope.

Law governing the 1962 books

• Congregation for Divine Worship, Quattuor abhinc annos
(3 October 1984), AAS 76 (1984), 1088–1089; John Paul II,
Ecclesia Dei adflicta (2 July 1988), official English.

• Benedict XVI, Summorum Pontificum (7 July 2007), official
English; Pontifical Commission Ecclesia Dei, Universae Ec-
clesiae (30 April 2011). Used as historical law later displaced
where inconsistent.

• Francis, apostolic letter regarding and suppressing the Pon-
tifical Commission Ecclesia Dei (17 January 2019), official
English.

• Francis, Traditionis custodes (16 July 2021), official English;
accompanying letter to bishops, official PDF.

• Congregation for Divine Worship, Responsa ad dubia (4
December; published 18 December 2021), official English;
Rescript from audience (20 February 2023), official English.

• Pope Francis, particular decree for the FSSP (11 February
2022), institute-hosted facsimile and translation. Exact
personal, territorial, and private-Mass clauses control the
paper’s narrow account.

SSPX and changed 2026 status

• Pontifical Council for Legislative Texts, explanatory note
on adherence to the Lefebvre movement (24 August 1996),
official Italian; Congregation for Bishops, remission decree
(21 January 2009); Benedict XVI, explanatory letter (10
March 2009).

• Francis, Misericordia et misera 12 (20 November 2016);
Pontifical Commission Ecclesia Dei, letter on SSPX mar-
riages (27 March / 4 April 2017), official bulletin. Used
only for the former special-faculty stage.

• DDF, warning on announced SSPX consecrations (13 May
2026), official English; Leo XIV, letter to the SSPX superior
general (29 June 2026), official Holy See text.

• DDF, decree and explanatory note (2 July 2026), official Ital-
ian; official English reporting and the decree were checked
for the six named episcopal penalties. This is the controlling
status endpoint.

• Sons of the Most Holy Redeemer, The Dogma to Steer By (2
May 2026), official self-declaration. Used to establish its re-
jection of Paul VI through Leo XIV as papal claimants and
of Roman juridical recognition, not to endorse its theology.
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https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20260513_dichiarazione-fernandez-fsspx_en.html
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• Diocese of Covington, official notice concerning the for-
mer Missionaries of Saint John the Baptist, Messenger (17
January 2025), diocesan PDF.

Community-status corpus

• John Paul II, letter erecting / receiving the Personal Apos-
tolic Administration of Saint John Mary Vianney (19 Jan-
uary 2002), official English. Controls the Campos row.

• FSSP, particular decree and institutional record; ICKSP,
official spirituality and liturgical identity; IBP, official insti-
tutional FAQ; Institute Saint Philip Neri, official institute
history.

• Fraternity of Saint Vincent Ferrer, official community his-
tory and canonical descriptions; Canonical Family of the
Mother of God, canons and canonesses official histories;
secondary hierarchical directories were used only where a
primary decree was not public, and the row says so.

• Society of the Missionaries of Divine Mercy, official history
and 2024 current-status communication; Canons Regular of
the New Jerusalem, official site; Canons Regular of Saint
John Cantius, official decree of erection and community
history.

• Le Barroux Abbey, official history; Fontgombault, Randol,
Triors, Wisques, and La Garde abbey sites and Solesmes
Congregation records; Our Lady of Clear Creek, official
liturgy page.

• Monks of Norcia, Silverstream Priory, Notre Dame Priory
Tasmania, Vyšší Brod Abbey, and Benedictines of the Im-
maculate official community histories and liturgy pages.
Where no competent decree was public, the table retains
that limitation.

• Monks of the Most Blessed Virgin Mary of Mount Carmel,
official community site; Littleton Carmel, official house site;
Fairfield Carmel, official house history; the other named
autonomous Carmel sites and their diocesan records.

• Benedictines of Mary, Queen of Apostles, official liturgy
and abbey history; Servants of Jesus and Mary, of-
ficial liturgy page; the remaining qualified local rows
use community and diocesan records identified in
research/community-census.md.

• The dynamic Wikipedia list of older-liturgy communities,
revision checked 12 July 2026, and public Mass directories
were discovery aids only. They do not establish canonical
status, faculties, continued existence, or completeness.

Historical and liturgical studies

• Adrian Fortescue, The Mass: A Study of the Roman Liturgy,
sec. IV.8, pp. 124–126, digitized 1912 witness. Used as a
contemporary specialist account of the 1884 recension, its
calendar and rubrical objects, the non-revision under Bene-
dict XIV, and the continuity of the Ordinary and Canon;
its historical judgments remain secondary to the books and
decrees.

• Josef A. Jungmann, The Mass of the Roman Rite: Its Ori-
gins and Development, trans. Francis A. Brunner (Benziger,
1951/1955). A foundational developmental synthesis whose
date and hypotheses are weighed against later scholarship.

• Uwe Michael Lang, The Roman Mass: From Early Chris-
tian Origins to Tridentine Reform (Cambridge University
Press, 2022), especially “The Tridentine Reform”; used for
the Curial/Franciscan line and scope of standardization.

• Annibale Bugnini, The Reform of the Liturgy 1948–1975,
trans. Matthew J. O’Connell (Liturgical Press, 1990). Par-
ticipant testimony checked against official acts; not treated
as the sole narrator.

• Alcuin Reid, The Organic Development of the Liturgy (Ig-
natius Press, 2005). Used for the problem of method and
scale, with the author’s normative judgments identified as
such.

• Lauren Pristas, Collects of the Roman Missals (T&T Clark,
2013). Used for comparative euchological method and the
limits of source labels.

• Paul F. Bradshaw, Maxwell E. Johnson, and L. Edward
Phillips, The Apostolic Tradition: A Commentary (Fortress,
2002). Used to bound confident claims that Eucharistic
Prayer II simply restores an uncontested Hippolytan text.

• Adrian Fortescue, revised by J. B. O’Connell and Alcuin
Reid, The Ceremonies of the Roman Rite Described; Peter
Elliott, Ceremonies of the Modern Roman Rite; each used to
check enacted ceremonial against the proper edition, never
to override its rubrics.
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